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Introduction 

Sri Caitanya-caritamrta is the principal work on the life and teachings of Sri 
Kr�l)a Caitanya. Sri Caitanya is the pioneer of a great social and religious move­
ment which began in India a little less than five hundred years ago and which has 
directly and indirectly influenced the subsequent course of religious and phi­
losophical thinking not only in India but in the recent West as well. 

Caitanya Mahaprabhu is regarded as a figure of great historical significance. 
However, our conventional method of historical analysis-that of seeing a man as 
a product of his times-fails here. Sri Caitanya is a personality who transcends the 
limited scope of historical settings. 

At a time when, in the West, man was directing his explorative spirit toward 
studying the structure of the physical universe and circumnavigating the world in 
search of new oceans and continents, Sri Kr�l)a Caitanya, in the East, was in­
augurating and masterminding a revolution directed inward, toward a scientific 
understanding of the highest knowledge of man's spiritual nature. 

The chief historical sources for the life of Sri Kr�l)a Caitanya are the ka(iacas (di­
aries) kept by Murari Gupta and SvarOpa Damodara Gosvami. Murari Gupta, a 
physician and close associate of Sri Caitanya's, recorded extensive notes on the 
first twenty-four years of Sri Caitanya's life, culminating in his initiation into the 
renounced order, sannyasa. The events of the rest of Caitanya Mahaprabhu's for­
ty-eight years are recorded in the diary of SvarOpa Damodora Gosvami, another of 
Caitanya Mahaprabhu's intimate associates. 

Sri Caitanya-caritamrta is divided into three sections called lilas, which literally 
means "pastimes"-Adi-lila (the early period), Madhya-lila (the middle period) 
and Antya-lila (the final period). The notes of Murari Gupta form the basis of the 
Adi-lila, and SvarOpa Damodara's diary provides the details for the Madhya- and 
Antya-lilas. 

The first twelve of the seventeen chapters of Adi-lila constitute the preface for 
the entire work. By referring to Vedic scriptural evidence, this preface establishes 
Sri Caitanya as the avatara (incarnation) of Kr�l)a (God) for the age of Kali-the 
current epoch, beginning five thousand years ago and characterized by material­
ism, hypocrisy and dissension. In these descriptions, Caitanya Mahaprabhu, who 
is identical with Lord Kr�l)a, descends to liberally grant pure love of God to the 
fallen souls of this degraded age by propagating sarikirtana-literally, 
"congregational glorification of God" -especially by organizing massive public 
chanting of the maha-mantra (Great Chant for Deliverance). The esoteric purpose 
of Lord Caitanya's appearance in the world is revealed, his co-avataras and prin­
cipal devotees are described and his teachings are summarized. The remaining 
portion of Adi-lila, chapters thirteen through seventeen, briefly recounts his 
divine birth and his life until he accepted the renounced order. This includes his 
childhood miracles, schooling, marriage and early philosophical confrontations, as 
well as his organization of a widespread sarikirtana movement and his civil disobe­
dience against the repression of the Mohammedan government. 

vi 



Sri Caitanya-caritamrta 

The subject of Madhya-lila, the longest of the three divisions, is a detailed nar­
ration of Lord Caitanya's extensive and eventful travels throughout India as a 
renounced mendicant, teacher, philosopher, spiritual preceptor and mystic. Dur­
ing this period of six years, Sri Caitanya transmits his teachings to his principal dis­
ciples. He debates and converts many of the most renowned philosophers and 
theologians of his time, including Sankarites, Buddhists and Muslims, and incor­
porates their many thousands of followers and disciples into his own burgeoning 
numbers. A dramatic account of Caitanya Mahaprabhu's miraculous activities at 
the giant Jagannatha Cart Festival in Orissa is also included in this section. 

Antya-lila concerns the last eighteen years of Sri Caitanya's manifest presence, 
spent in semiseclusion near the famous Jagannatha temple at Jagannatha Puri in 
Orissa. During these final years, Sri Caitanya drifted deeper and deeper into 
trances of spiritual ecstasy unparalleled in all of religious and literary history, 
Eastern or Western. Sri Caitanya's perpetual and ever-increasing religious 
beatitude, graphically described in the eyewitness accounts of SvanJpa Damodara 
Gosvami, his constant companion during this period, clearly defy the investigative 
and descriptive abilities of modern psychologists and phenomenologists of 
religious experience. 

· 

The author of this great classic, Kr�r;Jadasa Kaviraja Gosvami, born in the year 
1507, was a disciple of Raghunatha dasa Gosvami, a confidential follower of 
Caitanya Mahaprabhu. Raghunatha dasa, a renowned ascetic saint, heard and 
memorized all the activities of Caitanya Mahaprabhu told to him by SvarOpa 
Damodara. After the passing away of Sri Caitanya and SvanJpa Damodara, 
Raghunatha dasa, unable to bear the pain of separation from these objects of his 
complete devotion, traveled to Vrndavana, intending to commit suicide by jump­
ing from Govardhana Hill. In Vrndavana, however, he encountered ROpa Gosvami 
and Sanatana Gosvami, the most confidential disciples of Caitanya Mahaprabhu. 
They convinced him to give up his plan of suicide and impelled him to reveal to 
them the spiritually inspiring events of Lord Caitanya's later life. Kr�r;Jadasa Kaviraja 
Gosvami was also residing in Vrndavana at this time, and Raghunatha dasa 
Gosvami endowed him with a full comprehension of the transcendental life of Sri 
Caitanya. 

By this time, several biographical works had already been written on the life of 
Sri Caitanya by contemporary and near-contemporary scholars and devotees. 
These included Sri Caitanya-carita by Murari Gupta, Caitanya-marigala by Locana 
dasa Thakura and Caitanya-bhagavata. This latter text, a work by Vrndavana dasa 
Thakura, who was then considered the principal authority on Sri Caitanya's life, 
was highly revered. While composing his important work, Vrndavana dasa, fearing 
that it would become too voluminous, avoided elaborately describing many of 
the events of Sri Caitanya's life, particulary the later ones. Anxious to hear of these 
later pastimes, the devotees of Vrndavana requested Kr�r;Jadasa Kaviraja Gosvami, 
whom they respected as a great saint, to compose a book to narrate these 
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CHAPTER 23 

Life's Ultimate Goal-Love of Godhead 

The following summary study of the Twenty-third Chapter is given by SrTia Bhakti­
vinoda Thakura in his Amrta-pravaha-bha�ya. In this chapter SrT Caitanya 
Mahaprabhu describes the symptoms of emotion and love and the awakening of 
one's original loving relationship with the Lord, as well as the characteristics of a 
devotee who has actually attained that stage. He then describes the gradual in­
crease of love of God up to the point of mahabhava. He then describes the five 
divisions of attraction and how they continue. He also describes the mellow 
derived from conjugal love, which is the supreme emotion. Conjugal love is 
divided into two categories-svakiya and parakiya. Svakiya refers to loving affairs 
between husband and wife, and parakiya refers to loving affairs between two 
lovers. There are a number of descriptions in this connection. There is also a de­
scription of the sixty-four transcendental qualities of Kr�r:Ja. SrTmatT Radharar:JT has 
twenty-five transcendental qualities. 

SrT Caitanya Mahaprabhu then describes those candidates who are eligible to 
taste the mellows of devotional service. Their fundamental natures and their 
varieties are also described. The Lord also informs Sanatana GosvamT about all the 
confidential paraphernalia of devotional service. He gives a description of Goloka 
Vrndavana, where the Lord is engaged in His eternal pastimes described in the 
Hari-varhsa. There is also an opposing and favorable description of kesa-avatara. 
All these instructions are mentioned herein. 

In this way SrT Caitanya Mahaprabhu blessed Sanatana GosvamT, placing His 
own hand on his head. Thus Sanatana received the power to describe these sub­
jects in books like Hari-bhakti-vi/asa. 

TEXT 1 

tiJm�� fil•·��r�� 

�$(-i{tll�i!lf��: I 

�t'f11fl� � ��'!-m c;�: 
�i tr'il"eJ'<JIIfl� .E!'l"' ll � ll 

1 



2 Sri Caitanya-caritamrta 

cirad adattarh nija-gupta-vittarh 
svaprema-namamrtam atyudara/:1 

apamararh yo vitatara gaura/:1 

[Madhya-lila, Ch. 23 

kr$f)O janebhyas tam aharh prapadye 

SYNONYMS 

cirat-for a long time; adattam-not given; nija-gupta-vittam-His own per­
sonal confidential property; sva-prema-of love for Him; nama-of the holy 
name; amrtam-the ambrosia; ati-udara/:1-most munificent; a-pamaram-even 
down to the lowest of men; ya/:1-one who; vitatara-distr ibuted; gaura/:1-Sri 
Gaurasundara; kr$Qa/:1-Lord Kr�l)a Himself; janebhya/:1-to the people in general; 
tam-to Him; aham-1; prapadye-offer obeisances. 

TRANSLATION 

The most munificent Supreme Personality of Godhead, known as 
Gaurakr�r:-a, distributed to everyone-even the lowest of men-His own con­
fidential treasury in the form of the nectar of love of Himself and the holy 
name. This was never given to the people at any time before. I therefore offer 
my respectful obeisances unto Him. 

TEXT 2 

Q � c;,ftt� � fiii!J1il"f I 

tnt1�'t!G8 '"' c;osftJ�� II � II 

jaya jaya gauracandra jaya nityananda 
jayadvaita-candra jaya gaura-bhakta-vrnda 

SYNONYMS 

jaya jaya-all glories; gauracandra-to Sri Caitanya Mahaprabhu; jaya-all glo­
ries; nityananda-to Nityananda Prabhu; jaya-all glories; advaita-candra-to 
Advaita Acarya; jaya-all glories; gaura-bhakta-vrnda-to the devotees of Sri 
Caitanya Mahaprabhu. 

TRANSLATION 

All glories to Sri Caitanya Mahaprabhu! All glories to Lord Nityananda! All 
glories to Advaita Acarya! And all glories to all the devotees of Lord Caitanya 
Mahaprabhu! 

TEXT 3 

�� <eil cef•� 'c;<211t'·�t�il 1 

��J i!RC'1 �it cef�J�·�tilll � 11 



Text 5] life's Ultimate Goal 

ebe suna bhakti-phala 'prema'-prayojana 
yahara sravaQe haya bhakti-rasa-jnana 

SYNONYMS 

3 

ebe suna-now hear; bhakti-phala-the result of the practice of devotional 
service; prema-love of Godhead; prayojana-the ultimate goal of life; yahara 
sravaQe-by hearing of which; haya-there is; bhakti-rasa-jnana-transcendental 
knowledge of the mellows of devotional service. 

TRANSLATION 

Sri Caitanya Mahaprabhu continued, "Now hear, 0 Sanatana, about the 
result of devotional service, which is love of Godhead, life's ultimate goal. If 
one hears this description, he will be enlightened in the transcendental 
mellows of devotional service. 

TEXT 4 

� �� �iJ ��t'f ''�11'·'el�� I 

�·ef�·�t�1f �� ''ltfil�1<1'•il't1f II 8 II 

kr$f!e rati gacjha haile 'prema'-abhidhana 
kr$Qa-bhakti-rasera ei 'sthayi-bhava'-nama 

SYNONYMS 

kr$Qe-unto Lord Kr?r:Ja; rati-affection; gacjha-deep; hai/e-when it be­
comes; prema-abhidhana-called love of God; kr$Qa-bhakti-rasera-of the 
mellows of devotional service to Kr?r:Ja; ei-this; sthayi-bhava-nama-called 
sthayi-bhava. 

TRANSLATION 

"When affection for Kr�r:ta becomes deeper, one attains love of Godhead in 
devotional service. Such a position is called sthayi-bhava, permanent enjoy­
ment of the mellows of devotional service to Kr�r;ta. 

TEXT 5 

��'I�T<l"C"f�lo:!!II C·�"IT-��g��J-"'11"ITJ�1'1: I 

��f�f"D<:s"IT �<tJ�'fC'Il �1<1: �rm� n t n 



4 Sri Caitanya-caritamrta 

suddha-sattva-vise�atma 
prema-saryarhsu-samya-bhak 

rucibhis citta-maswya-
krd asau bhava ucyate 

SYNONYMS 

[Madhya-lila, Ch. 23 

suddha-sattva-by unadulterated goodness; vise�a-distinguished ; alma­
whose nature; prema-of love of God; surya-like the sun; arhsu-a ray; samya­
bhak-which is similar to; rucibhi/:1-by different tastes; citta-of the heart; 
maswya-so�tness; krt-which causes; asau-that softness; bhava/:1-emotion; 
ucyate-is called. 

TRANSLATION 

" 'When devotional service is situated on the transcendental platform of 
pure goodness, it is like a ray of the sunlight of love for Kr�Qa. At such a time, 
devotional service causes the heart to be softened by various tastes, and it is 
called bhava [emotion].' 

PURPORT 

This verse is found in Bhakti-rasamrta-sindhu (1.3.1). 

TEXT 6 

�t tl,-'et��1f '�ti"Pt', ''i!�' ll(�tj I 

'��1Rf 1'1"'1 �?;<t �if, �t'i!i{ II � II 

e dui, -bhavera 'svarupa', 'tatastha' lak�af)a 
prem•era lak�af)a ebe suna, sanatana 

SYNONYMS 

ei dui-these two; bhavera-of emotion; sva-rupa-constitutional; tatastha­
marginal; /ak�aQa-symptoms ; premera-of love; /ak�aQa-the symptoms; 
ebe -now; suna -hear; sanatana -0 Sana tan a. 

TRANSLATION 

"Bhava [emotion] has two different symptoms-constitutional and 
marginal. Now, My dear Sanatana, listen to the symptoms of love. 

PURPORT 

The word suddha-sattva-vise�atma means "situated on the transcendental plat­
form of pure goodness." In this way the soul is purified of all material contamina-
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tion, and this position is called svarOpa-lak?al)a, the constitutional symptom of 
bhava, emotion. By various tastes, one's heart is softened, and there is an 
awakening of one's loving propensity to render spontaneous service to the Lord. 
This is called tatastha-lak?al)a, the marginal symptom of bhava. 

TEXT 7 

'!"l!J;!;,"l!�f'r��tr{gi "I�"ll��"ll,lt��= 1 

��: if .!J<f 'lt:!il'i1ifl �rlf: C·�"lli f-l'll�C� II � II 

samyari maswita-svanto 
mamatvatisayarikitah 

bhavah sa eva sandratma 
budhaih prema nigadyate 

SYNONYMS 

samyak-completely; maswita-svanta /:1 -which makes the heart soft; mama­
tva-of a sense of ownership; atisaya-arikita/:1-marked with an abundance; 
bhava/:1-emotion; sa/:1-that; eva-certainly; sandra-atma-whose nature is very 
condensed; budhai/:1-by learned persons; prema-love of Godhead; nigad­
yate-is described. 

TRANSLATION 

" 'When that bhava softens the heart completely, becomes endowed with a 

great feeling of possessiveness in relation to the lord and becomes very much 
condensed and intensified, it is called prema [love of Godhead] by learned 
scholars. 

PURPORT 

This verse is found in Bhakti-rasamrta-sindhu (1.4.1). 

TEXT 8 

\5{0fij)'lflr�l f.glp� "ll'I!�I C•�ll'l'J1�1 I 

�r�r��n>rc� �,"ll 'd�tcwt��-O!l�r�T: 11 lT 11 

ananya-mamata vi?l)au 
mamata prema-sarigata 

bhaktir ity ucyate bhi?ma­
prah/adoddhava-naradai/:1 

SYNONYMS 

ananya-mamata-having a sense of relationships with no others; vi?l)au-in 
Lord Vi�r:Ju, or Kr�r:Ja; mamata-the sense of ownership; prema-sarigata-



Sri Caitanya-caritamrta [Madhya-lila, Ch. 23 

endowed only with love; bhakti/:1-devotional service; iti-thus; ucyate-is said; 
bhi�ma-by Bhi�ma; prah/ada-by Prahlada Maharaja; uddhava-by Uddhava; 
naradai/:1-and by Narada. 

TRANSLATION 

" 'When one develops an unflinching sense of ownership or possessiveness 
in relation to lord Vi�r:tu, or, in other words, when one thinks Vi�r:tu and no 
one else to be the only object of love, such an awakening is called bhakti 
[devotion] by exalted persons like Bhi�ma, Prahlada, Uddhava and Narada.' 

PURPORT 

This verse, quoted from the Narada-pancaratra, is found in Bhakti-rasamrta­
sindhu (1.4.2). 

TEXT 9 

,�til' �·tt�J ,�til' m1r '�'i' �flf � 1 

I!� �� iSf� '�t{.ll�' '� �� II � II 

kana bhagye kana jivera 'sraddha' yadi haya 
tabe sei jiva 'sadhu-sailga' ye karaya 

SYNONYMS 

kana bhagye-by some good fortune; kana jivera-of some living entity; srad­
dha yadi haya-if there is faith; tabe-then; sei jiva-that living entity; sadhu­
sailga-association with devotees; ye-certainly; karaya-makes. 

TRANSLATION 

"If, by good fortune, a living entity develops faith in Kr�r:ta, he begins to 
associate with devotees. 

TEXT 10 

�t'!_llfR '�f;\! �� ·��'!-��' I 

�lt{il�t�J �� 'J\.ftil�fil��' II � o II 

sadhu-sailga haite haya 'sraval)a-kirtana' 
sadhana-bhaktye haya 'sarvanartha-nivartana' 

SYNONYMS 

sadhu-sailga haite-from association with devotees; haya-there is; sraval)a­
kirtana-hearing, chanting and so on; sadhana-bhaktye-by devotional service; 
haya-there is; sarva-all; anartha-nivartana-disappearance of unwanted things. 
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TRANSLATION 

"When one is encouraged in devotional service by the association of devo­
tees, one becomes free from all unwanted contamination by following the 
regulative principles and chanting and hearing. 

TEXT 11 

�il�fil�� '�t� 'et�J 'fil�l' �� I 

filii �t� ��'11i:W '?�' iS91�� II � � II 

anartha-nivrtti haile bhaktye 'ni�tha' haya 
ni�tha haite sravaf)adye 'ruci' upajaya 

SYNONYMS 

anartha-nivrtti-disappearance of all unwanted contamination; hai/e-when 
there is; bhaktye-in devotional service; ni�tha-firm faith; haya-there is; ni�tha 
haite-from such firm faith; sravaf)a-adye-in hearing, chanting and so on; wei­
taste; upajaya-awakens. 

TRANSLATION 

"When one is freed from all unwanted contamination, he advances with 
firm faith. When firm faith in devotional service awakens, a taste for hearing 
and chanting also awakens. 

TEXT 12 

� �t'! �t•J �11 '�t��' �� I 

��f� �t'! �t� \S!r;;JI �� &ii'!J� II ��II 

ruci haite bhaktye haya 'asakti' pracura 
asakti haite citte janme kr�f!e prity-ankura 

SYNONYMS 

ruci haite-from such a taste; bhaktye-in devotional service; haya-there is; 
asakti-attachment; pracura-deep; asakti haite-from attachment; citte-with­
in the heart; ;anme-appears; kr�Qe-for Kr�r_1a; priti-ankura-the seed of affec­
tion. 

TRANSLATION 

"After taste is awakened, a deep attachment arises, and from that attach­
ment the seed of love for Kr�r:ta grows in the heart. 
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TEXT 13 

� 'ret_,' �t\J ��t"f � '<;�'-�t1l 1 

�· <;�-'�t�rt'Sfil' �(t�"f·1ft1lll '>� u 

sei 'bhava' gac;fha haile dhare 'prema'-nama 
sei prema-'prayojana' sarvananda-dhama 

SYNONYMS 

sei bhava-that emotional condition; gac;lha haile-when it becomes inten­
sified; dhare -takes ; prema-nama-the name love of Godhead; sei prema -that 
love of Godhead; prayojana-the ultimate goal of life; sarva-ananda-dhama-the 
reservoir of all pleasure. 

TRANSLATION 

"When that ecstatic emotional stage intensifies, it is called love of God­
head. Such love is life's ultimate goal and the reservoir of all pleasure. 

PURPORT 

Srila Bhaktivinoda Thakura summarizes this growth of love of Godhead as a 
gradual process. A person becomes interested in devotional service by some 
good fortune. Eventually he becomes interested in pure devotional service with­
out material contamination. At that point, a person wants to associate with devo­
tees. As a result of this association, he becomes more and more interested in dis­
charging devotional service and hearing and chanting. The more one is interested 
in hearing and chanting, the more he is purified of material contamination. Libera­
tion from material contamination is called anartha-nivrtti, indicating a diminishing 
of all unwanted things. This is the test of development in devotional service. If 
one actually develops the devotional attitude, he must be freed from the material 
contamination of illicit sex, intoxication, gambling and meat-eating. These are the 
preliminary symptoms. When one is freed from all material contamination, his firm 
faith awakens in devotional service. When firm faith develops, a taste arises, and 
by that taste, one becomes attached to devotional service. When this attachment 
intensifies, the seed of love of Kr�r:"la fructifies. This position is called priti or rati 
(affection) or bhava (emotion). When rati intensifies, it is called love of Godhead. 
This love of Godhead is actually life's highest perfection and the reservoir of all 
pleasure. 

Thus devotional life is divided into two stages - sadhana-bhakti and bhava­
bhakti. Sadhana-bhakti refers to the development of devotional service through 
the regulative principles. The basic principle for the execution of devotional ser­
vice is faith. Above that, there is association with devotees, and after that there is 
initiation by a bona fide spiritual master. After initiation, when one follows the 
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regulative principles of devotional service, one becomes freed from all unwanted 
things. In this way one becomes firmly fixed and gradually develops a taste for 
devotional service. The more the taste grows, the more one desires to render ser­
vice to the Lord. In this way one becomes attached to a particular mellow in the 
Lord's service-santa, dasya, sakhya, vatsalya and madhura. As a result of such at­
tachment, bhava develops. Bhava-bhakti is the platform of purified goodness. By 
such purified goodness, one's heart melts in devotional service. Bhava-bhakti is 
the first seed of love of Godhead. This emotional stage is there before one attains 
pure love. When that emotional stage intensifies, it is called prema-bhakti, or 
transcendental love of Godhead. This gradual process is also described in the 
following two verses found in Bhakti-rasamrta-sindhu (1.4.15-16). 

TEXTS 14-15 

'!!lCif� i!fllli1 \!�: '11�'l�"'fl��� ��01 ""i!r�!1 I 

�\!il�Ol�fol��: �P \!3C�1 f;r�·: �fs�'i!: u � s u 

'!!'4liff��r;\!'·! �l��\!: C�"i\1lT"If"IV� I 

'11\f�t-fl�!:� C�"l{_<i: ·�1��1r.� �T.�� <a'lt: II �¢ 11 

adau sraddha tata/:1 sadhu­
safigo 'tha bhajana-kriya 

tato 'nartha-nivrtti/:1 syat 
tato ni?tha rucis tata/:1 

athasaktis tato bhavas 
tata/:1 premabhyudaficati 

sadhakanam ayarh premQa/:1 
pradurbhave bhavet krama/:1 

SYNONYMS 

adau-in the beginning; sraddha-firm faith, or disinterest in material affairs 
and interest in spiritual advancement; tata/:1-thereafter; sadhu-saliga/:1-asso­
ciation with pure devotees; atha-then; bhajana-kriya-performance of devo­
tional servi.ce to Kr�l)a (surrendering to the spiritual· master and being encouraged 
by the association of devotees, so that initiation takes place); tata/:1-thereafter; 
anartha-nivrtti/:1-the diminishing of all unwanted habits; syat-there should be; 
tata/:1-thereafter; ni?tha -firm faith; ruci/:1-taste; tata/:1-thereafter; atha­
then; asakti/:1-attachment; tata/:1-then; bhava/:1-emotion or affection; tata/:1-
thereafter; prema-love of God; abhyudaficati-arises; sadhakanam-of the 
devotees practicing Kr�l)a consciousness; ayam-this; premQa/:1-of love of God­
head; pradurbhave-in the appearance; bhavet-is; krama/:1-the chronological 
order. 
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TRANSLATION 
11 'In the beginning there must be faith. Then one becomes interested in 

associating with pure devotees. Thereafter one is initiated by the spiritual 
master and executes the regulative principles under his orders. Thus one is 
freed from all unwanted habits and becomes firmly fixed in devotional ser­
vice. Thereafter, one develops taste and attachment. This is the way of 
udhana-bhakti, the execution of devotional service according to the regula­
tive principles. Gradually emotions intensify, and finally there is an awakening 
of love. This is the gradual development of love of Godhead for the devotee 
interested in Kr,r;�a consciousness.' 

TEXT 16 

'fl;!;l� 'fPl-.rl�Pl <ll � 'lt. f<11:1fi 

��r� ���-l'�'ltil<lt= <l'�t= 1 

�l:tilft"llcttlft19f�f�"tl'/f.f 

l!f�1 llf\!i���iil'f'tf'!Jf� 11 )� n 

satarh prasangan mama virya-sarhvido 
bhavanti hrt-karQa-rasayana/:1 katha/:1 

taj-jo�aQad asv apavarga-vartmani 
sraddha ratir bhaktir anukrami�yati 

SYNONYMS 

satam-of the devotees; prasangat-by the intimate association; mama-of 
Me; virya-sarhvida/:1-talks full of spiritual potency; bhavanti-appear; hrt-to 
the heart; karQa-and to the ears; rasa-ayana/:1-a source of sweetness; katha/:1-
talks; tat-of them; jo�aQat-from proper cultivation; asu-quickly; apavarga-of 
liberation; vartmani-on the path; sraddha-faith; rati/:1-attraction; bhakti/:1-
love; anukrami�yati-will follow one after another. 

TRANSLATION 
11 'The spiritually powerful message of Godhead can be properly discussed 

only in a society of devotees, and it is greatly pleasing to hear in that asso­
ciation. If one hears from devotees, the way of transcendental experience 
quickly opens to him, and gradually he attains firm faith that in due course 
develops into attraction and devotion.' 

PURPORT 

This is a quotation from Srimad-Bhagavatam (3.25.25). 



Text 19] life's Ultimate Goal 

TEXT 17 

�t� It '8�� If!� oetc{t• ..._I �� I 

tt� �tl!<fi f� ���tsr <f.� u �" u 

yarihara hrdaye ei bhavarikura haya 
tarihate eteka cihna sarva-sastre kaya 

SYNONYMS 

11 

yarihara-of whom; hrdaye-in the heart; ei-this; bhava-arikura-seed of 
emotion; haya-there is; tarihate-in him; eteka-these; cihna-symptoms; 
sarva-sastre-all revealed scriptures; kaya-say. 

TRANSLATION 

"If one actually has the seed of transcendental emotion in his heart, the 
symptoms will be visible in his activities. That is the verdict of all revealed 
scriptures. 

TEXTS 18-19 

�rr��<�J�<T£t71�� t��f€;�r>l"!_'lJ\!i.l 1 

"!!i"fl<r�: 'l'll_�<l!�1 O!i115llr.O! 'llf111'f"D: II )lr II 

�t'lfe�>t'l•fl?IJWl 
�f\!�'Plf�'Hi:! I 

��Jiifr�ll1.��l<�t: �J 

�'!�l<!l'{C� �1:0! II '> � II 

k$antir avyartha-ka/atvarh 
viraktir mana-sanyata 

asa-bandhab samutkaf)tha 
nama-gane sada rucib 

asaktis tad-guf)akhyane 
pritis tad-vasati-sthale 

ity adayo 'nubhavab syur 
jata-bhavarikure jane 

SYNONYMS 

k?antib-forgiveness; avyartha-kalatvam-being free from wasting time; virak­
tib-detachment; mana-sanyata-absence of false prestige; asa-bandhab-
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hope; samutkaQtha-eagerness; nama-gane-in chanting the holy names; sada­
always; ruci/:1-taste; asakti/:l-attachment; tat-of Lord Kr�t:�a; guQa-akhyane­
in describing the transcendental qualities; priti/:1-affection; tat-His; vasati­
sthale-in places of residence (the temple or holy places); iti-thus; adaya/:1-and 
so on; anubhava/:1-the signs; syu/:1-are; jata-developed; bhava-arikure­
whose seed of ecstatic emotion; jane-in a person. 

TRANSLATION 

" 'When the seed of ecstatic emotion for Kr�Qa fructifies, the following nine 
symptoms manifest in one's behavior: forgiveness, concern that time should 
not be wasted, detachment, absence of false prestige, hope, eagerness, a taste 
for chanting the holy name of the Lord, attachment to descriptions of the tran­
scendental qualities of the Lord, and affection for those places where the Lord 
resides-that is, a temple or a holy place like Vrndavana. These are all called 
anubhava, subordinate signs of ecstatic emotion. They are visible in a person 
in whose heart the seed of love of God has begun to fructify.' 

PURPORT 

These two verses are found in Bhakti-rasamrta-sindhu (1.3.25-26). 

TEXT 20 

�- � ��J�6,� �� fit�� I 

<2ft��-c; .. tr;re tm , .. tee i{tflt Q 11 � o u 

ei nava prity-arikura yarira citte haya 
prakrta-k�obhe tarira k�obha nahi haya 

SYNONYMS 

ei-this; nava-nine; priti-arikura-fructification of the seed of love; yanra-of 
whom; citte-in the mind; haya-there is; prakrta-material; k�obhe-in agita­
tion; tarira-his; k�obha-agitation; nahi haya-there is not. 

TRANSLATION 

"If love for Kr�Qa in a seedling state has fructified in one's heart, one is not 
agitated by material things. 

TEXT 21 

�� �t9f�t\5� �f\5�� �·�n 

'5\"fl 'D Cifqo") lj'!'fs�"')'C"t I 



Text 22] Life's Ultimate Goal 

f�"'it9f�g: 'f���'!f1:<f1 <11 

'lf"f"{"f� �!Hi� f��51Nt: u � � u 

tam mopayataril pratiyantu vipra 
ganga ca devi dhrta-cittam ise 

dvijopasr�ta/:1 kuhakas tak�ako va 
dasatv a/am gayata vi�Qu-gathal) 

SYNONYMS 

13 

tam-him; ma-me; upayatam-surrendered; pratiyantu-you may know; 
vipral)-0 brahmal)as; ganga-mother Ganges; ca-and; devi-the demigod­
dess; dhrta-offered; cittam-whose mind; ise-unto the Supreme Personality of 
Godhead; dvija-upasr�ta/:1-created by the brahmal)a; kuhakal)-some trickery; 
tak�aka/:1-snake-bird; va-or; dasatu-let it bite; a/am-never mind; gayata­
chant; vi�Qu-gatha/:1-the holy names of Lord Vi�r:JU. 

TRANSLATION 

" '0 brahmar;�as, just accept me as a completely surrendered soul, and let 
mother Ganges, the representative of the Lord, also accept me in that way, for 
I have already taken the lotus feet of the Lord into my heart. Let the snake­
bird-or whatever magical thing the brahmar;�a created-bite me at once. I 
only desire that you all continue singing the deeds of Lord Vi�r;�u.' 

PURPORT 

This is a verse from Srimad-Bhagavatam (1.19.15) spoken by Maharaja ParTk�it 
while he was sitting on the bank of the Ganges expecting to be bitten by a snake­
bird summoned by the curse of a brahmal)a boy named Spigi, who was the son of 
a great sage named SamTka. News of the curse was conveyed to the King, who 
prepared for his imminent death. Many great saintly persons, sages, brahmal)as, 
kings and demigods came to see him in his last days. Maharaja ParTk�it, however, 
was not at all afraid of being bitten by the snake-bird. Indeed, he requested all the 
great personalities assembled to continue chanting the holy name of Lord Vi�r:JU. 

TEXT 22 

"•'l'll'li ��1 �t'l �o( �� � II �� II 

kr�Qa-sambandha vina kala vyartha nahi yaya 

SYNONYMS 

kr�Qa-sambandha vina-without a connection with Kr�r:Ja; kala-time; 
vyartha-useless; nahi yaya-does not become. 
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TRANSLATION 

"Not a moment should be lost. Every moment should be utilized for Kr�r:Ja 
or connected with Him. 

PURPORT 

Maharaja ParTk?it's expression of anxiety is explained in this verse. He says, "Let 
whatever is destined to happen take place. It doesn't matter. just let me see that 
not a moment of my time is wasted without a relationship with Km1a." One has 
to tolerate all obstacles on the path of Kr?r;�a consciousness, and one has to see 
that not a moment of his life is wasted outside of K[?l)a's service. 

TEXT 23 

�j� N;: �·K�l "I!'IiJ1•'lH1���� ;prr;�t�<>!Jf;r·r� 'I W�t: I 
' 

��1: ��C:I"J!��t: ij"I( �l11,���r;�� illliD II �-:! II 

vagbhi/:1 stuvanto manasa smarantas 
tanva namanto 'py anisaril na trpta/:1 

bhakta/:1 sravan-netra-jala/:1 samagram 
ayar harer eva samarpayanti 

SYNONYMS 

vagbhi/:1-by words; stuvanta/:1-offering prayers to the Supreme Personality of 
Godhead; manasa-by the mind; smaranta/:1-remembering; tanva-by the 
body; namanta/:1-offering obeisances; api -although; anisam-all the time; na 
trpta/:1-not satisfied; bhakta/:1-the devotees; sravat -shedding; netra-jala/:1-
tears from the eyes; samagram-the whole; ay0/:1-Iife; hare/:1-to Kr?r;�a; eva­
only; samarpayanti-dedicate. 

TRANSLATION 

" 'With their words, they offer prayers to the Lord. With their minds, they 
always remember the Lord. With their bodies, they offer obeisances to the 
Lord. Despite all these activities, they are still not satisfied. This is the nature 
of pure devotees. Shedding tears from their eyes, they dedicate their whole 
lives to the Lord's service.' 

PURPORT 

This verse from the Hari-bhakti-sudhodaya is found in Bhakti-rasamrta-sindhu 
(1.3.29). 
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TEXT 24 

'-�' fit�, tfetllt� �ttJ e�tf� �tll u �s n 

bhukti, siddhi, indriyartha tare nahi bhaya 

SYNONYMS 

bhukti-material enjoyment; siddhi-mystic power; indriya-artha-the ob­
jects of the senses; tare-unto him; nahi bhaya-do not appeal. 

TRANSLATION 

"In the material field, people are interested in material enjoyment, mystic 
power and sense gratification. However, these things do not appeal to the 
devotee at all. 

TEXT 25 

�1 'il;�T�1"l, ir1��\!11"l, ��1f1�T� �f'if"Pj"l: I 

l!f?:�ll!�� 'lt<'!q��":r:tr<Ti"f1<'�1!: u u n 

yo dustyajan dara-sutan 
su/:!rd-rajyaril hrdi sprsa/:1 

jahau yuvaiva ma/avad 
uttama/:!sloka-/a/asa/:1 

SYNONYMS 

ya/:1-who (Bharata Maharaja); dustyajan-difficult to give up; dara-sutan­
wife and children; su/:lrt-friends; rajyam-kingdom; hrdi sprsa/:1-dear to the 
core of the heart; jahau-gave up; yuva-youthful; eva-at that time; mala­
vat -like stool; uttama/:1-sloka-/a/asa/:!-being captivated by the transcendental 
qualities, pastimes and association of the Supreme Personality of Godhead. 

TRANSLATION 

" 'King Bharata was very eager to attain the association of the Supreme Per­
sonality of Godhead, Kr�r;�a, who is called uttama-sloka because poems and 
prayers are offered to Him for His favor. In his youth, King Bharata gave up his 
attractive wife and children, as well as his beloved friends and opulent 
kingdom, just as one gives up stool after passing it.' 

PURPORT 

These are the signs of virakti (detachment) found in a person who has 
developed bhava, the preliminary stage of love of Godhead. This verse is quoted 
from Srimad-Bhagavatam (5.14.43). 
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TEXT 26 

'llt�11' ��1t<Ti '�' <Tifif lftti{ II � � II 

'sarvottama' apanake 'hina' kari mane 

SYNONYMS 

sarva-uttama-although standing above all; apanake -himself; hina kari-as 
the lowest; mane-considers. 

TRANSLATION 

11 Although a pure devotee's standard is above all, he still considers himself 
to be in the lowest stage of life. 

TEXT 27 

�ci1 �f�� ��f.!\"!1" OI"Cil�t'lt� f"t�t�f<t: I 

�t"ll���f�1_r.� 19ft��fvr �owe� u �, u 

harau ratirh vahann e?a 
narendraf)arh sikhamaf)i� 

bhik?am a(ann ari-pure 
sva-pakam api vandate 

SYNONYMS 

harau-toward the Supreme Personality of Godhead; ratim-affection; 
vahan-carrying; e?a�-this one; nara-indraf)am-of all the kings; sikha-mal)i�­
brilliant crown jewel; bhik?am-begging alms; a(an-wandering for; ari-pure­
even in the city of enemies; sva-pakam -the fifth-grade caf)c;ialas; api-even; 
vandate-worships. 

TRANSLATION 

11 'Bharata Maharaja always carried affection for Kr�1.1a within his heart. Al­
though Bharata Maharaja was the crown jewel of kings, he was still wandering 
about and begging alms in the city of his enemies. He was even offering 
respects to ca1.1«;1alas, low-class men who eat dogs.' 

PURPORT 

This is a quotation from Padma Puraf)a. 
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TEXT 28 

'" �9f'j <fifin;<t�'- ,, <tiRl' iSfttit II �\1' II 

'kr?Qa krpa karibena'-dr(iha kari' jane 

SYNONYMS 

kr?Qa-Lord Kr�l)a; krpa karibena-will show His mercy; dr(iha kari'-making 
firm; jane-he believes. 

TRANSLATION 

"A fully surrendered devotee always hopes that Lord Kr�.,a will be kind to 
him. This hope is very firm in him. 

TEXT 29 

01 C�l"!l �<t'ltfifSfu�f9f '1"1 C<TlC'ifl��<t1 C<tl:l31:<t'l 
�TOI� '1"1 �'B�� <tl f<f�ifC�1 'l�lf��9fJf«g '1"-11 

��Oii�l;<f<f'li\fC<f �R! '!;�l9fJC��P�.'-"1 '!�� 

C� C'5ll��OI'1"�5 '1"J��1:� �·1 �1 "l!WTt"f<t �til{_ H�ll 

na prema sravaQadi-bhaktir api va yoga 'thava vai?Qavo 
jfianarh va subha-karma va kiyad aha saj-jatir apy asti va 

hinarthadhika-sadhake tvayi tathapy acchedya-mula sati 
he gopi-jana-vallabha vyathayate ha ha mad-asaiva mam 

SYNONYMS 

na-not; prema-love of Godhead; sravaQa-adi-consisting of chanting, 
hearing and so on; bhaktib-devotional service; api-also; va-or; yogab-the 
power of mystic yoga; athava-or; vai?Qavab-befitting a devotee; jfianam­
knowledge; va-or; subha-karma-pious activities; va-or; kiyat-a little; aho-
0 my Lord; sat-jatib-birth in a good family; api-even; asti-there is; va-or; 
hina-artha-adhika-sadhake-who bestows greater benedictions upon one who is 
fallen and possesses no good qualities; tvayi-unto You ; tathapi-still; acchedya­
mula-whose root is uncuttable; sati-being; he-0; gopi-jana-val/abha-most 
dear friend of the gopis; vyathayate-gives pain; ha ha-alas; mat-my; asa­
hope; eva-certainly; mam-to me. 

TRANSLATION 

" '0 my lord, I do not have any love for You, nor am I qualified for dis­
charging devotional service by chanting and hearing. Nor do I possess the 
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mystic power of a Vai��ava, knowledge or pious activities. Nor do I belong to 
a very high-caste family. On the whole, I do not possess anything. Still, 0 

beloved of the gopis, because You bestow Your mercy on the most fallen, I 
have an unbreakable hope that is constantly in my heart. That hope is always 
giving me pain.' 

PURPO RT 

This verse is found in Bhakti-rasamrta-sindhu (1.3.35). 

TEXT 30 

�e.��1 � � 'fttl�·�'ftil II �o II 

samutkaQtha haya sada /alasa-pradhana 

SYNONYMS 

samutkaQtha-eagerness; haya-is; sada-always; /a/asa-ardent desire; 
pradhana-chiefly characterized by. 

TRANSLA TION 

"This eagerness is chiefly characterized by an ardent desire to associate 
with the Lord. 

TEXT 31 

��"f�� fill�<t•I"Rf�f"Il�Ir�ft 
"I!Ii6t9f"'lfl \5� '1:1 "I! "II <ti fil5J"I!P{.I 

\5� f.g <fi"C�if"Il f<t1!<'1� ll_�"', f<t"'if'f 
ll_�� ll_�i'i._�ll_oflf��"11l'lf-'li�Jil{. II -:�� II 

tvac-chaisavaril tri-bhuvanadbhutam ity avehi 
mac-capalaril ca tava va mama vadhigamyam 

tat kim karomi viralaril murali-vilasi 
mugdharil mukhambujam udik?itum ik?aQabhyam 

SYNONYMS 

tvat-Your; saisavam-early age; tri-bhuvana-within the three worlds; 
adbhutam-wonderful; iti-thus; avehi-know; mat-capalam-My unsteadi­
ness; ca-and; tava-of You; va-or; mama-of Me; va-or; adhigamyam-to 
be understood; tat-that; kim-what; karomi-1 do; viralam-in solitude; 
mura/i-vi/asi-0 player of the flute; mugdham-attractive; mukha-ambujam­
lotuslike face; udik?itum-to see sufficiently; ik?aQabhyam-by the eyes. 
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TRANSLATION 

"'0 Kr�r:ta, 0 flute player, the sweetness of Your early age is wonderful 
within these three worlds. You know My unsteadiness, and I know Yours. No 
one else knows about this. I want to see Your beautiful, attractive face some­
where in a solitary place, but how can this be accomplishedl' 

PURPORT 

This is a verse from Kr$Qa-karf)amrta (32). 

TEXT 32 

ifti'!·'Sf1ti{ �W1111�, i(� .,�i{'t1{ II �� II 

nama-gane sada ruci, laya kr$Qa-nama 

SYNONYMS 

nama-gane-in chanting the holy names; sada-constantly; ruci-taste, relish; 
/aya-takes; k{$f)a-nama-the Hare Kr�r:Ja mantra. 

TRANSLATION 

"Due to having great relish for the holy name, one is inclined to chant the 
Hare Kr�r:ta maha-mantra constantly. 

TEXT 33 

C111lf'1�11!_�11�-'$f'�-�f51ilt"'t��1� C'ift�� I 

�� �'1_11"(11��1 'ifi�f� Oli'1l'T<ra>�"'t� �1'11 II "" U 

rodana-bindu-maranda-syandi­
drg-indivaradya govinda 

tava madhura-svara-kaQthi 
gayati namavalim bala 

SYNONYMS 

rodana-bindu-with teardrops; maranda-like the nectar or juice of flowers; 
syandi-pouring; drk-indivara-whose lotus eyes; adya-today; govinda-0 my 
Lord Govinda; tava-Your; madhura-svara-kaQthi-who has a very sweet voice; 
gayati-sings; nama-avalim-holy names; ba/a-this young girl (Radhika). 

TRANSLATION 

" '0 Govinda, this youthful girl named R adhika is today constantly pouring 
forth tears like nectar falling from flowers. She is also singing Your holy name 
in a sweet voice.' 
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PURPORT 

This verse is found in Bhakti-rasamrta-sindhu (1.3.38). 

TEXT 34 

��'tt� 't� �<(W1 <c�'t1fr. ll �811 

kr�Qa-guQakhyane haya sarvada asakti 

SYNONYMS 

kr?Qa-guQa-akhyane-in describing the transcendental qualities of Kr��a; 
haya-there is; sarvada-always; asakti-attachment. 

TRANSLATION 
11 At this stage of bhava, a devotee has awakened the tendency to chant and 

describe the transcendental qualities of the lord. He has attachment for this 
process. 

TEXT 35 

'11''{�� '1l'�l1� <i"l,i1� f�"CiSt��ll� '1l'�i1� �if'l'� '1l'��l( I 

'1l''{"rr� lJ�T"i/'!ic'1l'�rrc�1 �'{�� '1l'�il� �'{ll� '11'�' ll.!ltn 

madhurarh madhurarh vapur asya vibhor 
madhurarh madhurarh vadanarh madhuram 

madhu-gandhi mr<;fu-smitam etad aho 
madhurarh madhurarh madhurarh madhuram 

SYNONYMS 

madhuram-sweet; madhuram-sweet; vapuh-the transcendental form; 
asya-His; vibhoh-of the Lord; madhuram-sweet; madhuram-sweet; 
vadanam-face; madhuram-more sweet; madhu-gandhi-the fragrance of 
honey; mr<;fu-smitam-soft smiling; etat-this; aho-oh; madhuram-sweet; 
madhuram-sweet; madhuram-sweet; madhuram-still more sweet. 

TRANSLATION 
11 '0 my lord, the transcendental body of Kr��a is very sweet, and His face 

is even sweeter than His body. The soft smile on His face, which is like the 
fragrance of honey, is sweeter still.' 
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PURPORT 

This is a verse quoted from Bilvamarigala Thakura's Kr?f.la-karQamrta (92). 

TEXT 36 

�·.rt�-"'t�� �tt �� ��r� " �� " 

kr?f.la-lila-sthane kare sarvada vasati 

SYNONYMS 

kr?f.la-lila-sthane-in the place where Kr��a has His pastimes; kare-makes; 
sarvada-always; vasati-abode. 

TRANSLATION 
11 A devotee absorbed in ecstatic emotion for Kr��a always resides in a place 

where Kr��a's pastimes were performed. 

TEXT 37 

��l�� lflJ._<li�,r;� <li'lllf'l \!!� �'1��1_ I 
@�1119(: "'!:��i<ft•-1' �tif�lJJlf'l! �j��l{,ll -:.'\ II 

kadaharh yamuna-tire 
namani tava kirtayan 

udba?pab puQ(iarikak?a 
racayi?yami taQ(iavam 

SYNONYMS 

kada-when; aham-1; yamuna-tire-on the bank of the Yamuna; namani­
holy names; tava-Your; kirtayan-chanting; udba?pab-full of tears; puQ(iarika­
ak?a-0 lotus-eyed one; racayi?yami-1 shall create; taf,l(iavam-dancing like a 
madman. 

TRANSLATION 
11 '0 lord Pu��arikak�a, while chanting Your holy name with tears in my 

eyes, when shall I dance in ecstasy on the bank of the Y amuna?' 

PURPORT 

This verse is found in Bhakti-rasamrta-sindhu (1.2.156). 
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TEXT 38 

� 'ffl!f' r�� 1.!1� '<fi( f<�<�f'l 1 

'ftt:2it1ff' �� IJ!t<l �� �tl!i{ II �lr II 

kr�Qe 'ratira' cihna ei kailun vivaraQa 
'k[�Qa-premera' cihna ebe suna sanatana 

SYNONYMS 

kr�Qe-for Kr�l)a; ratira-of attraction; cihna-the symptoms; ei-all these; 
kailun vivaraQa-1 have described; kr�Qa-premera-of love for Lord Kr�l)a; 
cihna-the symptoms; ebe-now; suna sanatana-please hear, Sanatana. 

TRANSLATION 

"These are the symptoms of a person who has developed attraction [bhava] 
for Kr��a. Now let me describe the symptoms of a person who is actually ele­
vated to love of Kr��a. 0 Sanatana, please hear this from Me. 

TEXT 39 

1itf m;� ftt<2!'afl <l'ift� �� I 

itf <lt�J, fi11ti1, �!_\ill �taM: if1 �i II e;, II 

yanra citte kr?Qa-prema karaye udaya 
tanra vakya, kriya, mudra vijfieha na bujhaya 

SYNONYMS 

yanra citte -in whose heart; kr�Qa-prema-love of Kr�l)a; karaye udaya­
awakens; tanra-his; vakya-words; kriya-activities; mudra-symptoms; 
vijfieha-even a learned scholar; na bujhaya-does not understand. 

TRANSLATION 

"Even the most learned man cannot understand the words, activities and 
symptoms of a person situated in love of Godhead. 

TEXT 40 

lf�':llt�� �<'IT.�lll <(C':lll'J!""!7!f� C��f'l I 

11i��tf'ff��91T� lJ;!rl �� ��osf11 I II 8 • II 
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dhanyasyayarh nava-prema 
yasyonmilati cetasi 

antarvaQibhir apy asya 
mudra su�thu sudurgama 

SYNONYMS 
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dhanyasya-of a most fortunate person; ayam-this; navaf:r-new; prema­
love of Godhead; yasya-of whom; unmilati-manifests; cetasi-in the heart; 
antarvaQibhif:r-by persons well versed in sastras; api-even; asya-of him; 
mudra-symptoms; su�thu-exceedingly; sudurgama-difficult to understand. 

TRANSLATION 

" 'Even a most learned scholar cannot understand the activities and 
symptoms of an exalted personality in whose heart love of Godhead has 
awakened.' 

PURPORT 

This verse is also found in Bhakti-rasamrta-sindhu (1.4.17). 

TEXT 41 

<..!l<T��= 'l!f21�•n"ll<ll'li§n 

"Git�f��tC'i\1 ��f5'8 �tli6: I 

�'��n:�n c�tflff';!; c�1r� 5\r�­

'�J'lltlf<�"��< �J f� C"fi'fi <li�: II 8 ) II 

evarhvrataf:r sva-priya-nama-kirtya 
jatanurago druta-citta uccaif:r 

hasaty atho roditi rauti gayaty 
unmadavan nrtyati loka-bahyaf:r 

SYNONYMS 

evam-vrataf:r-when one thus engages in a vow to chant and dance; sva­
own; priya-very dear; nama-the holy name; kirtya-by chanting; jata-in this 
way develops; anuraga/:r -attachment; druta-cittaf:r-very eagerly; uccai/:r­
loudly; hasati-laughs; atho-also; roditi-cries; rauti-becomes agitated; 
gayati-chants; unmada-vat-like a madman; nrtyati-dances; loka-bahyaf:r­
not caring for outsiders. 
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TRANSLATION 

" 'When a person is actually advanced and takes pleasure in chanting the 
holy name of the Lord, who is very dear to him, he is agitated and loudly 
chants the holy name. He also laughs, cries, becomes agitated and chants just 
like a madman, not caring for outsiders.' 

PURPORT 

This verse is quoted from Srimad-Bhagavatam (11.2.40). 

TEXT 42 

'� � �1�' Q -· �' 11"�, c2f'At I 

�'St, �'St, 'et�, 1fue� �� II 8� II 

prema krame bac;ii' hay a -sneha, mana, praf)aya 
raga, anuraga, bhava, mahabhava haya 

SYNONYMS 

prema-love of God; krame-gradually; bac;ii'-increasing; haya-is; sneha­
affection; mana-indignation due to affection; praf)aya-love; raga-attach­
ment; anuraga-subattachment; bhava-ecstasy; maha-bhava-exalted ecstasy; 
haya-is. 

TRANSLATION 

"Love of Godhead increases and is manifest as affection, counter-love, love, 
attachment, subattachment, ecstasy and sublime ecstasy. 

TEXT 43 

�' �'If, 1flt, �If \!t� ��1J I 

-r:ft1, �\!1·filttfif, �lllifilfiRr �nt II 8� II 

bija, ik?u, rasa, guc;ia tabe khaf)c;ia-sara 
sarkara, sita-michari, suddha-michari ara 

SYNONYMS 

bija-seeds; ik?u-sugarcane plants; rasa-juice; guc;ia-molasses; tabe­
then; khaf)c;ia-sara-crude sugar; sarkara-sugar; sita-michari-sugar candy; sud­
dha-michari-rock candy; ara-also. 
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TRANSLATION 

"This development is compared to sugarcane seeds, sugarcane plants, 
sugarcane juice, molasses, crude sugar, refined sugar, sugar candy and rock 
candy. 

TEXT 44 

�-1 �� � �' iJPt1f _.,tt� �1" I 

t�·,i211ftNf ��'li ��� "C�t"ft'f II 88 II 

iha yaiche krame nirmala, krame ba(ie svada 
rati-premadira taiche ba(iaye asvada 

SYNONYMS 

iha-this; yaiche-like; krame-by succession; nirmala-pure; krame-gradu­

ally; ba(ie-increases; svada-taste; rati-from attachment; prema-adira-of 
love of Godhead and so on; taiche-in that way; ba(iaye-increases; asvada­
taste. 

TRANSLATION 

"Just as the taste of sugar increases as it is gradually purified, one should 
understand that when love of Godhead increases from rati, which is compared 
to the beginning seed, its taste increases. 

TEXT 45 

'CI��tfl·,�t'f �-�· �t� I 

-tt•, "t�, ��' �t.�"J' If"' 'CIB II 8� II 

adhikari-bhede rati - pafica -parakara 
santa, dasya, sakhya, vatsa/ya, madhura ara 

SYNONYMS 

adhikari-of possessor; bhede-according to differences; rati-attachment; 
pafica parakara -five varieties; santa-neutral; . dasya-servitude; sakhya­
friendship; vatsa/ya-paternal love; madhura-conjugal love; ara-also. 

TRANSLATION 

"According to the candidate possessing these transcendental qualities 
[sneha, mana and so on], there are five transcendental mellows-neutrality, 
servitorship, friendship, parental love and conjugal love. 
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PURPORT 

In the Bhakti-rasamrta-sindhu, rati (attraction) is thus described: 

vyaktarh maswitevantar­
lak�yate rati-lak�aQam 

mumuk�u-prabhrunarh ced 
bhaved e�a ratir na hi 

kintu bala-camatkara­
karT tac-cihna-vTk�aya 

abhijnena subodho 'yarh 
raty-abhasah prakTrtitah 

The real symptoms of the fructification of the seed of love (rat/) are manifest be­
cause the heart is melted. When such symptoms are found among speculators 
and fruitive actors, they cannot be accepted as real symptoms of attachment. 
Foolish people without knowledge of devotional service praise such symptoms of 
attachment even when they are based on something other than a desire to serve 
Kr�r:Ja. However, one who is expert in devotional service calls such symptoms rati­
abhasa, a mere glimpse of attachment. 

TEXT 46 

�l 9l. 'ltif �t� �� 9f. '��' I 

"'·�t� �� '��', �� �� '�'II 8� II 

ei panca sthayT bhava haya panca 'rasa' 
ye-rase bhakta 'sukhT', kr�Qa haya 'vasa' 

SYNONYMS 

ei paflca-these five kinds of transcendental mellow; sthayT bhava-perma­

nent ecstatic moods; haya-become ; panca rasa-five kinds of transcendental 
mellow; ye-rase-in a particular mellow; bhakta sukhT-a devotee becomes 
happy; kr�Qa-Lord Kr�r:Ja; haya-becomes; vasa-under the control. 

TRANSLATION 

"These five transcendental mellows exist permanently. The devotee may be 
attracted to one of these mellows, and thus he becomes happy. Kr�r;�a also be­
comes inclined toward such a devotee and comes under his control. 
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PURPORT 

In Bhakti-rasamrta-sindhu, sthayi-bhava, permanent ecstasy, is thus described: 

aviruddhan viruddharhs ca 
bhavan yo vasatarh nayan 

su-rajeva virajeta 
sa sthayi bhava ucyate 

sthayi bhavo 'tra sa prokta/:r 
sri-kmJa-vi�aya rati/:r 

These moods (bhavas) bring under control the favorable ecstasies (such as 
laughing) and unfavorable ecstasies (such as anger). When these continue to 
remain as kings, they are called sthayi-bhava, or permanent ecstasies. Continuous 
ecstatic love for Kr?r:ta is called permanent ecstasy. 

TEXT 47 

''�Jft!if<l5 -.trn�t� lft'al�l·fit"fti{ , 

�·re� 11'Jt�t� �111 �fif'tttllll 89 11 

premadika sthayi-bhava samagri-milane 
kr?Qa-bhakti rasa-rape paya paril)ame 

SYNONYMS 

prema-adika-love of Godhead, beginning with santa, dasya and so on; sthayi­
bhava -the pe'rmanent ecstasies; samagri-milane-by mixing with other ingre­
dients; kr�l)a-bhakti-devotional service to Lord Kr?r:ta; rasa-rape -composed of 
transcendental mellows; paya-becomes; paril)ame-by transformation. 

TRANSLATION 

"When the permanent ecstasies [neutrality, servitorship and so on] are 
mixed with other ingredients, devotional service in love of Godhead is 
transformed and becomes composed of transcendental mellows. 

PURPORT 

In Bhakti-rasamrta-sindhu, the following definition is given: 

athasya/:r kesava-rater 
lak�itaya nigadyate 

samagri-paripo�el)a 
parama rasa-rapata 



28 Sri Caitanya-caritamrta 

vibhavair anubhavais ca 
sattvikair vyabhicaribhib 

svadyatvarh hrdi bhaktanam 
anita sravaf)adibhib 

e?a kr?Qa-ratib sthayi 
bhavo bhakti-raso bhavet 

[Madhya-lila, Ch. 23 

Love for Kr�r:Ja, Kesava, as previously described, reaches the supreme state of 
being composed of mellows when its ingredients are fulfilled. By means of 
vibhava, anubhava, sattvika and vyabhicari, hearing and chanting are activated, 
and the devotee is able to taste love for Kr�r:Ja. Then attachment for Kr�r:Ja, or per­
manent ecstasy (sthayi-bhava), becomes the mellow of devotional service (bhak­
ti-rasa). 

TEXT 48 

f�ret<�, ��<!, ��<1i, �ufce� 1 

.-tf1ret<! '��' � �· �ff f�' II Sir II 

vibhava, anubhava, sattvika, vyabhicari 
sthayi-bhava 'rasa' haya ei cari mi/i' 

SYNONYMS 

vibhava-special ecstasy; anubhava-subordinate ecstasy; sattvika-natural 
ecstasy; vyabhicari-transitory ecstasy; sthayi-bhava-permanent ecstasy; 
rasa-mellow; haya-becomes; ei cari-these four; mi/i'-meeting. 

TRANSLATION 

"The permanent ecstasy becomes a more and more tasteful transcendental 
mellow through the mixture of special ecstasy, subordinate ecstasy, natural 
ecstasy and transitory ecstasy. 

TEXT 49 

�fif �i{ �·1fff�-"<1S��·f1l"fte{ I 

'��' �� � ��(ffi� �i{ II 8� II 

dadhi yena khaf)(ia-marica-karpura-milane 
'rasalakhya' rasa haya apurvasvadane 
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SYNONYMS 

dadhi-yogurt; yena-as if; khaQc;:/a-sugar candy; marica-black pepper; kar­
pura-camphor; mi/ane-being mixed; rasala-akhya-known as delicious; rasa­
mellow; haya-becomes; apurva-asvadane-by an unprecedented taste. 

TRANSLATION 

"Yogurt mixed with sugar candy, black pepper and camphor is very palat­
able and tasty. Similarly, when permanent ecstasy mixes with other ecstatic 
symptoms, it becomes unprecedentedly tasty. 

TEXT 50 

N�'l '���',-�jl<{IIJil�, ��9f� I 

��Jb·•utilf-'���', ��tfif-'�ta,IIJil�' II <to II 

dvividha 'vibhava', -alambana, uddipana 
varhsi-svaradi -'uddipana', kr?Qadi-'a/ambana' 

SYNONYMS 

dvi-vidha-two kinds; vibhava-particular ecstasy; a/ambana-the support; 
uddipana-awakening; varhsi-svara-adi-such as the vibration of the flute; 
uddipana-exciting; kr?Qa-adi-Kr�r:Ja and others; a/ambana-the support. 

TRANSLATION 

"There are two kinds of particular ecstasies [vibhava]. One is called the 
support, and the other is called the awakening. The vibration of Kr�r:�a's flute 
is an example of the awakening, and Lord Kr�r:�a Himself is an example of the 
support. 

TEXT 51 

'��<11'-f�i!, iji!J, �fir ��t� I 

fttfif-'���, �'i.�tt�� m� II <t� II 

'anubhava'-smita, nrtya, gitadi udbhasvara 
stambhadi-'sattvika' anubhavera bhitara 

SYNONYMS 

anubhava -subordinate ecstasy; smita -smiling; nrtya -dancing; gita-adi­
songs and so on; udbhasvara-symptoms of bodily manifestation; stambha-adi-
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being stunned and others; sattvika-natural; anubhavera bhitara-within the 
category of subordinate ecstasies. 

TRANSLATION 

"The subordinate ecstasies are smiling, dancing and singing, as well as dif­
ferent manifestations in the body. The natural ecstasies, such as being 
stunned, are considered among the subordinate ecstasies [anubhava]. 

PURPORT 

In the Bhakti-rasamrta-sindhu, vibhava is described as follows: 

tatra jneya vibhavas tu 
raty-asvadana-hetava/:1 

te dvidhalambana eke 
tathaivoddipana/:1 pare 

"The cause bringing about the tasting of love for Kr�Cia is called vibhava. Vibhava 
is divided into two categories- a/ambana (support) and uddipana (awakening)." 

In the Agni Pural)a it is stated: 

vibhavyate hi raty-adir 
yatra yena vibhavyate 

vibhavo nama sa dvedha­
/ambanoddipanatmaka/:1 

"That which causes love for Kr�Cia to appear is called vibhava. That has two divi­
sions-a/ambana [in which love appears] and uddipana [by which love appears]." 

In Bhakti-rasamrta-sindhu, the following is stated about alambana: 

kr$1)as ca kr$1)a-bhaktas ca 
budhair a/ambana mata/:1 

raty-ader vi$ayatvena 
tathadharatayapi ca 

"The object of love is Kr�l)a, and the container of that love is the devotee of Kr�l)a. 
Both of them are called by the learned scholars a/ambana-the foundations." 
Similarly, uddipana is described: 

uddipanas tu te prokta 
bhavam uddipayanti ye 
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"Those things which awaken ecstatic love are called uddipana." 

te tu sri-kmla-candrasya 
gul)as ce?ta/:1 prasadhanam 

31 

Mainly this awakening is made possible by the qualities and activities of Kr?r:Ja, as 
well as by His mode of decoration and the way His hair is arranged. 

smitanga-saurabhe varhsa­
srnga-napura-kambava/:1 

padanka-k?etra-tu/asi­
bhak ta-tad-vasarada y a /:I 

"Kr?r:Ja's smile, the fragrance of His transcendental body, His flute, bugle, ankle 
bells, conchshell, the marks on His feet, His place of residence, His favorite plant 
[tulasi], His devotees, and the observance of fasts and vows connected to His 
devotion all awaken the symptoms of ecstatic love." 

In Bhakti-rasamrta-sindhu, anubhava is described as follows: 

anubhavas tu citta-stha­
bhavanam avabodhaka/:1 

te bahir vikriya praya/:1 
prokta udbhasvarakhyaya 

The many external ecstatic symptoms or bodily transformations which indicate 
ecstatic emotions in the mind, and which are also called udbhasvara, are the 
anubhavas, or subordinate ecstatic expressions of love. Some of these are 
dancing, falling down and rolling on the ground, singing and crying very loudly, 
bodily contortions, loud vibrations, yawning, deep breathing, disregard for others, 
the frothing of saliva, mad laughter, spitting, hiccups and other similar 
symptoms. All these symptoms are divided into two divisions-sita and k?epal)a. 
Singing, yawning and so on are called sita. Dancing and bodily contortions are 
called k$epal)a. 

The Bhakti-rasamrta-sindhu describes udbhasvara as follows: 

udbhasante svadhamniti 
prokta udbhasvara budhai/:1 

nivyuttariya-dhammilla­
srarhsanarh gatra-motanam 

jrmbha ghral)asya phul/atvarh 
nisvasadyas ca te mata/:1 
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The ecstatic symptoms manifest in the external body of a person in ecstatic love 
are called by learned scholars udbhasvara. Some of these are a slackening of the 
belt and a dropping of clothes and hair. Others are bodily contortions, yawning, a 
trembling of the front portion of the nostrils, heavy breathing, hiccupping and 
falling down and rolling on the ground. These are the external manifestations of 
emotional love. Stambha and other symptoms are described in Madhya-lila 
(14.167). 

TEXT 52 

�r;;<tf�·�titf� - <;'!f�llf '�Jf�iii\' I 

lt� fl!f't' 'J.,' lUI �lie. <t�tJ<fitilll �� II 

nirveda-har�adi-tetrisa 'vyabhicari' 
saba mili' 'rasa' haya camatkarakari 

SYNONYMS 

nirveda-har�a-adi-complete despondency, jubilation and so on; tetrisa­
thirty-three; vyabhicari -transitory elements; saba mi/i'-all meeting together; 
rasa-the mellow; haya-becomes; camatkarakari-a causer of wonder. 

TRANSLATION 

"There are other ingredients beginning with complete despondency and 
jubilation. Altogether there are thirty-three varieties, and when these com­
bine, the mellow becomes very wonderful. 

PURPORT 

Nirveda, har�a, and other symptoms are explained in Madhya-lila (14.167). The 
transitory elements (vyabhicar� are described in Bhakti-rasamrta-sindhu as 
follows: 

athocyante trayas trirhsad­
bhava ye vyabhicariQa/:1 

vise�eQabhimukhyena 
caranti sthayinarh prati 

vag-atiga-sattva-sucya ye 
jfieyas te vyabhicariQa/:1 

saficarayanti bhavasya 
gatirh saficariQo 'pi te 

unmajjanti nimajjanti 
stayiny-amrta-varidhau 

Drmivad vardhayanty enarh 
yanti tad-rupatarh ca te 
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There are thirty-three transitory elements known as vyabhicari-ecstatic emo­
tions. They especially wander about the permanent sentiments as assistants. They 
are to be known by words, by different symptoms seen in the limbs and in other 
parts of the body, and by the peculiar conditions of the heart. Because they set in 
motion the progress of the permanent sentiments, they are specifically called 
sancari, or impelling principles. These impelling principles rise up and fall back in 
the permanent sentiments of ecstatic love like waves in an ocean of ecstasy. Con­
sequently they are called vyabhicari. 

TEXT 53 

os-t•Mif �ll--tt�, ���' ��J, �te.lW!J I 

11�1f-ilt1l -J_trt111tlf-ll�tt� �UC\"fJ II <t� II 

panca-vidha rasa-santa, dasya, sakhya, vatsalya 
madhura-nama srtigara-rasa -sabate prabalya 

SYNONYMS 

panca-vidha rasa-five kinds of mellows; santa -neutrality; dasya -servitor­

ship; sakhya -friendship; vatsa/ya-paternal affection; madhura-sweet; 
nama-named; srtigara-rasa-the conjugal mellow; sabate -among all of them; 
prabalya -predominant. 

TRANSLATION 

"There are five transcendental mellows-neutrality, servitorship, friend­
ship, paternal affection and conjugal love, which is also known as the mellow 
of sweetness. Conjugal love excels all others. 

TEXT 54 

•tr��tll •trf�·�f� 'G�1l' 91�� PHI I 

lift'l$·1tfl! '�1�1' os-j�� ilfif.';'J\!1 "It�� II Q8 II 

santa-rase santi-rati 'prema' paryanta haya 
dasya-rati 'raga' paryanta krameta bac;faya 

SYNONYMS 

santa-rase-in the mellow of neutrality; santi-rati -spiritual attachment in 
peacefulness; prema paryanta-up to love of Godhead; haya -is; dasya-rati-at­
tachment in servitude; raga-spontaneous love; paryanta-up to; krameta­
gradually; bac;faya -increases. 
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TRANSLATION 

"The position of neutrality increases up to the point where one can appre­
ciate love of Godhead. The mellow of servitorship gradually increases to the 
point of spontaneous love of Godhead. 

TEXT 55 

��J-�te,�f(J·1(� ?ft� '�'l.1ft'5t'-�1111 

��'ftt'il1f '�t:(!' ?f� '�tll1f 11�11111 �� II 

sakhya-vatsa/ya-rati paya 'anuraga'-sima 
suba/adyera 'bhava' paryanta premera mahima 

SYNONYMS 

sakhya-in friendship; vatsa/ya-in paternal affection; rati-affection; paya­
obtains; anuraga-sima-up to the limit of subordinate spontaneous love; subala­
adyera-of friends like Subala and others; bhava-ecstatic love; paryanta-up to; 
premera mahima-the glory of the love of Godhead. 

TRANSLATION 

"After the mellow of servitorship, there are the mellows of friendship and 
paternal love, which increase to subordinate spontaneous love. The greatness 
of the love found in friends like Subala extends to the standard of ecstatic love 
of Godhead. 

PURPORT 

Srrla Bhaktisiddhanta Sarasvatr Thakura says that the mellow of neutrality in­
creases to simple love of Godhead. In the mellow of servitorship, love of Godhead 
increases beyond that to affection, counter-love (anger based on love), love and 
attachment. Similarly, the mellow of friendship increases to affection, counter­
love, love, attachment and subattachment. It is the same with the mellow of 
paternal affection. The special feature of the mellow of friendship exhibited by 
personalities like Subala is that it increases from fraternal affection to counter­
love, to spontaneous attachment, to subordinate attachment, and finally to the 
ecstasy where all the ecstatic symptoms continuously exist. 

TEXT 56 

-tt"itRt ,,�, ,,�t'lt', 'r�t�t'lt'-ll ''e" 1 
JI�J-�te.�t'IJ '�t'5ttRf1f �til<fi f�t'e'f II �� II 
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santa-adi rasera 'yoga', 'viyoga'-dui bheda 
sakhya-vatsalye yogadira aneka vibheda 

SYNONYMS 
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santa-adi rasera-of the mellows beginning from neutrality; yoga-connec­
tion; viyoga-separation; dui bheda-two divisions; sakhya-in the mellow of 
friendship; vatsalye-in paternal affection; yoga-adira-of connection and 
separation; aneka vibheda-many varieties. 

TRANSLATION 

"There are two divisions of each of the five mellows-yoga [connection] 
and viyoga [separation]. Among the mellows of friendship and parental affec­
tion, there are many divisions of connection and separation. 

PURPORT 

In Bhakti-rasamrta-sindhu, these divisions are described: 

ayoga-yogavetasya 
prabhedau kathitav ubhau 

In the mellows of bhakti-yoga, there are two stages-ayoga and yoga. Ayoga is 
described in Bhakti-rasamrta-sindhu: 

sangabhavo harer dhirair 
ayoga iti kathyate 

ayoge tvan-manaskatvarh 
tad-gul)ady-anusandhayaf) 

tat-prapty-upaya-cintadya/:1 
sarve?iirh kathita/:1 kriya/:1 

Learned scholars in the science of bhakti-yoga say that when there is an absence 
of association with the Supreme Personality of Godhead, separation takes place. 
In the stage of ayoga (separation), the mind is filled with Kr�l)a consciousness and 
is fully absorbed in thoughts of Kr�l)a. In that stage, the devotee searches out the 
transcendental qualities of the Supreme Personality of Godhead. It is said that in 
that stage of separation, all the devotees in the different mellows are always ac­
tive in thinking of ways to attain Kr�l)a's association. 

The word yoga (connection) is thus described: 

k[?l)ena sangamo yas tu 
sa yoga iti kirtyate 
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"When one meets Kr�l)a directly, that is called yoga." 
In the transcendental mellows of neutrality and servitorship, there are similar 

divisions of yoga and viyoga, but they are not variegated. The divisions of yoga 
and viyoga are always existing in the five mellows. However, in the transcen­
dental mellows of friendship and paternal affection, there are many varieties of 
yoga and viyoga. The varieties of yoga are thus described: 

yoga 'pi kathita/:1 siddhis 
tu�ti/:1 sthitir iti tridha 

Yoga (connection) is of three types-success, satisfaction and permanence. The 
divisions of ayoga (separation) are thus described: 

utkaQthitarh viyogas cety 
ayogo 'pi dvidhocyate 

Thus ayoga has two divisions-longing and separation. 

TEXT 57 

'�', '�fii�IS' �t<f-<;�'1' 'Jf�' I 
11�'$1"r;;'l1J '�', '�fif�' <;'$ft��i-fil�� 11�'\11 

'ruc;fha', 'adhiruc;fha' bhava-keva/a 'madhure' 
mahi�i-gaQera 'ruc;fha', 'adhiruc;fha' gopika-nikare 

SYNONYMS 

ruc;fha-advanced; adhiruc;fha-highly advanced; bhava-ecstasy; kevala­
only; madhure-in the transcendental mellow of conjugal love; mahi�i-gaQera­
of the queens of Dvaraka; ruc;fha-advanced; adhiruc;fha-highly advanced; 
gopika-nikare-among the gopis. 

TRANSLATION 

"Only in the conjugal mellow are there two ecstatic symptoms called ru<;fha 
[advanced] and adhiru<;fha [highly advanced]. The advanced ecstasy is found 
among the queens of Dvaraka, and the highly advanced ecstasies are found 
among the gopis. 

PURPORT 

The adhiruc;fha ecstasies are explained in the Ujjvala-nilamaQi: 
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ruc;fhoktebhyo 'nubhavebhya/:1 
kam apy apta visi?tatam 

yatranubhava drsyante 
so 'dhiruc;fho nigadyate 
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The very sweet attraction of conjugal love increases through affection, counter­
love, love, attachment, subattachment, ecstasy and highly advanced ecstasy 
(mahabhava). The platform of mahabhava includes ruc;fha and adhiruc;fha. These 
platforms are possible only in conjugal love. Advanced ecstasy is found in 
Dvaraka, whereas highly advanced ecstasy is found among the gopis. 

TEXT 58 

��-1{��t�-�� t;!' � I 

�tV'tt'lt '1ftlifil', �1ft� '�t�il' ilt';f t;!� II a-Ir' II 

adhiruc;ff)a-mahabhava -dui ta' prakara 
sambhoge 'madana', virahe 'mohana' nama tara 

SYNONYMS 

adhiruc;fha -mahabhava-highly advanced ecstasy; dui ta' prakara-two 
varieties; sambhoge-in actually meeting; madana-madana; virahe-in separa­
tion; mohana-mohana; nama-the names; tara-of them. 

TRANSLATION 

"Highly advanced ecstasy is divided into two categories-madana and 
mohana. Meeting together is called madana, and separation is called mohana. 

TEXT 59 

'1ftlif�' ··- �iltfW � �ii'(J �'e'f I 

'��,_cfi', 'fij1Ji'Sf�'-''1ftlf:til' �� ''e'f II en� II 

'madane'-cumbanadi haya aFianta vibheda 
'udgharl)a', 'citra-jalpa'-'mohane' dui bheda 

SYNONYMS 

madane-in the stage of madana; cumbana-adi-kissing and similar activities; 
haya -are; ananta vibheda-unlimited divisions; udgharl)a-unsteadiness; citra­
ja/pa-various mad talks; mohane-the stage of mohana; dui bheda-two divi­
sions. 



38 Sri Caitanya-caritamrta [Madhya-lila, Ch. 23 

TRANSLATION 

"On the madana platform there are kissing and many other symptoms, 
which are unlimited. In the mohana stage, there are two divisions-udghurQa 
[unsteadiness] and citra-jalpa [varieties of mad emotional talks]. 

PURPORT 

For further information, see Madhya-lila (1.87). 

TEXT 60 

�i"JiiSft�� tif-t �er-$111ttW·i{t� 1 
'�·.ffl'!t'� �-t em l!�t� �;ft'i II �o II 

citra-jalpera dasa ariga-prajalpadi-nama 
'bhramara-gita'ra dasa sloka tahate pramal)a 

SYNONYMS 

citra-jalpPra-of the mad talks; dasa -ten; ariga-parts; prajalpa-adi-nama­
named prajalpa and so on; bhramara-gitara -of Radharal)i's talks with the 
bumblebee (Srimad-Bhagavatam, Canto Ten, Chapter Forty-seven); dasa sloka­
ten verses; tahate-in that matter; pramal)a-the evidence. 

TRANSLATION 

"Mad emotional talks include ten divisions, called prajalpa and other 
names. An example of this is the ten verses spoken by Srimati RadharaQi 
called 'song to the bumblebee.' 

PURPORT 

Imaginative mad talks known as citra-jalpa can be divided into ten categories­
prajalpa, parijalpa, vijalpa, ujjalpa, sanjalpa, avajalpa, abhijalpa, ajalpa, pratijalpa 
and sujalpa. There are no English equivalents for these different features of jalpa 
(imaginative talk). 

TEXT 61 

�6f1, m-t·c;�ii-fif�Jt"tw·ift1ll 
f<f�t!'t ���f!, �t��tt<r. '��'·§lti{ II�� II 

udgharl)a, vivasa-ce�ta -divyonmada-nama 
virahe kr�l)a-spharti, apanake 'kr�l)a'-jnana 
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SYNONYMS 

udghlirQa-unsteadiness; vivasa-ce�ta -boastful activities; divya-unmada­
nama-named transcendental madness; virahe-in separation; kr�Qa-spharti­
manifestation of Kr�l)a; apanake -oneself; kr�Qa-jt'iana-thinking as Kf�l)a. 

TRANSLATION 

"Udghurr:'lii [unsteadiness] and viva5a-ce�ta [boastful activities] are aspects 
of transcendental madness. In separation from Kr�r:'la, one experiences the 
manifestation of Kr�r:'la, and one thinks oneself to be Kr�r:'la. 

TEXT 62 

':Jtm'it'i�<:!J&�t�'-'ret� f�'f -;ernt 1 

'lt'Vtt'it'1t �il� �er, i{ t� � l!t� II �� II 

'sambhoga'-'vipralambha'-bhede dvividha srngara 
sambhogera ananta anga, nahi anta tara 

SYNONYMS 

sambhoga -of meeting (enjoyment together); vipra/ambha -of separation; 
bhede-in two divisions; dvi-vidha srngara-two kinds of conjugal love; 
sambhogera-of the stage of sambhoga, or meeting; ananta ar'lga-unlimited 
parts; nahi-not; anta-an end; tara-of that. 

TRANSLATION 

"In conjugal love [srngara] there are two departments-meeting and 
separation. On the platform of meeting, there are unlimited varieties that are 
beyond description. 

PURPORT 

Vipralambha is described in the Ujjvala-nilamaQi: 

yunor ayuktayor bhavo 
yuktayor vatha yo mitha/:1 

abhi�talinganadinam 
anavaptau prakr�yate 

sa vipra/ambho vijneyal) 
sambhogonnatikarakal) 

na vina vipralambhena 
sambhoga/:1 pu�tim asnute 
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When the lover and the beloved meet, they are called yukta (connected). Pre­
vious to their meeting, they are called ayukta (not connected). Whether con­
nected or not connected, the ecstatic emotion arising due to not being able to 
embrace and kiss each other as desired is called vipra/ambha. This vipra/ambha 
helps nourish emotions at the time of meeting. Similarly, sambhoga is thus de­
scribed: 

darsanalinganadinam 
anukulyan ni?evaya 

yunor ullasam arohan 
bhavaf) sambhoga iryate 

"Meeting each other and embracing each other are aimed at bringing about the 
happiness of both the lover and the beloved. When this stage becomes in­
creasingly jubilant, the resultant ecstatic emotion is called sambhoga." When 
awakened, sambhoga is divided into four categories: 

(1) purva-raga-anantara-after purva-raga (attachment prior to meeting), 
sambhoga is called brief (sank?ipta); 

(2) mana-anantara - after mana (anger based on love), sambhoga is called 
encroached (sankir(la); 

(3) kificid-dura-pravasa-anantara-after being a little distance away for some 
time, sambhoga is called accomplished (sampanna); 

(4) sudura-pravasa-anantara-after being far away, sambhoga is called perfec­
tion (samrddhiman). 
The meetings of the lovers that take place in dreams also have these four divi­
sions. 

TEXT 63 

'�3f�V' �'!_�-. -�(Jt'Sf, 1lt� I 

�t:Jtt�J, �t� G<211tt��-��� II �� II 

'vipralambha' catur-vidha -purva-raga, mana 
pravasakhya, ara prema-vaicittya-akhyana 

SYNONYMS 

vipra/ambha-separation; catuf)-vidha-four divisions; purva-raga-purva­
raga; mana-mana; pravasakhya-known as pravasa; ara-and; prema-vaicit­
tya-prema-vaicittya; akhyana -cal ling. 

TRANSLATION 

"Vipralambha has four divisions-purva-raga, mana, pravasa, and prema­
vaicittya. 
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PURPORT 

Purva-raga is described in Ujjvala-nilamatJi: 

ratir ya sarigamat purvarh 
darsana-sravaQadi-ja 

tayor unmilati prajfiaih 
purva-ragah sa ucyate 
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When attachment produced in both the lover and beloved before their meeting 
by seeing, hearing and so on becomes very palatable by the mixture of four ingre­
dients, such as vibhava and anubhava, this is called purva-raga. 

The word mana is also described: 

dampatyor bhava ekatra 
sator apy anuraktayoh 

svabhi$tasle$a-vik�adi­
nirodhi mana ucyate 

Mana is a word used to indicate the mood of the lover and the beloved ex­
perienced whether they are in one place or in different places. This mood 
obstructs their looking at one another and embracing one another, despite the 
fact that they are attached to one another. 

Pravasa is also explained as follows: 

purva-sariga-tayor yunor 
bhaved desantaradibhih 

vyavadhanarh tu yat prajfiaih 
sa pravasa itiryate 

Pravasa is a word used to indicate the separation of lovers who were previously 
intimately associated. This separation is due to their being in different places. 

Similarly, prema-vaicittya is explained: 

priyasya sannikar�e 'pi 
premotkar�a-svabhavatah 

ya vise�a-dhiyartis tat 
prema-vaicittyam ucyate 

Prema-vaicittya is a word used to indicate an abundance of love that brings about 
grief from fear of separation, although the lover is present. 
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TEXT 64 

�tfil<littw '�'$!' �� '\1!f�t�', '11ft�' I 

'<;�11��, �� 11�'$ft'f II �8 II 

radhikadye 'pOrva-raga' prasiddha 'pravasa', 'mane' 
'prema-vaicittya' sri-dasame mahi$i-gaf)e 

SYNONYMS 

radhikadye-in SrimatT Radharar:Ji and the other gopis; parva-raga-feelings 
before union; prasiddha-celebrated; pravasa mane-also pravasa and mana; 
prema-vaicittya-feelings of fear of separation; sri-dasame-in the Tenth Canto; 
mahi$i-gaQe-among the queens. 

TRANSLATION 

"Of the four kinds of separation, three [purva-raga, pravasa and mana] are 
celebrated in Srimati Radharar;�i and the gopis. In Dvaraka, among the queens, 
feelings of prema-vaicittya are very prominent. 

TEXT 65 

lllfif f<rwrf'! �� <t'l�f>r:!fl or c"tl:ll 

'lff<>f� �5rf� �tJIJ1�1c·�n ��c<tH: ! 

<f�fll<t .,. r;r <fi f661{5f1l' fOif<t'<liT.l)�., 

>rMor-or�or-�fl:lf1lft�-"1'1c71�l:�;r n �tt u 

kurari vilapasi tvarh vita-nidra na 5e$e 
svapiti jagati ratryam isvaro gupta-bodhai) 

vayam iva sakhi kaccid gac;lha-nirviddha-ceta 
nalina-nayana-hasodara-lilek$itena 

SYNONYMS 

kurari-0 female osprey; vilapasi-are lamenting; tvam-you; vita-nidra­
without sleep; na-not; 5e$e-rest; svapiti-sleeps; jagati-in the world; 
ratryam-at night; isvara/:1-Lord Kr�r:Ja; gupta-bodhai)-whose consciousness is 
hidden; vayam-we; iva-like; sakhi-0 dear friend; kaccid-whether; gac;/ha­
deeply; nirviddha-ceta-pierced in the heart; nalina-nayana-of the lotus-eyed 
Lord; hasa-smiling; udara-liberal; lila-ik$itena-by the playful glancing. 



Text 67] Life's Ultimate Goal 43 

TRANSLATION 

"'My dear friend kurari, it is now night, and Lord Sri Kr�r;�a is sleeping. You 
yourself are not asleep or resting but are lamenting. Should I presume that 
you, like us, are affected by the smiling, liberal, playful glances of the lotus­
eyed Kr�r;�a? If so, your heart is deeply pierced. Is that why you are showing 
these signs of sleepless lamentation?' 

PURPORT 

This is a quotation from Srimad-Bhagavatam (1 0.90.15). Although the queens 
were with Kr�r:ta, they were still thinking of losing His company. 

TEXT 66 

'21t'ST!!il"'il �•-ii'Ar�·f-rt1111ffct 1 

Jftfir�t� fitt�11ffct - �t�1-i1�il1'tf II �� II 

vrajendra-nandana kr�Qa -nayaka-siromaf)i 
nayikara siromaf)i-radha-thakuraf)i 

SY NONYMS 

vrajendra-nandana kr�Qa-Lord Kr�r:ta, the son of Maharaja Nanda; nayaka­
siromaf)i-best of all heroes; nayikara siromaf)i-the best of all heroines; radha­
thakuraf)i -SrTmatT Radharar:tT. 

TRANSLATION 

"Lord Kr�r;�a, the Supreme Personality of Godhead who appeared as the son 
of Nanda Maharaja, is the supreme hero in all dealings. Similarly, Srimati 
Radharar;�i is the topmost heroine in all dealings. 

TEXT 67 

•111r<ft-rt� f"lt�i"ll'f� � �'>1�1-{, 'lf'�l{, 1 
�ill f;{"!J��1 '17;� f<l11ilJi'C� �j�'jj: II �'I II 

nayakanarh siroratnarh 
kr�Qas tu bhagavan svayam 

yatra nityataya sarve 
virajante maha-guf)a/:1 
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SYNONYMS 

nayakanam-of all heroes; siroratnam-the crown jewel; kr�Qab -Lord Kr�rya; 
tu-but; bhagavan svayam-the Supreme Personality of Godhead Himself; 
yatra-in whom; nityataya-with permanence; sarve-all; virajante-exist; 
maha-guQaQ -transcendental qualities. 

TRANSLATION 
11 'Kr�r;�a is the Supreme Personality of Godhead Himself, and He is the 

crown jewel of all heroes. In Kr�r;�a, all transcendental good qualities are per­
manently situated.' 

PURPORT 

This verse is also found in Bhakti-rasamrta-sindhu (2.1.17). 

TEXT 68 

C!f�") flll'll� C.!l1'&1 �tf�t<f·l 9f�Clf��1 I 

'l�Q��'I!I")'ll� �<ll"lf'{g: 'lC"111�01") '1�1 II -l!lr U 

devi kr�Qamayi prokta 
radhika para-devata 

sarva-lak�mimayi sarva­
kantib sammohini para 

SYNONYMS 

devi-who shines brilliantly; kr�Qa-mayi-nondifferent from Lord Kr�rya; 
prokta-called; radhika-Srimati Radhararyi; para-devata-most worshipable; sar­
va-/ak�mi-mayi-presiding over all the goddesses of fortune; sarva-kantib-in 
whom all splendor exists; sammohini-whose character completely bewilders 
Lord Kr�rya; para -the superior energy. 

TRANSLATION 

11 'The transcendental goddess Srimati Radharar;Ji is the direct counterpart 
of lord Sri Kr�r;�a. She is the central figure for all the goddesses of fortune. She 
possesses all the attraction to attract the all-attractive Personality of Godhead. 
She is the primeval internal potency of the lord.' 

PURPORT 

This text is found in the Brhad-gautamiya-tantra. 
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TEXT 69 

�'Q �t·J �'1, c;�f�- �'fti{ I 

\Jl� \Jl� �'1 ��'�'At 'e9·�t'111 ��II 

ananta kr�Qera guQa, cau�atti-pradhana 
eka eka guf)a suni' juc;:laya bhakta-kaf)a 

SYNONYMS 
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ananta -unlimited; kr�Qera -of Lord Kr�Qa; guf)a -qualities; cau�atti -sixty­
four; pradhana-chief ones; eka eka-one by one; gu(1a-qualities; suni'­
hearing; juc;/aya-satisfies; bhakta-kaQa-the ears of the devotees. 

TRANSLATION 

"The transcendental qualities of Lord Kr�Qa are unlimited. Out of these, 
sixty-four are considered prominent. The ears of the devotees are satisfied 
simply by hearing all these qualities one after the other. 

TEXT 70 

'!!�� C"f\!1 ".:f�1lrt'f: 'f't'lncttf�: I 

wfs�n.:�'!1 �t�1 <�ar,�t"!, �1ft�'!: � 'I • M 

ayaril neta suramyanga/:r 
sarva-sal-lak�af)anvita/:r 

ruciras tejasa yukto 
baliyan vayasanvita/:r 

SYNONYMS 

a yam-this (Kr�Qa); neta-supreme hero; suramya-anga/:r -having the most 
beautiful transcendental body; sarva-sat-/ak�aQa-all-auspicious bodily marks; 
anvita/:r-endowed with; rucira/:r-possessing radiance very pleasing to the eyes; 
tejasa-with all power; yukta/:r-bestowed; ballyan-very strong; vayasa-an­
vita/:r -having a youthful age. 

TRANSLATION 

"'Kr�Qa, the supreme hero, has the most beautiful transcendental body. 
This body possesses all good features. It is radiant and very pleasing to the 
eyes. His body is powerful, strong and youthful. 
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PURPORT 

This verse and the following six verses are also found in Bhakti-rasamrta-sindhu 
(2.1.23-29). 

TEXT 71 

f<lf<1:'1lf�iSlllt['\� 'I�J'l:t<n: f<2l�\<�'lf= 1 

<li<ll(�: �9fi['SC\HI 1_f��i"l_ �f��tr��: II 'n n 

vividhadbhuta-bha�a-vit 
satya-vakyai) priyarh vadai) 

vavadukai) supar,lC;fityo 
buddhiman pratibhanvitai) 

SYNONYMS 

vividha-various; adbhuta -wonderful; bha�a-vit-knower of languages; 
satya-vakyai)-whose words are truthful; priyam vadai)-who speaks very 
pleasingly; vavadukai)-expert in speaking; su-par,u;Jityai) -very learned; buddhi­
man -very wise; pratibha-anvitai) -genius. 

TRANSLATION 

" 'Kr��a is the linguist of all wonderful languages. He is a truthful and very 
pleasing speaker. He is expert in speaking, and He is a very wise, learned 
scholar and a genius. 

TEXT 72 

f<l:'lf�5'�'C�1 'lf':ji: 'f�<m: ����: I 

Clf'"t<fi'-i�9fii1i<m": "fi�5l:: �'fu� II , � II 

vidagdhas caturo dak�ai) 
krtajfiai) sudr{iha-vratai) 

desa-kala-supatrajnai) 
sastra-cak�ui) sucir vasi 

SYNONYMS 

vidagdhai)-expert in artistic enjoyment; caturai)-cunning; dak�ai)-expert; 
krta-jfiai) -grateful; sudr{iha-vratai) -firmly determined; desa-of country; 
kala-time; supatra-of fitness; jnai)-a knower; sastra-cak�ui)-expert in the 
authoritative scriptures; sucii)-very clean and neat; vasi-self-controlled. 
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TRANSLATION 
11 'Kr�Qa is very expert in artistic enjoyment. He is highly cunning, expert, 

grateful and firmly determined in His vows. He knows how to deal according 
to time, person and country, and He sees through the scriptures and authorita­
tive books. He is very clean and self-controlled. 

TEXT 73 

f�Cill lft�: '11''ll"t�C'-'f1 'if�,C�1 '1�1-t }f'I(: I 

�lf1r:'ll'llftfifllf: "!_<!: �illC'!1 'I!t'll''I!i-f"f� n '10 II 

sthiro danta/:1 k$ama-si/o 
gambhiro dhrtiman sama/:1 

vadanyo dharmika/:1 sura/:! 
karur:10 manya-manakrt 

SYNONYMS 

sthira/:1-steady; danta/:1-having controlled senses; k�ama-sila/:1-forgiving; 
gambhira/:1-grave; dhrtiman-calm, never bereft of intelligence; sama/:1-equal; 
vadanya/:1-magnanimous; dharmika/:1-religious; sura/:1-chivalrous; karuf)a/:1-
kind; manya-manakrt-respectful to the respectable. 

TRANSLATION 
11 'Lord Kr�Qa is steady, His senses are controlled, and He is forgiving, grave 

and calm. He is also equal to all. Moreover, He is magnanimous, religious, 
chivalrous and kind. He is always respectful to respectable people. 

TEXT 74 

'if�Cct1 f<IOT� it'I!I-t �ctt5l�<Pt"tar�: I 

��"' ���"C�'I!<1�: ���·n: n 'Is n 

dak�iQo vinayi hriman 
saraf)agata-pa/aka/:1 

sukhi bhakta-suhrt prema­
vasya/:1 sarva-subhalikara/:1 

SYNONYMS 

dak�iQa/:1-simple and liberal; vinayi-humble; hriman-bashful when 
glorified; saraQagata-pa/aka/:1-protector of the surrendered soul; sukhi-always 
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happy; bhakta-suhrt-well-wisher of the devotees; prema-vasya/.1-submissive 
to love; sarva-subhankara/.1-all-auspicious. 

TRANSLATION 

11 'Kr�Qa is very simple and liberal, He is humble and bashful, and He is the 
protector of the surrendered soul. He is very happy, and He is always the well­
wisher of His devotee. He is all-auspicious, and He is submissive to love. 

TEXT 75 

��r� <!i'lf�lftt:t "it�C"<'�t<fi: 'ltl!_'llf��= ' 

'ft�'l5J'1-lfC"'f1�t�') '!<1f"ittlfJ: '1'1f�tflll H 

pratapi kirtiman rakta-
/oka/.1 sadhu-samasraya/.1 

narigaf)a-manohari 
sarvaradhya/.1 samrddhiman 

SYNONYMS 

pratapi-very influential; kirtiman-famous for good works; rakta-/oka/.1-who 
is the object of the attachment of all people; sadhu-sama-asraya/.1-the shelter of 
the good and virtuous; nari-gaf)a-to women; manohari-attractive; sarva­
aradhya/.1-worshipable by everyone; samrddhiman-very rich. 

TRANSLATION 

11 'Kr�Qa is very influential and famous, and He is the object of attachment 
for everyone. He is the shelter of the good and the virtuous. He is attractive to 
the minds of women, and He is worshiped by everyone. He is very, very rich. 

TEXT 76 

�'l�t'f�1�C"-sr� �<�t�'lit��'lr��t= , 

'!�� �� ��t"flf:��'>tt�1 �C"�Hfif"'f II � � II 

variyan isvaras ceti 
guf)as tasyanukirtita/.1 

samudra iva paiicasad 
durvigaha harer ami 

SYNONYMS 

variyan-the best; isvara/.1-the supreme controller; ca-and; iti-thus; 
guf)a/.1-the transcendental qualities; tasya-of Him; anukirtita/.1-described; 
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samudra/:1 -oceans; iva -like ; pancasat-fifty ; durvigaha/:1-difficult to penetrate 
fully; hare/:1-of the Supreme Personality of Godhead; ami-all these. 

TRANSLATION 

"'Kr�r;�a is the Supreme, and He is always glorified as the Supreme Lord and 
controller. Thus all the previously mentioned transcendental qualities are in 
Him. The fifty qualities of the Supreme Personality of Godhead above men­
tioned are as deep as an ocean. In other words, they are difficult to fully com­
prehend. 

TEXT 77 

�'1r.�c� <�"'!em� f9f f<t"lf_f��1 �rs� 1 

9fftf�cf\!�1 ;;stf� '\!Cilr<l' 1_wc�t�c'lf u ' ' 11 

jive?v ete vasanto 'pi 
bindu-bindutaya kvacit 

paripurf)ataya bhanti 
tatraiva puru?ottame 

SYNONYMS 

jive?u-in the living entities; ete-these; vasanta/:1-are residing; api-though; 
bindu-bindutaya-with a very minute quantity; kvacit-sometimes ; paripur­
f)ataya-with fullness; bhanti-are manifest; tatra-in Him; eva -certainly ; 

puru?a-uttame-in the Supreme Personality of Godhead. 

TRANSLATION 

" 'These qualities are sometimes very minutely exhibited in living beings, 
but they are fully manifest in the Supreme Personality of Godhead.' 

PURPORT 

This verse is found in Bhakti-rasamrta-sindhu (2.1.30). Living entities are parts 
and parcels of the Supreme Personality of Godhead. As stated in Bhagavad-gita: 

mamaivarhso jiva-loke 
jiva-bhuta/:1 sanatana/:1 

mana/:! ?a?thanindriyaf)i 
prakrti-sthani kar?ati 

"The living entities in this conditioned world are My eternal, fragmental parts. Due 
to conditioned life, they are struggling very hard with the six senses, which in­
clude the mind." (Bg. 15.7) 
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The qualities of Kr�l)a are present in the living entity in minute, atomic quan­
tities. A small portion of gold is certainly gold, but it cannot be equal to a gold 
mine. Similarly, the living entities have all the characteristics of the Supreme Per­
sonality of Godhead in minute quantity, but the living entity is never equal to the 
Supreme Personality of Godhead. God is therefore described as the Supreme 
Being, and the living entity is described as a jiva. God is the Supreme Being, the 
chief of all living beings- eko bahunaril yo vidadhati kaman. The Mayavadis main­
tain that everyone is God, but even if this philosophy is accepted, no one can 
maintain that everyone is equal to the Supreme Godhead. Only unintelligent men 
maintain that everyone is equal to God or that everyone is God. 

TEXT 78 

�� 9f��Cfl elf �r��?:"i-{ fif�"ft� II '1\r II 

atha pafica-guQa ye syur 
amsena girisadi�u 

SYNONYMS 

atha-now (over and above these); pafica-guQa/:r-five qualities; ye-which; 
syu/:r-may exist; arilsena-by part; girisa-adi�u-in demigods like Lord Siva. 

TRANSLATION 

" 'Apart from these fifty qualities, there are five other qualities found in the 
Supreme Personality of Godhead that are partially present in demigods like 
Siva. 

PURPORT 

This verse and the following seven verses are also found in Bhakti-rasamrta­
sindhu (2.1.37-44). 

TEXTS 79-81 

"l"lf1 ��'1"l�·�fi�: "l�r.'!JJ1 f;J\�TOJ..��: I 

"lf'66"1ft��"lt�tsr: "'��f�fo!r.'lf��= 11 '10) u 

�C'<!lDJC� �ctt: '1� C� �'l"ttf"lf-�f��: I 

'!l'�fu�Jll�l•tf'&: C<ft�ffi����: lllr• II 

���t��a,'l�'ll!li� ��tf�'>lf�m�= 1 

��tll'>!Cft���Pl'l �C� f�a,�j: II \r') II 
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sada svarupa-sarhprapta/:1 
sarva-j;io nity-nutana/:1 

sac-cid-ananda-sandrariga/:1 
sarva-siddhi-ni�evita/:1 

athocyante gutJa/:1 paiica 
ye /ak�misadi-vartina/:1 

avicintya-maha-sakti/:1 
koti-brahmat:�Qa-vigraha/:1 

avataravali-bijarh 
hatari-gati-dayaka/:1 

atmarama-gat:�akar�ity 
ami kr�t:�e ki/adbhuta/:1 

SYNONYMS 

51 

sada-always; svarupa-sarhprapta/:1-situated in one's eternal nature; sarva­
jiia/:1-omniscient; nitya-nutana/:1-ever-fresh; sat-cit-ananda-sandra-ariga/:1-the 
concentrated form of eternity, knowledge, bliss; sarva-siddhi-ni�evita/:1-at­
tended by all mystic perfections; atha-now; ucyante-are said; gut:�a/:1-
qualities; paiica-five; ye-which; /ak�mHsa-in the proprietor of the goddess 
of fortune; adi-etc.; vartina/:1-represented; avicintya-inconceivable; maha­
sakti/:1-possessing supreme energy; koti-brahma(J(ia-consisting of innumerable 
universes; vigraha/:1-having a body; avatara-of incarnations; ava/i-of groups; 
bijam-the source; hata-ari-to enemies killed by Him; gati-dayaka/:1-giving 
liberation; atmarama-gatJa-of those fully satisfied in themselves; akar�i-at­
tracting; iti-thus; ami-these; kr�t:�e-in Kr�t:Ja; ki/a-certainly; adbhuta/:1-very 
wonderful. 

TRANSLATION 

"'These qualities are (1) the Lord is always situated in His original posi­
tion, (2) He is omniscient, (3) He is always fresh and youthful, (4) He is the 
concentrated form of eternity, knowledge and bliss, and (5) He is the 
possessor of all mystic perfection. There are another five qualities, which exist 
in the Vaikur:1tha planets in Narayar:1a, the Lord of Lak�mi. These qualities are 
also present in Kr�r:1a, but they are not present in demigods like Lord Siva or in 
other living entities. These are (1) inconceivable supreme power, 
(2) generating innumerable universes from the body, (3) being the original 
source of all incarnations, (4) bestowing salvation upon enemies killed, and 
(5) the ability to attract exalted persons who are satisfied in themselves. Al­
though these qualities are present in Narayar:1a, the dominating Deity of the 
Vaikur:lfha planets, they are even more wonderfully present in Kr�r:1a. 
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TEXTS 82-83 

'1�1��57!� �HI-<'11<'1"f<l>t§t<'f <1 f� f�t: I 

��<'!Plf�T..ff'!-'!f��f�ll'!�O'I: II IT< II 

fur�5f1J'i'l'li�PI-,�;;;l�a,�f��: I 

�'l'!it'li�t<(Qi<>[ !\\-f��jf9r�D�l5�: II IT� II 

sarvadbhuta-camatkara­
li/a-ka/lola-varidhi/:1 

atulya-madhura-prema­
maQ(jita-priya-maQ(jala/:1 

trijagan-manasakar�i­
mura/i-ka/a-kujita/:1 

asamanordhva-rupa-sri­
vismapita-caracara/:1 

SYNONYMS 

sarva-adbhuta-camatkara-bringing wonder to all; lila-of pastimes; kal/ola­
full of waves; varidhi/:1-an ocean; atulya-madhura-prema-with incomparable 
conjugal love; maQ(jita-decorated; priya-maQ(jafa/:1-with a circle of favorite 
personalities; tri-jagat-of three worlds; manasa-akar�i-attracting the minds; 
mura/i-of the flute; ka/a-kujita/:1-the melodious vibration; asamana-urdhva­
unequaled and unsurpassed; rupa-by beauty; sri-and opulence; vismapita­
cara-acara/:1 -astonishing the moving and nonmoving living entities. 

TRANSLATION 

" 'Apart from these sixty transcendental qualities, Kr�Qa has an additional 
four transcendental qualities, which are not manifest even in the personality 
of NarayaQa. These are: (1) Kr�r:Ja is like an ocean filled with waves of 
pastimes that evoke wonder within everyone in the three worlds. (2) In His 
activities of conjugal love, He is always surrounded by His dear devotees who 
possess unequaled love for Him. (3) He attracts the minds of all three worlds 
by the melodious vibration of His flute. (4) His personal beauty and opulence 
are beyond compare. No one is equal to Him, and no one is greater than Him. 
Thus the Personality of Godhead astonishes all living entities, both moving 
and nonmoving, within the three worlds. He is so beautiful that He is called 
Kr�r:Ja. 

PURPORT 

Mayavadi philosophers, who have a poor fund of knowledge, simply dismiss 
the subject by explaining that Kr��a means black. Not understanding the qualities 
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of Kr�l)a, these atheistic rascals do not accept Him as the Supreme Personality of 
Godhead. Although the Lord is described and accepted by great personalities, 
acaryas and sages, the MayavadTs still do not appreciate Him. Unfortunately at the 
present moment human society is so degraded that people cannot even provide 
themselves with life's daily necessities, yet they are captivated by MayavadT phi­
losophers and are being misled. According to Bhagavad-gita, simply by under­
standing Kr�l)a one can get free from the cycle of birth and death. Tyaktva deharh 
punar janma naiti mam eti so 'rjuna. Unfortunately this great science of Kr�l)a con­
sciousness has been impeded by MayavadT philosophers who are opposed to the 
personality of Kr�l)a. Those who are preaching this Kr�l)a consciousness move­
ment must try to understand Kr�l)a from the statements given in Bhakti-rasamrta­
sindhu (The Nectar of Devotion). 

TEXT 84-85 

a>f�a>fl C��11 f���T�<l'J� 'l{f��" C<!'J._Mr:'lit: I 

��Pil<ft�'1� Ct!1'(3'� C<;JTfq:O!f� ��·hl{.lllrB II 

�.!!<!� �<tt·s�r;;;l!'t�s�:"lf�il'l!'t�'!i1: 11 lr4 11 

lila premQa priyadhikyarh 
madhuryarh vel)u-rapayo/:1 

ity asadharaQarh proktarh 
govindasya catu?tayam 

evarh guQJS catur-bhedas 
catu/:1-?a?tir udahrta/:1 

SYNONYMS 

lila-pastimes; premQa-with transcendental love; priya-adhikyam-an abun­
dance of highly elevated devotees; madhuryam-sweetness; veQu-rupayo/:1-of 
the flute and of the beauty of Kr�l)a; iti-thus; asadharal)am-uncommon; prok­
tam-said; govindasya-of Lord Kr�l)a; catu?tayam -four special features; 
evam-thus; guQa/:1-transcendental qualities; ca.tu/:l-bheda/:1-having four divi­
sions; catu/:l-?a?ti/:1-sixty-four; udahrta/:1-declared. 

TRANSLATION 

"'Above Naraya�;�a, Kr��;�a has four specific transcendental qualities-His 
wonderful pastimes, an abundance of wonderful associates who are very dear 
to Him [like the gopisl, His wonderful beauty and the wonderful vibration of 
His flute. lord Kr��;�a is more exalted than ordinary living beings and demigods 
like lord Siva. He is even more exalted than His personal expansion Naraya�;�a. 
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In all, the Supreme Personality of Godhead has sixty-four transcendental 
qualities in full.' 

TEXT 86 

�i{'G �'I �ift�<titJ, �fi-t-12!-ni{ I 

<;�� �t'!1f 'CI-t' �i ?� 'fi'$1<tti{, II \r� II 

ananta gul)a sri-radhikara, pancisa-pradhana 
yei gul)era 'vasa' haya kr�l)a bhagavan 

SYNONYMS 

ananta gul)a-unlimited qualities; sri-radhikara-of SrTmatT Radharar:JT; 
pancisa-twenty-five; pradhana-chief; yei gul)era-of those qualities; vasa­
under the control; haya-is; kr�l)a-Lord Kr�r:Ja; bhagavan-the Supreme Per­
sonality of Godhead. 

TRANSLATION 

"Similarly, Srimati Radharar;�i has unlimited transcendental qualities, of 
which twenty-five qualities are principal. Sri Kr�r;�a is controlled by these tran­
scendental qualities of Srimati Radharar;�i. 

TEXTS 87-91 

�N �i<n:o,�llr: "'lire>& �<��I �<tt: 1 

1l�C�HI� OI<I-<Hi1"5'119fi?:'fi�� f"i!�1 II 17'1 II 

T>lil'-C �T\Si51JC��iT1Jl 5l?:�i?liflf��ilf<l1 I 

�'f"')·��]j�lfiS'!i'!l �"'IJ<Ili; Ol;j9ff��1 II b-17 II 

f.t01��1 �il'�l-�cf1 f<llf�1 9fi�<l't��1 I 

"'�i"f'l"fl �I!�Ilf1 Clf�-5fj�"')�"rtM'<1'11117� II 

�f<l'"'i'!11l�i:ei<l9f�?:1lt����Jli� I 

C5fi�<'!-C�1l'Plf\!i�5l?;��<'!'l'{,�1tft: II � • II 

��f9f���?:>:f�1 'i��<tfil'�i<l""fl I 

'flpf:'��i<l'-'1'1'll_�rl 'l'&�1�<1"-C<f>"f<t1 I 

<1�0!1 f�� �<11�'211! 'l��Jt�"')�·l �?;��"<! II � � II 

atha vrndavanesvaryah 
kirtyante pravara gul)aQ 

madhureyarh nava-vayas 
ca/apangojjvala-smita 
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caru-saubhagya-rekhac;fhya 
gandhonmadita-madhava 

sarigita-prasarabhijiia 
ramya-vari narma-paQc;fita 

vinita karul)a-purl)a 
vidagdha patavanvita 

lajja-sila sumaryada 
dhairya-gambhirya-sa/ini 

suvi/asa mahabhava­
paramotkar�a-tar�iQi 

gokula-prema-vasatir 
jagac-chreQi-lasad-yasah 

gurv-arpita-guru-sneha 
sakhi-praQayita-vasa 

kr�Qa-priyavali-mukhya 
santatasrava-kesava 

bahuna kirh gul)as tasyah 
sarikhyatita harer iva 

SYNONYMS 

55 

atha-now; vrndavana-isvaryab-of the Queen of Vrndavana (Srr Radhika); 
kirtyante-are glorified; pravarab-chief; guQab-qualities; madhura-sweet; 
iyam-this one (Radhika); nava-vayab-youthful; ca/a-apariga-having restless 
eyes; ujjva/a-smita-having a bright smile; caru-saubhagya-rekhac;fhya­
possessing beautiful, auspicious lines on the body; gandha-by the wonderful 
fragrance of Her body; unmadita-madhava-exciting Kr�l)a; sarigita-of songs; 
prasara-abhijiia-knowledgeable in the expansion; ramya-vak-having charming 
speech; narma-paQc;fita-learned in joking; vinita-humble; karul)a-purl)a-full of 
mercy; vidagdha-cunning; patava-anvita-expert in performing Her duties; lajja­
sila-shy; su-maryada-respectful; dhairya-calm; gambhirya-salini-and grave; 
su-vi/asa-playful; maha-bhava-of advanced ecstasy; parama-utkar�a-in the 
highest excellence; tar�iQi-desirous; goku/a-prema-the love of the residents of 
Gokula; vasatib-the abode; jagat-srel)i-among the surrendered devotees who 
are the abodes (asraya) of love for Kr�l)a; /asat-shining; yasab-whose fame; 
guru-to the elders; arpita-offered; guru-sneha-whose great affection; sakhi­
pral)ayita-vasa-controlled by the love of Her gopi friends; kr�Qa-priya-avali­
among those who are dear to Kr�l)a; mukhya-the chief; santata-always; 
asrava-kesavab-to whom Lord Kesava is submissive; bahuna kim-in short; 
guQab-the qualities; tasyab-of Her; sarikhyatitab-beyond count; hareb-of 
Lord Kr�l!a; iva-like. 
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TRANSLATION 

" 'Srimati Radharar:Ji's twenty-five chief transcendental qualities are: 
(1) She is very sweet. (2) She is always freshly youthful. (3) Her eyes are 
restless. (4) She smiles brightly. (5) She has beautiful, auspicious lines. 
(6) She makes Kr�r:Ja happy with Her bodily aroma. (7) She is very expert in 
singing. (8) Her speech is charming. (9) She is very expert in joking and 
speaking pleasantly. (10) She is very humble and meek. (11) She is always 
full of mercy. (12) She is cunning. (13) She is expert in executing Her duties. 
(14) She is shy. (15) She is always respectful. (16) She is always calm. 
(17) She is always grave. (18) She is expert in enjoying life. (19) She is situ­
ated at the topmost level of ecstatic love. (20) She is the reservoir of loving 
affairs in Gokula. (21) She is the most famous of submissive devotees. 
(22) She is very affectionate to elderly people. (23) She is very submissive to 
the love of Her friends. (24) She is the chief gopi. (25) She always keeps 
Kr�r:Ja under Her control. In short, She possesses unlimited transcendental 
qualities, just as Lord Kr�r:Ja does.' 

PURPORT 

These verses are also found in Ujjva/a-nilamaf)i, Sri-radha-prakaraf)a (11-15). 

TEXT 92 

•rrn�, errrn�i,-�� �� ''Cit�' 1 

�� �� ,��,-�'{1, 81c;iSfi!§f�"l� " �� " 

nayaka, nayika, -dui rasera 'a/ambana' 
sei dui sre?tha, -radha, vrajendra-nandana 

SYNONYMS 

nayaka-hero; nayika-heroine; dui-two; rasera-of mellows; alambana­
the basis; sei-those; dui-two; sre?tha-chief; radha-SrTmatT Radharar;JT; vra­
jendra-nandana-and Kr�r;Ja, the son of Maharaja Nanda. 

TRANSLATION 

"The basis of all transcendental mellows is the hero and the heroine, and 
Srimati Radharar:Ji and Lord Kr�r:Ja, the son of Maharaja Nanda, are the best. 

TEXT 93 

��� �tt'I3J lift�, �r;� ��1'St'i I 

�e.�J 1ft� ��1 �tl!t�t�llf� "��" 
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ei-mata dasye dasa, sakhye sakha-gal)a 
vatsalye mata pita asrayalambana 

SYNONYMS 

57 

ei-mata-in this way; dasye-in the transcendental mellow of servitude; 
dasa-servants ; sakhye-in the transcendental mellow of friendship; sakha­
gal)a-the friends; vatsalye-in the transcendental mellow of paternal affection; 
mata pita-mother and father; asraya-a/ambana-the support or shelter of love as 
the abode or dwelling place of love. 

TRANSLATION 

"Just as Lord Km1a and Srimati Radharar:-.i are the object and shelter of the 
mellow of conjugal love, so, in the mellow of servitorship, Kr�r:-.a, the son of 
Maharaja Nanda, is the object, and servants like Citraka, Raktaka and Patraka 
are the shelter. Similarly, in the transcendental mellow of friendship, Lord 
Kr�r:-.a is the object, and friends like Sridama, Sudama and Subala are the 
shelter. In the transcendental mellow of paternal affection, Kr�r:-.a is the object, 
and mother Ya5oda and Maharaja Nanda are the shelter. 

TEXT 94 

�� �� �ii.�<!f �?;� ��'it'l I 

'�?;fi �lf ft11, �i{ l!itfi.� �'l II �8 II 

ei rasa anubhave yaiche bhakta-gal)a 
yaiche rasa haya, suna tahara /ak?aQa 

SYNONYMS 

ei -this; rasa-mellow; anubhave-realize; yaiche -how; bhakta-gaQa-the 
devotees; yaiche-how; rasa-the mellow; haya-appears; suna-hear; 
tahara-of them; /ak?aQa -the symptoms. 

TRANSLATION 

"Now hear how the mellows appear and how they are realized by the devo­
tees on different transcendental platforms. 

TEXTS 95-98 

��fo!(�-CWi1fi'1i� �'lr:li�<'l1:l>�'ltl{_ I 

���t���i!�f'lt� 1ff'l<fii'l��fst'1tl( II �� II 
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�')<r"I')��-C'i{j f<101f9filf�f��� fi!f�t"{,l 

Cf!"lt�ii'Jf�\!itf"l f�JtC'll'lt�f\!i��tl(ll �� II 

iS�j.{j� �frr "lli��') 'l�'¥til�'ifl:"ft�"f1 I 

"llfui"l!t"lO!fQiC9f<l .,,�11J.r1 � "ll�\!itl(ll �'I II 

f'll3tflfl�f'l.Si'liC'V'I'fC���.5�i�fO! I 

c f!l �t"l"'i"Sll � <t>t l1<1'1�illt9frvc� 9filtlj_ 11 �tr 11 

bhakti-nirdhCJta-do�aQarh 
prasannojjvala-cetasam 

srr-bhagavata-raktanam 
rasikasanga-rangiQam 

jlvanl-bhata-govinda­
pada-bhakti-sukha-sriyam 

premantaranga-bhatani 
krtyany evanuti�thatam 

bhaktanam hrdi rajantr 
samskara-yugalojjvala 

ratir ananda-rupaiva 
nryamana tu rasyatam 

kr�Qadibhir vibhavadyair 
gatair anubhavadhvani 

prauc;fhanandas camatkara­
ka�tham apadyate param 

SYNONYMS 

bhakti-by devotional service; nirdhCJta-do�aQam-whose material con­
taminations are washed off; prasanna-ujjvala-cetasam-whose hearts are satisfied 
and clean; srl-bhagavata-raktanam-who are interested in understanding the 
transcendental meaning of Srrmad-Bhagavatam; rasika-asanga-rangiQam-who 
live with the devotees and enjoy their transcendental company; jrvanl-bhata­
has become the life; govinda-pada-to the lotus feet of Govinda; bhakti-sukha­
sriyam-those for whom the opulence of the happiness of devotional service; 
prema-antaranga-bhutani-which are of a confidential nature in the loving affairs 
of the devotees and Kr�r:Ja; krtyani-activities; eva-certainly; anuti�thatam-of 
those performing; bhaktanam-of the devotees; hrdi-in the hearts; rajantr-ex-
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isting; sarilskara-yugala-by previous and current purificatory methods; ujjva/a­
expanded; ratib-love; ananda-rupa-whose form is transcendental bliss; eva­
certainly; niyamana - being brought; tu-but; rasyatam-to tastefulness; kr$Qa­
adibhib-by Kr�l)a and others; vibhava-adyaib-by ingredients such as vibhava; 
gataib-gone; anubhava-adhvani-to the path of perception; prauc;Jha-anan­
dab-mature bliss; camatkara-kii$thiim-the platform of wonder; apadyate-ar­
rives at; param-the supreme. 

TRANSLATION 

" 'Those who are completely washed of all material contamination by pure 
devotional service, who are always satisfied and brightly enlightened in the 
heart, who are always attached to understanding the transcendental meaning 
of Srimad-Bhagavatam, who are always eager to associate with advanced 
devotees, whose happiness in the service of the lotus feet of Govinda is their 
very life, who always discharge the confidential activities of love-for such 
advanced devotees, who are by nature situated in bliss, the seed of love [rati] 
is expanded in the heart by previous and current reformatory processes. Thus 
the mixture of ecstatic ingredients becomes tasty and, being within the per­
ception of the devotee, reaches the highest platform of wonder and deep 
bliss.' 

PURPORT 

These verses are also found in Bhakti-rasamrta-sindhu (2.1.7 -1 0). 

TEXT 99 

�� 1l�-��tif iltf� ��t•1l �t'i I 

�'ei5i�'l <lit1l 1(� �t�t5ftil II �� II 

ei rasa-asvada nahi abhaktera gaQe 
kr$Qa-bhakta-gaf)a kare rasa asvadane 

SYNONYMS 

ei-this; rasa-asvada-tasting of transcendental mellows; nahi -not; abhak­
tera gaQe-among nondevotees; kr$Qa-bhakta-gaf)e-the pure devotees of Lord 
Kr�l)a; kare-do; rasa-these transcendental mellows; asvadane-tasting. 

TRANSLATION 

"The exchange between Kr�r:ta and different devotees situated in different 
transcendental mellows is not to be experienced by nondevotees. Advanced 
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devotees can understand and appreciate the different varieties of devotional 
service reciprocated with the Supreme Personality of Godhead. 

TEXT 100 

�r�C'<l<t ��c�t�'l!'III!iC'e';:;5!<t<!Pl: 1 

�� <>fi'fi'{�;pr�h;:;('e'C�<lt�il1!JC� II ) o o II 

sarvathaiva duruho 'yam 
abhaktair bhagavad-rasa/:1 

tat padambuja-sarvasvair 
bhaktair evanurasyate 

SYNONYMS 

sarvatha-in all respects; eva-certainly; duraha/:1-difficult to be understood; 
a yam -this; abhaktai/:1-by nondevotees; bhagavat-rasah -the transcendental 
mellow exchanged with the Supreme Personality of Godhead; tat-that; pada­
ambuja-sarvasvai/:1-whose all in all is the lotus feet; bhaktai/:1-by devotees; 
eva-certainly; anurasyate-are relished. 

TRANSLATION 

" 'Nondevotees cannot understand the transcendental mellows ex­
perienced between the devotee and the Lord. In all respects, this is very dif­
ficult, but one who has dedicated everything to the lotus feet of Kr�l)a can 
taste the transcendental mellows.' 

PURPORT 

This verse is also found in Bhakti-rasamrta-sindhu (2.5.131 ). 

TEXT 101 

��r.;-.r.;9f <fi�( �� '�r.;11tiSfi1'·R<!tif'1 I 

�·'il·�t(-�� '��t<$f'·S4i1 II �o� II 

sailk?epe kahilun ei 'prayojana'-vivaraQa 
paficama-puru?J.rtha-ei 'kr?Qa-prema'-dhana 

SYNONYMS 

sailk?epe kahilun-briefly I have spoken; ei-this; prayojana-vivaraQa-de­
scription of the ultimate achievement; paficama-puru?a-artha-the fifth and ulti­
mate goal of life; ei-this; kr?Qa-prema-dhana-the treasure of love of Kr?�a. 
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TRANSLATION 

"This brief description is an elaboration of the ultimate goal of life. Indeed, 
this is the fifth and ultimate goal, which is beyond the platform of liberation. It 
is called kr�r;�a-prema-dhana, the treasure of love for Kr�r;�a. 

TEXT 102 

�( �1lttost �tfif ��� f<tm� 1 

�� <et� �� C��· -tf�-��tt� II �o� II 

parve prayage ami rasera vicare 
tamara bhai rape kailuri sakti-sancare 

SYNONYMS 

parve-previously; prayage-in Prayaga; ami-1; rasera vicare-in considera­
tion of different mellows; tamara bhai-your brother; rape-unto Rupa Gosvami; 
kai/uri-1 have done; sakti-sancare-endowment of all power. 

TRANSLATION 

"Previously I empowered your brother Rupa Gosvami to understand these 
mellows. I did this while instructing him at the Dasasvamedha-ghaJa in 
Prayaga. 

TEXT 103 

�� �fit� !fjf9·-tttm1'f ��111 I 

l{��t� lil_��t� �fit� �'lit1'f II �o� II 

tumiha kariha bhakti-sastrera pracara 
mathuraya lupta-Urthera kariha uddhara 

SYNONYMS 

tumiha-you also; kariha-should perform; bhakti-sastrera pracara-propaga­
tion of the revealed scriptures of devotional service; mathuraya-in Mathura; 
lupta-Urthera-of lost places of pilgrimage; kariha-should make; uddhara­
recovery. 

TRANSLATION 

"0 Sanatana, you should broadcast the revealed scriptures on devotional 
service and excavate the lost places of pilgrimage in the district of Mathura. 



62 Sri Caitanya-caritamrta [Madhya-lila, Ch. 23 

TEXT 104 

�"!�� �-.t��, '��·�t�tif I 

'ef9,�1?Jf ��'�fit� ��til II �o8 II 

vrndavane kr�f)a-seva, vai�f)ava-acara 
bhakti-smrti-sastra kari' kariha pracara 

SYNONYMS 

vrndavane-in Vrndavana; kr�f.la-seva-the service of Lord Kr�r:Ja; vai�f)ava­
acara -behavior of Vai�l)avas; bhakti-smrti-sastra-the reference books of devo­
tional service; kari'-compi l ing ; kariha-do; pracara -preaching. 

TRANSLATION 

"Establish devotional service to Lord Kr�Qa and RadharaQi in Vrndavana. 
You should also compile bhakti scripture and preach the bhakti cult from 
Vrndavana." 

PURPORT 

Sana tan a Gosvami was enjoined (1) to broadcast the revealed scriptures on 
devotional service and establish the conclusions of devotional service, (2) to re­
establish lost places of pilgrimage like Vrndavana and Radha-kul)<_ja, (3) to 
establish the Vrndavana method of temple worship and install Deities in temples 
(Sri Sanatana Gosvami established Madana-mohana temple, and ROpa Gosvami 
established GovindajT temple.), and (4) to enunciate the behavior of a Vai�l)ava 
(as Srila Sanatana Gosvami did in Hari-bhakti-vilasa). In this way Sanatana 
Gosvami was empowered to establish the cult of Vai�l)avism. As stated by 
Srinivasa Acarya: 

nana-sastra-vicaraf)aika-nipuf)au sad-dharma-sarhsthapakau 
/okanarh hita-karif)aU tribhuvane manyau Saraf)yakarau 

radha-kr?f.la-padaravinda-bhajananandena mattalikau 
vande rupa-sanatanau raghu-yugau sri-jiva-gopalakau 

"I offer my respectful obeisances unto the six Gosvamis, namely Sri Sanatana 
Gosvami, Sri ROpa Gosvami, Sri Raghunatha Bhana Gosvami, Sri Raghunatha dasa 
Gosvami, Sri )iva Gosvami and Sri Gopala Bhana Gosvami, who are very expert in 
scrutinizingly studying all the revealed scriptures with the aim of establishing eter­
nal religious principles for the benefit of all human beings. Thus they are honored 
all over the three worlds, and they are worth taking shelter of because they are 
absorbed in the mood of the gopis and are engaged in the transcendental loving 
service of Radha and Kr�r:Ja." 



Text 105] Life's Ultimate Goal 63 

This Kr�l)a consciousness movement continues the tradition of the six 
GosvamTs, especially SrTia Sanatana GosvamT and SrTia ROpa GosvamT. Serious stu­
dents of this Kr�l)a consciousness movement must understand their great respon­
sibility to preach the cult of Vrndavana (devotional service to the Lord) all over 
the world. We now have a nice temple in Vrndavana, and serious students should 
take advantage of it. I am very hopeful that some of our students can take up this 
responsibility and render the best service to humanity by educating people in 
Kr�l)a consciousness. 

TEXT 105 

��1rt'i1J·f•� �� fit�t�� I 

����1lt'i1J·�� �� ��fil� II �o<t II 

yukta-vairagya-sthiti saba sikhaila 
su�ka-vairagya-jfiana saba ni�edhila 

SYNONYMS 

yukta-vairagya-of proper renunciation; sthiti-the situation; saba-all; 
sikhaila -instructed; su�ka-vairagya -dry renunciation; jfiana -speculative 
knowledge; saba-all; ni�edhila-forbade. 

TRANSLATION 

Sri Caitanya Mahaprabhu then told Sanatana Gosvami about proper renun­
ciation according to a particular situation, and the Lord forbade dry renun­
ciation and speculative knowledge in all respects. 

PURPORT 

This is the technique for understanding su�ka-vairagya and yukta-vairagya. In 
Bhagavad-gita (6.17) it is said: 

yuktahara-viharasya 
yukta-ce�tasya karmasu 

yukta-svapnavabodhasya 
yoga bhavati dul)kha-ha 

"He who is temperate in his habits of eating, sleeping, working and recreation can 
mitigate all material pains by practicing the yoga system." To broadcast the cult of 
Kr�r:Ja consciousness, one has to learn the possibility of renunciation in terms of 
country, time and candidate. A candidate for Kr�r:Ja consciousness in the Western 
countries should be taught about the renunciation of material existence, but one 
would teach candidates from a country like India in a different way. The teacher 
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(acarya) has to consider time, candidate and country. He must avoid the principle 
of niyamagraha-that is, he should not try to perform the impossible. What is 
possible in one country may not be possible in another. The acarya's duty is to ac­
cept the essence of devotional service. There may be a little change here and 
there as far as yukta-vairagya (proper renunciation) is concerned. Dry renunciation 
is forbidden by SrT Caitanya Mahaprabhu, and we have also learned this from our 
spiritual master, His Divine Grace Bhaktisiddhanta SarasvatT Thakura GosvamT 
Maharaja. The essence of devotional service must be taken into consideration, 
and not the outward paraphernalia. 

Sanatana GosvamT wrote his Vai�r:"�ava smrti, Hari-bhakti-vilasa, which was 
specifically meant for India. In those days, India was more or less following the 
principle of smarta-vidhi. SrTia Sanatana GosvamT had to keep pace with this, and 
his Hari-bhakti-vilasa was compiled with this in mind. According to smarta­
brahmaf)as, a person not born in a brahma(la family could not be elevated to the 
position of a brahma(la. Sanatana GosvamT, however, says in Hari-bhakti­
vilasa (2.12) that anyone can be elevated to the position of a brahma(la by the 
process of initiation. 

yatha katicanatam yati 
kamsyam rasa-vidhanata/:1 

tatha drk�a-vidhanena 
dvijatvaril jayate nwam 

There is a difference between the smarta process and the gosvaml process. Ac­
cording to the smarta process, one cannot be accepted as a brahma(la unless he is 
born .in a brahmaf)a family. According to the gosvamr process, the Hari-bhakti­
vilasa and the Narada-paficaratra, anyone can be a brahma(la if he is properly ini­
tiated by a bona fide spiritual master. This is also the verdict of Sukadeva GosvamT 
in Srlmad-Bhagavatam (2.4.18): 

kirata-ha(landhra-pulinda-pulkasa 
abhrra-sumbha yavana/:1 khasadaya/:1 

ye 'nye ca papa yad-apasrayasraya/:1 
sudhyanti tasmai prabhavi�(lave nama/:! 

A Vai�r:"�ava is immediately purified, provided he follows the rules and regulations 
of his bona fide spiritual master. It is not necessary that the rules and regulations 
followed in India be exactly the same as those in Europe, America and other 
Western countries. Simply imitating without effect is called niyamagraha. Not 
following the regulative principles but instead living extravagantly is also called 
niyamagraha. The word niyama means "regulative principles," and agraha means 
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"eagerness." The word agraha means "not to accept." We should not follow 
regulative principles without an effect, nor should we fail to accept the regulative 
principles. What is required is a special technique according to country, time and 
candidate. Without the sanction of the spiritual master, we should not try to imi­
tate. This principle is recommended here: SU$ka-vairagya-jnana saba ni$edhila. 
This is Sri Caitanya Mahaprabhu's liberal demonstration of the bhakti cult. We 
should not introduce anything whimsically, without the sanction of the bona fide 
spiritual master. In this connection, Srila Bhaktisiddhanta Sarasvati Thakura com­
ments on these points by quoting two verses by Sri ROpa Gosvami (Bhakti­
rasamrta-sindhu 1.2.255-256). 

anasaktasya vi$ayan 
yatharham upayunjatab 

nirbandhab kr$Qa-sambandhe 
yuktarh vairagyam ucyate 

prapancikataya buddhya 
hari-sambandhi-vastunab 

mumuk$ubhib parityago 
vairagyarh phalgu kathyate 

"When one is not attached to anything but at the same time accepts everything 
in relation to Kr�l)a, one is rightly situated above possessiveness. On the other 
hand, one who rejects everything without knowledge of its relationship to Kr�l)a 
is not as complete in his renunciation." To preach the bhakti cult, one should 
seriously consider these verses. 

TEXTS 106-107 

�c�g11l��;et'lt\ C"lfl!i: <fi?'1 1.!1<1: 1> 1 

fol"1ic111 fot��lt�: 'Ill�:���: 'l'f'lllll )o� II 

'!'f'z: 1\'i!i'i!i\ C�sti li'i!i1�1 �f-1-s�: I 

llliJM'i!illC'11�ctf11l�'(i: 1\. Cl! f��: II � • 'I II 

adve$ta sarva-bhutanarh 
maitrab karuQa eva ca 

nirmamo nirahatikarab 
sama-dubkha-sukhab k$ami 

santu$tab satatarh yogi 
yatatma drc;iha-niscayab 
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mayy arpita-mano-buddhir 
yo mad-bhakta/:1 sa me priyai) 

SYNONYMS 

adve�ta-not envious or jealous; sarva-bhutanam-to all living entities in all 
parts of the world; maitra/:1-friendly; karuQa/:1-compassionate; eva-certainly; 
ca-and; nirmamai)-with no sense of proprietorship; nirahafikarai)-without 
pride (without considering oneself a great preacher); sama-dui)kha-sukhai)­
equal in distress and happiness (peaceful); k�ami -tolerant of offenses created by 
others; santu�ta/:1-satisfied; satatam-continuously; yogi-engaged in bhakti­
yoga; yata-atma-having controlled the senses and mind; dr<;iha-niscaya/:1-
having firm confidence and determination; mayi-unto Me; arpita-dedicated; 
manai)-buddhii)-mind and intelligence; yai)-who; mat-bhaktai)-My devotee; 
sa/:1-that person; me-My; priyai)-dear. 

TRANSLATION 

" 'One who is not envious but who is a kind friend to all living entities, who 
does not think himself a proprietor, who is free from false ego, equal in both 
happiness and distress, always satisfied, forgiving and self-controlled, who is 
engaged in devotional service with determination and whose mind and intelli­
gence are dedicated to Me-he is very dear to Me. 

PURPORT 

One should not be jealous of members of other castes or nations. It is not that 
only Indians or brahmaQas can become Vai�l)avas. Anyone can become a 
Vai�l)ava. Therefore one should recognize that the bhakti cult must be spread all 
over the world. That is real adve�ta. Moreover, the word maitrai), friendly, indi­
cates that one who is able to preach the bhakti cult all over the world should be 
equally friendly to everyone. These two and the following six verses were spoken 
by SrT Kr�r:Ja in Bhagavad-gita (12.13-20). 

TEXT 108 

"ll'"i!iOli��!fC� C<1iC�1 C<1t<l'tC:tt��r;� � "!J: I 

��1���C�H:�h!(C'9'1 "!1': Jf 1> C� f��: II � •l:r II 

yasman nodvijate /oko 
lokan nodvijate tu yai) 

har�amar�a-bhayodvegair 
mukto yai) sa ca me priyai) 



Text 109] Life's Ultimate Goal 67 

SYNONYMS 

yasmat-from whom; na-not; udvijate-is agitated by fear or lamentation; 
/oka/:1-the people in general; lokat-from the people; na-not; udvijate-is agi­
tated; tu-but; ya/:1-who; har�a-jubilation; amar�a-anger; bhaya-fear; ud­
vegai/:1-and from anxiety; mukta/:1-liberated; ya/:1-anyone who; sa/:1-he; ca­
also; me priya/:1-My very dear devotee. 

TRANSLATION 
11 'He for whom no one is put into difficulty and who is not disturbed by 

anxiety, who is liberated from jubilation, anger, fear and anxiety, is very dear 
to Me. 

TEXT 109 

'!i!Olr:9f�: �f1>-f� �ift�r•n 5f��J�: 1 

1l�nf�9ff��Jt� C� Cl\ >s�: 11 Cl\ f��: II � • � II 

anapek�a/:1 sucir dak�a 
udasino gata-vyatha/:1 

sarvarambha-pari ty ag i 

yo me bhakta/:1 sa me priya/:1 

SYNONYMS 

anapek�a/:1-indifferent; suci/:1-clean; dak�a/:1-expert in executing devotional 
service; udasina/:1-without affection for anything material; gata-vyatha/:1-liber­
ated from all material distress; sarva-arambha-all kinds of endeavor; parityagi­
completely rejecting; ya/:1-anyone who; me-My; bhakta/:1-devotee; sa/:1-he; 
me priya/:1-very dear to Me. 

TRANSLATION 
11 'A devotee who is not dependent on others but dependent solely on Me, 

who is clean inwardly and outwardly, who is expert, indifferent to material 
things, without cares, free from all pains, and who rejects all pious and im­
pious activities, is very dear to Me. 

PURPORT 

The word anapek�a/:1 means that one should not be concerned with mundane 
people and should not depend upon them. One should depend solely on the 
Supreme Personality of Godhead and be free from material desires. One should 
also be clean, within and without. To be outwardly clean, one should regularly 
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bathe with soap and oil, and to be inwardly clean one should always be absorbed 
in thoughts of Kr�l)a. The words sarvarambha-parityagi indicate that one should 
not be interested in the so-called smarta-vidhi of pious and impious activities. 

TEXT 110 

Cll'1 01' �"IDf� 01' C�� 01' C"f1� 01' �1�f� I 

��l��1RI�Jl� �f�"l!1"1 ll': 11 C"ll f.��: 11 � � o 11 
' 

yo na hrsyati na dve?ti 
na socati na kank?ati 

subhasubha-parityagi 
bhaktiman yah sa me priyah 

SYNONYMS 

yah-he who; na hr?yati-is not jubilant (upon getting something favorable); 
na dve?ti -does not hate (being artificially influenced by something unfavorable); 
na-not; socati-laments; na-not; kank?ati-desires; subha-asubha-the ma­
terially auspicious and inauspicious; parityagi-completely rejecting; bhakti­
man-possessing devotion; yah-anyone who; sah-that person; me priyah­
very dear to Me. 

TRANSLATION 

"'One who neither rejoices nor hates, who neither laments nor desires, who 
renounces both auspicious and inauspicious things and who is devoted to Me 
is very dear to Me. 

TEXTS 111-112 

1111: "[C\1!l S f'IC\1! S ��1 'l1'119f'l1'1C�l: I 

�C�tlp���:c�� 'l"II: "!'f�<tf��: II � � � II 

�"1Jf<lili1�f�C�l01'1 'l�C'€1 C<!Ol C�OlfS� I 

"5!f01C��: f��llf�c_5f�'l1"1_ COl f�C�1 OlQ'!" 11�):)_11 

sama/:1 satrau ca mitre ca 
tatha manapamanayo/:1 

sitO?Qa-sukha-dul)khe?u 
sama/:1 sanga-vivarjitah 

tulya-ninda-stutir mauni 
santu?to yena kenacit 
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aniketai) sthira-matir 
bhaktiman me priyo narai) 

SYNONYMS 

69 

sama/:1-equal; satrau-to the enemy; ca-also; mitre-to the friend; ca-and; 
tatha-similarly; mana-apamanayoi)-in honor and dishonor; sita-in winter; 
U?Qa-and in scorching heat; sukha-in happiness; dui)khe?u-and in distress; 
sama/:1-equipoised; sanga-vivarjitai)-without affection; tu/ya-equal; ninda­
blasphemy; stutii)-and praise; mauni-grave; santu?ta/:1-always satisfied; yena 
kenacit-by whatever comes; aniketa/:1-without attachment for a residence; 
sthira-steady; mati/:1-minded; bhaktiman-devotee; me-My; priyai)-dear; 
narai)-a person. 

TRANSLATION 

" 'One who is equal to friends and enemies, who is equipoised in honor and 
dishonor, heat and cold, happiness and distress, fame and infamy, who is al­
ways free from contamination, always grave and satisfied with anything, who 
doesn't care for any residence, and who is fixed in devotional service, is very 
dear to Me. 

TEXT 113 

Qi � 11�PJ�fllif'(. �C��\ ?!(9ft1!C� I 

�'iilft•rl 'I!�9f�l!·l '8'&tC���<>t� C'I! f�n11: II � �_, II 

ye tu dharmamrtam idarh 
yathoktarh paryupasate 

sraddadhana mat-parama 
bhaktas te 'Uva me priyai) 

SYNONYMS 

ye-the devotees who; tu-but; dharma-amrtam-eternal religious principle 
of Kr�t:�a consciousness; idam-this; yatha-u�tam-as mentioned above; 
paryupasate-worship; sraddadhanai)-having faith and devotion; mat­
parama/:1-accepting Me as the Supreme or the ultimate goal of life; bhakta/:1-
such devotees; te-they; ativa-very much; me-My; priyai)-dear. 

TRANSLATION 

"'He who thus follows this imperishable religious principle of Kr�r:Ja con­
sciousness with great faith and devotion, fully accepting Me as the supreme 
goal, is very, very dear to Me.' 
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TEXT 114 

�l"llif'l f<fi� 9f[� 01 'If-� f"if"tf� f"5�r� 

CO(<It� "fl: 9[��\!:: 'lf"llC�1�9fJ�"l!J1_ I 
it''iiil ��t: f<fi'lf"lfC\!il��f\!i CO!i?f'l:II<l_ 
<fi"!!l�13if:g <fi<mn 'f'l!ii_�lf-1�11. 11 ·ns 11 

[Madhya-lila, Ch. 23 

ciraQi kirh pathi na santi disanti bhik$arh 
naivanghri-pa/:1 parabhrta/:1 sarita 'py a5u$yan 

ruddha guha/:1 kim ajito 'vati nopasannan 
kasmad bhajanti kavayo dhana-durmadandhan 

SYNONYMS 

ciraQi-torn old clothes; kim-whether; pathi-on the path; na-not; santi­
are; disanti-give; bhik$am-alms; na-not; eva-certainly; ailghri-pa/:1-the 
trees; parabhrta/:1-maintainers of others; sarita/:1-rivers; api-also; a5u$yan­
have dried up; ruddha/:1 -closed; guha/:1-caves; kim-whether; ajita/:1-the 
Supreme Personality of Godhead, who is unconquerable; avati-protects; na­
not; upasannan-the surrendered; kasmat-for what reason, therefore; bha­
janti -flatter; kavaya/:1-the devotees; dhana-durmada-andhan -persons who 
are puffed up with material possessions. 

TRANSLATION 

" 'Are there no torn clothes lying on the common road? Do the trees, which 
exist for maintaining others, no longer give alms in charity? Do the rivers, 
being dried up, no longer supply water to the thirsty? Are the caves of the 
mountains now closed, or, above all, does the unconquerable Supreme Per­
sonality of Godhead not protect the fully surrendered souls? Why then should 
learned persons like devotees go to flatter those who are intoxicated by hard­
earned wealth?'" 

PURPORT 

This is a quotation from Srimad-Bhagavatam (2.2.5). In this verse, Sukadeva 
GosvamT advises Maharaja ParTk�it that a devotee should be independent in all 
circumstances. The body can be maintained with no problem if one follows the 
instructions given in this verse. To maintain the body, we require shelter, food, 
water and clothing, and all these necessities can be obtained without ap­
proaching puffed-up rich men. One can collect old garments that have been 
thrown out, one can eat fruits offered by the trees, one can drink water from the 
rivers, and one can live within the caves of mountains. By nature's arrangements, 
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shelter, clothing and food are supplied to the devotee who is completely surren­
dered to the Supreme Personality of Godhead. Such a devotee does not need a 
puffed-up materialistic person to maintain him. In other words, devotional service 
can be discharged in any condition. This is the version of Srimad-Bhagavatam 
(1.2.6). 

sa vai purhsarh para dharma 
yato bhaktir adhok?aje 

ahaituky apratihata 
yayatma suprasidati 

"The supreme occupation [dharma) for all humanity is that by which men can at­
tain to loving devotional service unto the transcendent Lord. Such devotional ser­
vice must be unmotivated and uninterrupted in order to completely satisfy the 
self." This verse explains that devotional service cannot be checked by any ma­
terial condition. 

TEXT 115 

l!t<t llift'!i{ ll� fll�� �"ff I 

�t$1'!·fit�t� � :Jt�fa, �frta,1u ��� 11 

tabe sanatana saba siddhanta puchila 
bhagavata-siddhanta guc;Jha sakali kahila 

SYNONYMS 

tabe-thereafter; sanatana-Sanatana Gosvami; saba-all; siddhanta-con­
clusive statements; puchi/a-inquired about; bhagavata-siddhanta-the con­
clusive statements about devotional service mentioned in Srimad-Bhagavatam; 
guc;iha -very confidential; sakali-all; kahila-Sri Caitanya Mahaprabhu de­
scribed. 

TRANSLATION 

Thus Sanatana Gosvami inquired from Sri Caitanya Mahaprabhu about all 
the conclusive statements concerning devotional service, and the Lord very 
vividly explained all the confidential meanings of Srimad-Bhagavatam. 

TEXT 116 

�fit�e.tllf ���tt� (;'ittt�!';<fi fi\'!Jf<ll(f'! I 

�e! �tfit' �fita, �r;� :!l?��r;� �f! II � �� II 
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hari-varhse kahiyache goloke nitya-sthiti 
indra asi' karila yabe sri-k($Qere stuti 

SYNONYMS 

hari-varhse-the revealed scripture known as Hari-varhsa; kahiyache-has told 
of; goloke-on the planet called Goloka; nitya-sthiti-the eternal situation; in­
dra-King lndra of the heavenly planet; asi'-coming; karila-offered; yabe­
when; sri-k($Qere stuti-prayers to Lord SrT Kr�r:Ja. 

TRANSLATION 

In the revealed scripture Hari-varilsa, there is a description of Goloka 
Vrndavana, the planet where Lord Sri Kr�r:ta eternally resides. This information 
was given by King lndra when he surrendered to Kr�r:ta and offered prayers 
after Kr�r:ta had raised Govardhana Hill. 

PURPORT 

In the Vedic scripture Hari-varhsa (Vi$Qu-parva, Chapter Nineteen), there is the 
following description of Goloka Vrndavana: 

manu$ya-lokad Ordhvarh tu 
khaganarh gatir ucyate 

akasasyopari rarir 
dvararh svargasya bhanuman 

svargad Ordhvarh brahma-loko 
brahmar$i-gaQa-sevita/:l 

tatra soma-gatis caiva 
jyoti$arh ca mahatmanam 

tasyopari gavarh /oka/:1 
sadhyas tarh palayanti hi 

sa hi sarva-gata/:1 kr$Qa/:l 
maha-kasagato mahan 

uparyupari tatrapi 
gatis tava tapomayi 

yarh na vidmo vayarh sarve 
prcchanto 'pi pitam aham 

gati/:1 sama-damatyanarh 
svarga/:1 su-krta-karmaQam 

brahmye tapasi yuktanarh 
brahma-/oka/:1 para gati/:1 
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gavam eva tu goloko 
duraroha hi sa gati/:1 

sa tu /okas tvaya k[$r)a 
sidamana/:1 krtatmana 

dhrto dhrtimata vira 
nighnatopadravan gavam 

73 

When the King of heaven, lndra, surrendered to Kr�r;a after Kr�r;a raised 
Govardhana Hill, Lord lndra stated that above the planetary systems wherein 
human beings reside is the sky, where birds fly. Above the sky is the sun and its 
orbit. This is the entrance to the heavenly planets. Above the heavenly planets are 
other planets, up to Brahmaloka, where those advancing in spiritual knowledge 
reside. The planets up to Brahmaloka are part of the material world (Devi-dhama). 
Because the material world is under the control of Devi, Durga, it is called Devi­
dhama. Above Devi-dhama is a place where Lord Siva and his wife Uma reside. 
Those brightened by spiritual knowledge and liberated from material con.tamina­
tion reside in that Sivaloka. Beyond that planetary system is the spiritual world, 
where there are planets called Vaikur;�ha-lokas. Goloka Vrndavana is situated 
above all the Vaikur;�ha-lokas. Goloka Vrndavana is the kingdom of Srimati 
Radharar;i and the parents of Kr�r;a, Maharaja Nanda and mother Y asoda. In this 
way there are various planetary systems, and they are all creations of the Supreme 
Lord. As stated in Brahma-sarilhita: 

goloka-namni nija-dhamni tale ca tasya 
devi-mahesa-hari-dhamasu le$U te$U 

te te prabhava-nicaya vihitas ca yena 
govindam adi-puru$aril tam aharil bhajami 

Thus Goloka Vrndavana-dhama is situated above the Vaikur;�ha planets. The 
spiritual sky containing all the Vaikur;�ha planets is very small compared to Goloka 
Vrndavana-dhama. The space occupied by Goloka Vrndavana-dhama is called 
mahakasa, or "the greatest sky of all." Lord lndra said, "We asked Lord Brahma 
about Your eternal planet, but we could not understand it. Those fruitive actors 
who have controlled their senses and mind with pious activities can be elevated 
to the heavenly planets. Pure devotees who are always engaged in Lord 
Narayar;a's service are promoted to the Vaikur;�halokas. However, my Lord Kr�r;a, 
Your Goloka Vrndavana-dhama is very difficult to attain. Y et both You and that 
supreme planetary system have descended here upon this earth. Unfortunately, I 

have disturbed You by my misdeeds, and that was due to my foolishness. I am 
therefore trying to satisfy You by my prayers." 

Sri Nilakar;�ha confirms the existence of Goloka Vrndavana-dhama by quoting 
the �g-sarilhita (�g Veda 1.21.154.6): 
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ta varh vastDnyusmasi gamadhyai 
yatra gavo bhUri-srnga ayasa/:1 

atraha tad urugayasya kr$Qa/:l 
paramarh padam avabhati bhuri 

"We wish to go to Your [Radha's and Kr�r;�a's] beautiful houses, about which cows 
with large, excellent horns are wandering. Yet distinctly shining on this earth is 
that supreme abode of Yours that showers joy on all, 0 Urugaya [Kr�r;�a, who is 
much praised]." 

TEXTS 117-118 

c;!�·�llli, �t1t ��-��(til I 

(;<fillft<t'!R, �t1t �'! R�'li <tJt�Jtilll ��� II 

���-�1t'l �tfit, �<t-�t�t�� I 
<ITI�Ji f-t�t�� �� �f��t� �Hlll ��17' II 

mau$afa-llla, ara kr$Qa-antardhana 
kesavatara, ara yata viruddha vyakhyana 

mahi$1-haraQa adi, saba-mayamaya 
vyakhya sikhaila yaiche susiddhanta haya 

SYNONYMS 

mau$ala-lrla-the pastimes of destroying the Yadu dynasty; ara-also; kr$Qa­
antardhana-the disappearance of Kr�r;�a; kesa-avatara-the incarnation of the 
hairs; ara-also; yata-all; viruddha vyakhyana-statements against the Kr�r;�a 
conscious conclusions; mahi$1-haraQa-kidnapping of the queens; adi-and so 
on; saba-all; maya-maya-made of the external energy; vyakhya-explanations 
(countering the attack of the asuras); sikhai/a-instructed; yaiche-which; su­
siddhanta-proper conclusions; haya-are. 

TRANSLATION 

Illusory stories opposed to the conclusions of Kr�r:Ja consciousness concern 
the destruction of the Yadu dynasty, Kr�r:Ja's disappearance, the story that 
Kr�r:Ja and Balarama arise from a black hair and a white hair of K�irodakasayi 
Vi�r:JU, and the story about the kidnapping of the queens. Sri Caitanya 
Mahaprabhu explained to Sanatana Gosvami the proper conclusions of these 
stories. 
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PURPORT 

Due to envy, many asuras describe Kr�t:�a to be like a black crow or an incarna­
tion of a hair. SrT Caitanya Mahaprabhu told Sanatana GosvamT how to counteract 
all these asuric explanations of Kr�t:�a. The word kaka means crow, and kesa means 
hair. The asuras describe Kr�t:�a as an incarnation of a crow, an incarnation of a 
sudra (a blackish tribe) and an incarnation of a hair, not knowing that the word 
kesa means ka-isa and that ka means Lord Brahma and isa means Lord. Thus Kr�t:�a 
is the Lord of Lord Brahma. 

Some of Lord Kr�t:�a's pastimes are mentioned in the Mahabharata as mau�a/a­
/i/a. These include the stories of the destruction of the Yadu dynasty, Kr�t:�a's dis­
appearance, His being pierced by a hunter's arrow, the story of Kr�t:�a's being an 
incarnation of a piece of hair (kesa-avatara) as well as mahi�i-haraf)a, the kid­
napping of Kr�t:�a's queens. Actually these are not factual but are related for the 
bewilderment of the asuras who want to prove that Kr�t:�a is an ordinary human 
being. They are false in the sense that these pastimes are not eternal, nor are they 
transcendental or spiritual. There are many people who are by nature averse to 
the supremacy of the Supreme Personality of Godhead, Vi�t:�u. Such people are 
called asuras. They have mistaken ideas about Kr�t:�a. As stated in Bhagavad-gita, 
the asuras are given a chance to forget Kr�t:�a more and more, birth after birth. 
Thus they make their appearance in a family of asuras and continue this process, 
being kept in bewilderment about Kr�t:�a. Asuras in the dress of sannyasis even ex­
plain Bhagavad-gita and Srimad-Bhagavatam in different ways according to their 
own imaginations. Thus they continue to remain asuras birth after birth. 

As far as the kesa-avatara (incarnation of hair) is concerned, it is mentioned in 
Srimad-Bhagavatam (2.7.26). The Vi�QU Puraf)a also states: ujjaharatmana/:1 kesau 
sita-kr�Qau maha-bala. 

Similarly, in the Mahabharata: 

sa capi kesau harir uccakarta 
ekarh suklam aparam capi kr�f)am 

tau capi kesavav isatarh yadunarh 
kule striyau rohiQirh devakirh ca 

tayor eko balabhadro babhuva 
yo 'sau svetas tasya devasya kesa/:1 

kr�Qo dvitiya/:1 kesava/:1 sarhbabhava 
kesa/:1 yo 'sau varf)ata/:1 kr�Qa ukta/:1 

Thus in Srimad-Bhagavatam, Vi�QU Puraf)a and Mahabharata there are references 
to Kr�t:�a and Balarama being incarnations of a black hair and a white hair. It is 
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stated that Lord Vi�t:�u snatched two hairs-one white and one black-from His 
head. These two hairs entered the wombs of Rohit:�i and Devaki, members of the 
Yadu dynasty. Balarama was born from Rohit:Ji, and Kr�t:Ja was born of Devaki. Thus 
Balarama appeared from the first hair, and Kr�t:�a appeared from the second hair. It 
was also foretold that all the asuras, who are enemies of the demigods, would be 
cut down by Lord Vi�t:JU by His white and black plenary expansions and that the 
Supreme Personality of Godhead would appear and perform wonderful activities. 
In this connection, one should see Laghu-bhagavatamrta, the chapter called 
Km1amrta, verses 156-164. Srila Ropa Gosvami has refuted this argument about 
the hair incarnation, and his refutation is supported by Sri Baladeva 
Vidyabho�at:�a's commentaries. This matter is further discussed in the Kr?Qa-san­
darbha (29) and in the commentary known as Sarva-sarhvadini, by Srila )iva 
Gosvami. 

TEXT 119 

1!7:<1 ililt�il <21�� ��t'1 Sf��1 I 

filt<!Wil <f.t� 'ij� �'1-�� ��111 ��� II 

tabe sanatana prabhura caraQe dhariya 
nivedana kare dante twa-guccha lana 

SYNONYMS 

tabe-at that time; sanatana-Sanatana Gosvami; prabhura-of Sri Caitanya 
Mahaprabhu; caraQe dhariya-catching the lotus feet; nivedana kare-submits a 
petition; dante-in the teeth; twa-guccha-a bunch of straw; /ana-taking. 

TRANSLATION 

Sanatana Gosvami then humbly accepted his position as lower than a piece 
of straw, and, symbolically holding some straw in his mouth, he fell down, 
clasped the lotus feet of Sri Caitanya Mahaprabhu and submitted the 
following petition. 

TEXT 120 

"eft�i57't�, ��t��' �� - �9ft�� I 

f��t"J f-t�t�'i1,-�� ��t� �t�t�� II�� o II 

"nica-jati, nica-sevi, muni-supamara 
siddhanta sikhai/a,-yei brahmara agocara 
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SYNONYMS 

nica-jati-lower class; nica-sevi-servant of lowborn people; mwii-1; su­
pamara-very, very fallen; siddhanta sikhaila-You have taught the topmost con­
clusions in detail; yei-which; brahmara-of Brahma; agocara-beyond the 
reach. 

TRANSLATION 

Sanatana Gosvami said, "My dear lord, I am a very lowborn person. Indeed, 
I am a servant to lowborn people; therefore I am very, very downtrodden. 
Nonetheless, You have taught me conclusions unknown even to lord Brahma. 

TEXT 121 

�f11 '� <li�a;n, �� �mt�i!-fil' 1 

�111" �� i"��i! �1�11" ��i11" l!l��ii!_ I I  :>�:> I I  

tumi ye kahi/a, ei siddhantamrta-sindhu 
mora mana chunite nare ihara eka-bindu 

SYNONYMS 

tumi ye-You; kahila-have spoken; ei-this; siddhanta-amrta-sindhu-the 
ocean of the ambrosia of conclusive truth; mora mana-my mind; chunite-to 
touch; nare-is not able; ihara-of it; eka-bindu-even a drop. 

TRANSLATION 

"The conclusions that You have told me are the ocean of the ambrosia of 
truth. My mind is unable to approach even a drop of that ocean. 

TEXT 122 

?It_ ��H��i! �fW �� 'i!1�111" �� I 

�11" '��' '�t11" �� $1��i �11"'1 II :>�� I I  

pangu nacaite yadi haya tom"ara mana 
vara deha' mora mathe dhariya caraf)a 

SYNONYMS 

pangu-lame man; nacaite-to make dance; yadi-if; haya-it is; tomara 
mana-Your mind; vara-a benediction; deha'-kindly give; mora mathe-on my 
head; dhariya-holding; caral)a-Your lotus feet. 
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TRANSLATION 

"If You want to make a lame man like me dance, kindly bestow Your tran­
scendental blessings by keeping Your lotus feet on my head. 

TEXT 123 

'af� (;� f-t�t"( (;\!tt� ��<ll �<!i�' I 

�� c;�'t1mt �� C��� ��� �t� �II"��\!> II 

'mufii ye sikha/wi tore sphuruka saka/a' 
ei tamara vara haite habe mora ba/a" 

SYNONYMS 

mufii-1; ye-whatever; sikha/wi-have instructed; tore-unto you; sphuruka 
saka/a-let it be manifested; ei-this; tamara vara-Your benediction; haite­
from; habe-there will be; mora bala-my strength. 

TRANSLATION 

"Now, will You please tell me, 'Let whatever I have instructed all be fully 
manifest unto you.' By benedicting me in this way, You will give me strength 
to describe all this.'' 

TEXT 124 

\!t� Jf�t�� �t� f�� �fi1' <ll�� I 

�� fif'ii--'�� �� ��<li c;t!1�ft��' II ��8 II 

tabe mahaprabhu tarira sire dhari' kare 
vpra dila-'ei saba sphuruka tomare' 

SYNONYMS 

tabe-after that; mahaprabhu-SrT Caitanya Mahaprabhu; tarira-of Sanatana 
GosvamT; sire-on the head; dhari'-holding; kare-by the hand; vara di/a­
gave the benediction; ei saba-all this; sphuruka tomare-let it be mani"fested to 
you properly. 

TRANSLATION 

Sri Caitanya Mahaprabhu then placed His hand on Sanatana Gosvami's head 
and benedicted him, saying, " Let all these instructions be manifest to you.'' 
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TEXT 125 

�Rt'lfit� <fif�(-'<;121�'-�t�liSfil·�'<!l'l'f I 

f<!l�lfi1' <fi�i{ ifl �I� �'f� ��it; II �� � II 

safik?epe kahilufi-'prema'-prayojana-sarhvada 
vistari' kahana na yaya prabhura prasada 

SYNONYMS 
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salik?epe-briefly; kahi/un-1 have described; prema-prayojana-sarhvada-the 
discussion of the ultimate goal of life, love of Godhead; vistari'-expansively; 
kahana-describing; na yaya-not possible; prabhura prasada-the benediction 
of Srr Caitanya Mahaprabhu. 

TRANSLATION 

Thus I have briefly described a discussion of the ultimate goal of life, love 
of Godhead. The mercy of Sri Caitanya Mahaprabhu cannot be described ex­
pansively. 

TEXT 126 

�� l§�w-ti�'! �r;i{ '�� iS'fi{ 1 
���te. f��t� �it� ��?;121�� II��� II 

prabhura upadesamrta sune yei jana 
acirat milaye tanre kr?Qa-prema-dhana 

SYNONYMS 

prabhura-of Sri Caitanya Mahaprabhu; upadesa-amrta-the nectar of the in­
structions; sune-hears; yei jana-anyone who; acirat-without delay; milaye­
meets; tanre-him; kr?Qa-prema-dhana-the treasure of love of Kf�l',la. 

TRANSLATION 

Whoever hears these instructions given to Sanatana Gosvami by the Lord 
comes very soon to realize love of God, K��r:-a. 

TEXT 127 

�111�-��·H� �ttif �I� �i-t I 

Cl)\!i�l)��i�\!i <fit� ��\iii� II ��9 II 
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sri-rupa-raghunatha-pade yara asa 
caitanya-caritamrta kahe kr�Qadasa 

SYNONYMS 

[Madhya-lila, Ch. 23 

sri-rupa-SrTia ROpa GosvamT; raghunatha-SrTia Raghunatha dasa GosvamT; 
pade-at the lotus feet; yara-whose; asa-expectation; caitanya-caritamrta­
the book named Caitanya-caritamrta; kahe-describes; kr�Qadasa-SrTia 
Kr�t:�adasa Kaviraja GosvamT. 

TRANSLATION 

Praying at the lotus feet of Sri Rupa and Sri Raghunatha, always desiring 
their mercy, I, Kr�r:-adasa, narrate Sri Caitanya-caritamrta, following in their 
footsteps. 

Thus end the Bhaktivedanta purports to the SrT Caitanya-caritamrta, Madhya­
lila, Twenty-third Chapter, describing love of Godhead. 
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served in the Mohammedan government. A brahmaf)a is never supposed to be 
engaged for anyone's service. Accepting service for a livelihood (paricaryatmakam 
karma) is the business of sudras. The brahmaf)a is always independent and busy 
studying sastra and preaching sastra to subordinate social members such as 
k�atriyas and vaisyas. Sanatana Gosvami felt unfit to write Vai�l)ava smrti about 
the behavior of Vai�l)avas because he had fallen from the brahminical position. 
Thus Sanatana Gosvami clearly admits that the brahminical culture should be 
standardized. Presently in India, so-called brahmaf)as are almost all engaged in 
some mundane service, and they do not understand the import of the Vedic 
sastras. Nonetheless, they are passing themselves off as brahmaf)as on the basis of 
birth. In this connection, Sanatana Gosvami declares that a brahmaf)a cannot be 
engaged in anyone's service if he wants to take a leading part in society. In 
Srimad-Bhagavatam Narada Muni states that even if a brahmaf)a is in a difficult 
position, he should not accept the occupation of a sadra. This means that he 
should not be engaged in service for another, for this is the business of dogs. 
Under the circumstances, Sanatana Gosvami felt very low because he had ac­
cepted the service of the Muslim government. The conclusion is that no one 
should claim to be a brahmaf)a simply by birthright while engaging in someone 
else's service. 

TEXT 326 

,i:! �B1' fif-t1 �rw �1t� @�t� 1 

�t�t� �� �fw I'JiWt11 �� II ��� II 

satra kari' disa yadi karaha upadesa 
apane karaha yadi hrdaye pravesa 

SY NONYMS 

sutra kari '-making a synopsis; disa-direction; yadi-if; karaha upadesa-You 
kindly instruct; apane-personally; karaha-You do; yadi-if; hrdaye pravesa­
entering into me or manifesting in my heart. 

TRANSLATION 

Sanatana Gosvami then requested the Lord, "Please personally tell me how I 
can write this difficult book about Vai�r;�ava behavior. Please manifest Yourself 
in my heart. 

PURPORT 

The writing of Vai�l)ava literatures is not a function for ordinary men. Vai�l)ava 
literatures are not mental concoctions. They are all authorized literature meant to 
guide those who are going to be Vai�l)avas. Under these circumstances, an 
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ordinary man cannot give his own opinion. His opinion must always correspond 
with the conclusion of the Vedas. Unless one is fully qualified in Vai�r:Java 
behavior and authorized by superior authority (the Supreme Personality of 
Godhead), one cannot write Vai�r:Java literatures or purports and commentaries 
on Srimad-Bhagavatam and Bhagavad-gita. 

TEXT 327 

�� i!t1f fifllf'l � �i-�t�1l � I 

� �,- c;� <f-11'�, c;�� f,� �� II" �� 'l II 

tabe tara disa sphure mo-nicera hrdaya 
isvara tumi,-ye karaha, sei siddha haya" 

SYNONYMS 

tabe-if you do so; tara-of that; disa-the process of writing; sphure­
manifests; mo-nicera-of someone lowborn like me; hrdaya-in the heart; isvara 
tumi-You are the Supreme Personality of Godhead; ye karaha-whatever You 
cause to do; sei siddha haya-that is perfectly done. 

TRANSLATION 

"If You would please manifest Yourself within my heart and personally 
direct me in writing this book, then, although I am lowborn, I may hope to be 
able to write it. You can do this because You are the Supreme Personality of 
Godhead Yourself, and whatever You direct is perfect." 

TEXT 328 

�� <f.t�,-"G.� <f.Rft'! <li�<li '!._f';f ';fi{ I 

7f� c;�� c;� c;�t';fi <li1l�<l ��'lll ��lr II 

prabhu kahe,- "ye karite kariba tumi mana 
kr$1)a sei sei toma karabe sphural)a 

SYNONYMS 

prabhu kahe-Sri Caitanya Mahaprabhu said; ye-whatever; karite-to do; 
kariba tumi mana-you want; kr$Qa-Lord Kr�r:Ja; sei sei-that; toma-to you; 
karabe sphural)a-will manifest. 

TRANSLATION 

Sri Caitanya Mahaprabhu replied, "Whatever you want to do you will be 
able to do correctly by lord Kr�r:ta's favor. He will manifest the real purport. 
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PURPORT 

Sanatana Gosvami was a pure devotee of Kr�r:Ja. A pure devotee has no busi­
ness other than serving Kr�r:Ja; consequently Kr�r:Ja is always ready to help him. 
This benediction was given by Sri Caitanya Mahaprabhu to Sanatana GosvamT, 
who was authorized to write Vai�r:Java smrti. Sanatana GosvamT was a pure devo­
tee of the Lord, and through the blessings of Sri Caitanya Mahaprabhu he was 
able to write the book perfectly. 

TEXT 329 

�Q!tf<Pt <.!!� ll._C\!i� �� �'ij,if�-t� I 

�<lit�'! �f� �tt�� �11'-�t\!l11'1 II ��� II 

tathapi ei sutrera suna dig-darasana 
sakaral)a likhi adau guru-asrayal)a 

SYNONYMS 

tathapi-still; ei sutrera-of the synopsis of this book; suna-hear; dik­
darasana-an indication; sakaral)a-the cause; likhi-we should write; adau-in 
the beginning; guru- asrayal)a -accepting a bona fide spiritual master. 

TRANSLATION 

"Because you asked me for a synopsis, please hear these few indications. In 
the beginning one must take shelter of a bona fide spiritual master. 

TEXT 330 

��"''�' fil""l"''�' ,�rn �it"''� ' 
<;�<u-�$tfit, ����-f�nH�'III ��o II 

guru-lak?al)a, si?ya-Jak?al)a, donhara parik?al)a 
sevy a - bhagavan, sarva-mantra-vicaral)a 

SYNONYMS 

guru-lak?al)a-the symptoms of a bona fide spiritual master; si?ya-lak?al)a­
the symptoms of a bona fide disciple; donhara-of both; parik?al)a-the testing; 
sevya-bhagavan-the Supreme Personality of Godhead is worshipable; sarva­
mantra-vicaral)a-consideration of the different types of mantras. 

TRANSLATION 

"In your book there should be the characteristics of the bona fide guru and 
the bona fide disciple. Then, before accepting a spiritual master, one can be 
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assured of the spiritual master's position. Similarly, the spiritual master can 
also be assured of the disciple's position. The Supreme Personality of 
Godhead, Kr�r:Ja, should be described as the worshipable object, and you 
should consider the bija-mantra for the worship of Kr�r:Ja, Rama or any other 
expansion of the Supreme Personality of Godhead. 

PURPORT 

In the Padma Pural)a, the characteristics of the guru, the bona fide spiritual 
master, have been described: 

maha-bhagavata-sre�tho 
brahmai)O vai gurur nfl)am 

sarve�am eva /okanam 
asau pujyo yatha haril; 

maha-kula-prasuto 'pi 
sarva-yajne�u dik�itab 

sahasra-sakhadhyayi ca 
na gurub syad avai�l)avab 

The guru must be situated on the topmost platform of devotional service. There 
are three classes of devotees, and the guru must be accepted from the topmost 
class. The first-class devotee is the spiritual master for all kinds of people. It is said: 
gurur nwam. The word nwam means "of all human beings." The guru is not 
limited to a particular group. It is stated in the Upadesamrta of ROpa Gosvami that 
a guru is a gosvami, a controller of the senses and the mind. Such a guru can ac­
cept disciples from all over the world. Prthivirh sa si�yat. This is the test of the 
guru. 

In India there are many so-called gurus, and they are limited to a certain district 
or a province. They do not even travel about India, yet they declare themselves to 
be jagad-guru, gurus of the whole world. Such cheating gurus should not be ac­
cepted. Anyone can see how the bona fide spiritual master accepts disciples from 
all over the world. The guru is a qualified brahmal)a; therefore he knows Brahman 
and Parabrahman. He thus devotes his life for the service of Parabrahman. The 
bona fide spiritual master who accepts disciples from all over the world is also 
worshiped all over the world because of his qualities. Lokanam asau pujyo yatha 
harib: the people of the world worship him just as they worship the Supreme Per­
sonality of Godhead. All these honors are offered to him because he strictly 
follows the brahminical principles and teaches these principles to his disciples. 
Such a person is called an acarya because he knows the principles of devotional 
service, he behaves in that way himself, and he teaches his disciples to follow in 
his footsteps. Thus he is an acarya or jagad-guru. Even though a person is born in a 
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brahminical family and is very expert in performing sacrifices, he cannot be ac­
cepted as a guru if he is not a strict Vai�r:Java. A guru is a brahmaQa by qualifica­
tion, and he can turn others into brahmaQas according to the sastric principles and 
brahminical qualifications. Brahmanism is not a question of heredity. In Srimad­
Bhagavatam (7.32.11) Sri Narada Muni tells Maharaja Yudhi�thira what a brahmaQa 
is. He states that if brahminical qualifications are observed in k�atriyas, vaisyas or 
even sudras, one should accept them as brahmaQas. In this regard, Srila Sridhara 
Svami has commented: samadibhir eva brahmaQadi-vyavaharo mukhyab, na jati­
matradity aha-yasyeti. yad yadi anyatra varQantare 'pi drsyeta, tad-varQantararh 
tenaiva /ak�aQa-nimittenaiva varQena vinirdiset, na tu jati-nimittenety artha/:1. 

There is a similar statement made by NTiakar:Jtha, the commentator on 
Mahabharata: 

sadro 'pi samady-upeto brahmar)a eva 
brahmaQO 'pi kamady-upeta/:J sudra eva 

"Although one may be born in a sudra family, if he is endowed with the brahmini­
cal qualities beginning with sama [control of the mind], he is to be accepted as a 
brahmaQa. Although one may be born in a brahmaQa family, if he is endowed with 
the qualities beginning with kama [lust], he is to be considered a sudra." No one 
should present himself as a brahmaQa simply on the basis of being born in a 
brahminical family. One must be qualified by the brahminical qualities mentioned 
in the sastras, particularly Bhagavad-gita: 

samo damas tapa/:! saucarh 
k�antir arjavam eva ca 

jnanarh vijnanam astikyarh 
brahma-karma svabhava-jam 

"Peacefulness, self-control, austerity, purity, tolerance, honesty, wisdom, 
knowledge and religiousness-these are the qualities by which the brahmaQas 
work." (Bg. 18.42) 

Unless one is qualified with all these attributes, he cannot be accepted as a 
brahmaQa. It is not a question of simply taking birth in a brahmaQa family. In this 
regard, SrTia Bhaktisiddhanta SarasvatT Thakura remarks that Narottama dasa 
Thakura and Syamananda GosvamT, although not born in brahmaQa families, are 
accepted as bona fide spiritual masters because they were brahmaQas by 
qualification. Personalities like SrT Ganga-narayar:Ja, Ramakr�r:Ja and many others, 
who were actually born in brahmaQa families, accepted Narottama dasa Thakura 
and Syamananda GosvamT as their spiritual masters. 

The maha-bhagavata is one who decorates his body with tilaka and whose 
name indicates him to be a servant of Kr�r:Ja by the word dasa. He is also initiated 
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by a bona fide spiritual master and is expert in worshiping the Deity, chanting 
mantras correctly, performing sacrifices, offering prayers to the Lord, and per­
forming sankirtana. He knows how to serve the Supreme Personality of Godhead 
and how to respect a Vai�J)ava. When one has attained the topmost position of 
maha-bhagavata, he is to be accepted as a guru and worshiped exactly like Hari, 
the Personality of Godhead. Only such a person is eligible to occupy the post of a 
guru. However, if one is highly qualified but is not a Vai�J)ava, he cannot be ac­
cepted as a guru. One cannot be a brahmal)a unless one is a Vai�J)ava. If one is a 
Vai�J)ava, he is already a brahmal)a. If a guru is completely qualified as a Vai�J)ava, 
he must be accepted as a brahmaQa even if he is not born in a brahmal)a family. 
The caste system method of distinguishing a brahmal)a by birth is not acceptable 
when applied to a bona fide spiritual master. A spiritual master is a qualified 
brahmal)a and acarya. If one is not a qualified brahmal)a, he is not expert in 
studying Vedic literatures. Nana-sastra-vicaraQaika-nipuQau. Every Vai�J)ava is a 
spiritual master, and a spiritual master is automatically expert in brahminical 
behavior. He also understands the Vedic sastras. 

Similarly, a disciple's qualifications must be observed by the spiritual master 
before he is accepted as a disciple. In our Kr�J)a consciousness movement, the re­
quirement is that one must be prepared to give up the four pillars of sinful life-il­
licit sex, meat-eating, intoxication and gambling. In Western countries especially, 
we first observe whether a potential disciple is prepared to follow the regulative 
principles. Then he is given the name of a Vai�J)ava servant and initiated to chant 
the Hare Kr�J)a maha-mantra, at least sixteen rounds daily. In this way the disciple 
renders devotional service under the guidance of the spiritual master or his repre­
sentative for at least six months to a year. He is then recommended for a second 
initiation, during which a sacred thread is offered and the disciple is accepted as a 
bona fide brahmal)a. SrTia Bhaktisiddhanta SarasvatT Thakura introduced the 
system of giving the sacred thread to a bona fide Vai�J)ava, and we are also 
following in his footsteps. The qualifications of a bona fide disciple are described 
in Srimad-Bhagavatam (11.1 0.6) as follows: 

amanya-matsaro dak$0 
nirmamo drc;Jha-sauhrda/:1 

asatvaro 'rtha-jijflasur 
anasuyur amogha-vak 

The disciple must have the following qualifications. He must give up interest in 
the material bodily conception. He must give up material lust, anger, greed, illu­
sion, madness and envy. He should be interested only in understanding the 
science of God, and he should be ready to consider all points in this matter. He 
should no longer think, "I am this body," or, "This thing belongs to me." One must 
love the spiritual master with unflinching faith, and one must be very steady and 
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fixed. The bona fide disciple should be inquisitive to understand transcendental 
subject matter. He must not search out faults among good qualities, and he 
should no longer be interested in material topics. His only interest should be 
Kr�Da, the Supreme Personality of Godhead. 

As far as the mutual testing of the spiritual master and disciple is concerned, 
SrTia Bhaktisiddhanta SarasvatT Thakura explains that a bona fide disciple must be 
very inquisitive to understand the transcendental subject matter. As stated in 
Srimad-Bhagavatam (11.3.21): 

tasmad gururh prapadyeta 
jijfiasub sreya uttamam 

"One who is inquisitive to understand the highest goal and benefit of life must 
approach a bona fide spiritual master and surrender unto him." A serious disciple 
must be alert when selecting a bona fide spiritual master. He must be sure that the 
spiritual master can deliver all the transcendental necessities. The spiritual master 
must observe how inquisitive the disciple is and how eager he is to understand 
the transcendental subject matter. The spiritual master should study the disciple's 
inquisitiveness for no less than six months or a year. A spiritual master should not 
be very anxious to accept a disciple because of his material opulences. Sometimes 
a big businessman or landlord may approach a spiritual master for initiation. Those 
who are materially interested are called vi?ayis (karmis), which indicates that they 
are very fond of sense gratification. Such vi?ayis sometimes approach a famous 
guru and ask to become a disciple just as a matter of fashion. Sometimes vi?ayis 
pose as disciples of a reputed spiritual master just to cover their activities and ad­
vertise themselves as advanced in spiritual knowledge. In other words, they want 
to attain material success. A spiritual master must be very careful in this regard. 
Such business is going on all over the world. The spiritual master does not accept 
a materially opulent disciple just to advertise the fact that he has such a big disci­
ple. He knows that by associating with such vi?ayi disciples, he may fall down. 
One who accepts a vi?ayi disciple is not a bona fide spiritual master. Even if he is, 
his position may be damaged due to association with an unscrupulous vi?ayi. If a 
so-called spiritual master accepts a disciple for his personal benefit or for material 
gain, the relationship between the spiritual master and the disciple turns into a 
material affair, and the spiritual master becomes like a smarta-guru. There are 
many caste gosvamis who professionally create some disciples who do not care 
for them or their instructions. Such spiritual masters are satisfied simply to get 
some material benefits from their disciples. Such a relationship is condemned by 
SrTia Bhaktisiddhanta SarasvatT Thakura, who calls such spiritual masters and disci­
ples a society of cheaters and cheated. They are also called bau/as or prakrta-saha­
jiyas. Their aim is to make the connection between the spiritual master and the 
disciple into a very cheap thing. They are not serious in wanting to understand 
spiritual life. 
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The words sevya bhagavan in this verse are important. Bhagavan indicates the 
Supreme Personality of Godhead, Lord Vi�I)U. Lord Vi�I)U alone is worshipable. 
There is no need to worship demigods. This is confirmed in Bhagavad-gita: 

kamais tais tair hrta-jnanab 
prapadyante 'nya-devatab 

tarh tarh niyamam asthaya 
prakrtya niyatab svaya 

"Those whose minds are distorted by material desires surrender unto demigods 
and follow the particular rules and regulations of worship according to their own 
natures." (Bg. 7.20) 

It is also stated in the Skanda Puraf)a: 

vasudevarh parityajya 
yo 'anya-devam upasate 

svamatararh parityajya 
sva-pacirh vandate hi sab 

"A person who worships the demigods and gives up Lord Vasudeva is like a man 
who gives up the protection of his mother for the shelter of a witch." 

It is also stated in Bhagavad-gita (9.23): 

ye 'py anya-devata-bhakta 
yajante sraddhayanvitab 

te 'pi mam eva kaunteya 
yajanty avidhi-purvakam 

"Whatever a man may sacrifice to other gods, 0 son of Kunti, is really meant for 
Me alone, but it is offered without true understanding." 

Demigods are also living entities and parts and parcels of Kf�l)a. Therefore in 
one sense one worships Kf�l)a when one worships the demigods, but not in the 
proper way. There is a proper method to water a tree. One should water the 
roots, but if one waters the leaves and branches instead, he is simply wasting his 
time. If one worships the demigods to the exclusion of Lord Vi�I)U, his rewards will 
only be material. As confirmed in Bhagavad-gita: 

antavat tu phalarh te?arh 
tad bhavaty a/pa-medhasam 

devan deva-yajo yanti 
mad-bhakta yanti mam api 
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"Men of small intelligence worship the demigods, and their fruits are limited and 
temporary. Those who worship the demigods go to the planets of the demigods, 
but My devotees ultimately reach My supreme planet." (Bg. 7.23) 

Demigod worship is meant for unintelligent men because the benefits derived 
from demigod worship are all material, temporary and retractable. It is also stated 
in the Hari-bhakti-vilasa: 

yas tu narayat;Jatn devaril 
brahma-rudradi-devatai/:1 

samatvenaiva vik?eta 
sa pa?af)r;/i bhaved dhruvam 

"Whoever thinks Lord Vi�r:Ju and the demigods are on the same level is to be im­
mediately considered a rogue as far as spiritual understanding is concerned." 

There are three modes of nature in the material world, but when one is situated 
spiritually, he is above the material modes, even though he lives in this material 
world. Lord Kr�r:Ja states in Bhagavad-gita (14.26): 

maril ca yo 'vyabhicaref)a 
bhakti-yogena sevate 

sa guf)an samatityaitan 
brahma bhayaya kalpate 

"One who engages in full devotional service, who does not fall down in any cir­
cumstances at once transcends the modes of material nature and thus comes to 
the level of Brahman." When one engages in the Supreme Lord's devotional ser­
vice, he is in a transcendental position. Even though one may be situated in the 
mode of goodness in the material world, he is susceptible to pollution by the 
modes of passion and ignorance. When the mode of goodness is mixed with the 
mode of passion, one worships the sun-god, Vivasvan. When the mode of good­
ness is mixed with the mode of ignorance, he worships Gar:Japati, or Gar:Jesa. 
When the mode of passion is mixed with the mode of ignorance, one worships 
Durga, or KaiT, the external potency. When one is simply in the mode of ig­
norance, he becomes a devotee of Lord Siva because Lord Siva is the pre­
dominating deity of the mode of ignorance within this material world. However, 
when one is completely free from the influence of all the modes of material 
nature, he becomes a pure Vai�r:Java on the devotional platform. SrTia ROpa 
GosvamT states in Bhakti-rasamrta-sindhu: 

anyabhila?ita-sunyaril 
jt'iana-karmady-anavrtam 
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anukalyena kr?l)anu­
silanaril bhaktir uttama 

[Madhya-lila, Ch. 24 

The position of visuddha-sattva is the position of uncontaminated goodness. On 
that platform, one can then understand, aradhyo bhagavan vrajesa-tanayas tad­
dhama vrndavanam: "The Supreme Personality of Godhead, the son of Nanda 
Maharaja, is to be worshiped along with His transcendental abode, Vrndavana." 

The word sarva-mantra-vicaral)a means "considering all different types of 
mantras." There are different kinds of mantras for different kinds of devotees. 
There are the mantras known as the dvadasak?ara, and these are composed of 
twelve syllables. Similarly, there are mantras composed of eighteen syllables-the 
Narasirhha mantra, the Rama mantra, Gopala mantra and so on. Each and every 
mantra has its own spiritual significance. The spiritual master has to select a 
mantra for his disciple according to the disciple's ability to chant different mantras. 

TEXT 331 

JT�·'CI�C15ti'\', 1fs-ti,.nfif-�t� 1 

�11151, (2jt\!:'ZJf�-��J, ��' �1�1fi{ II��� II 

mantra-adhikari, mantra-siddhy-adi-sodhana 
dik$a, prataf)-smrti-krtya, sauca, acamana 

SYNONYMS 

mantra-adhikari-qualification for receiving mantra initiation; mantra-siddhi­
adi-the perfection of the mantra and so on; sodhana-purification; dik?a-in­
itiation; prataf)-smrti-krtya -morning duties and remembrance of the Supreme 
Lord; sauca-cleanliness; acamana-washing the mouth and other parts of the 
body. 

TRANSLATION 

"You should discuss the qualifications necessary for receiving a mantra, the 
perfection of the mantra, the purification of the mantra, initiation, morning 
duties, remembrance of the Supreme Lord, cleanliness, and washing the 
mouth and other parts of the body. 

PURPORT 

The following injunction is given in the Hari-bhakti-vilasa (1.194): 

tantrike?U ca mantre?U 
dik?ayam yo?itam api 
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sadhvinam adhikaro 'sti 
sudradinaril ca sad-dhiyam 
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"Sudras and women who are chaste and sincerely interested in understanding the 
Absolute Truth are qualified to be initiated with the paficaratrika-mantras." This is 
also confirmed in Bhagavad-gita (9.32): 

mam hi partha vyapasritya 
ye 'pi syuh papa-yonayah 

striyo vaisyas tatha sudras 
te 'pi yanti pararil gatim 

"0 son of Prtha, those who take shelter in Me, though they be of lower birth­
women, vaisyas [merchants], as well as sudras [workers]-can approach the 
supreme destination." 

If one actually wants to serve Kr�t:�a, it doesn't matter whether one is a sudra, 
vaisya, or even a woman. If one is sincerely eager to chant the Hare Kr�t:�a mantra 
or dik?a-mantra, he is qualified to be initiated according to the paficaratrika pro­
cess. According to Vedic principles, only a brahmal')a who is fully engaged in his 
occupational duties can be initiated. Sudras and women are not admitted to a 
vaidika initiation. Unless one is fit according to the estimation of the spiritual 
master, one cannot accept a mantra from the pancaratrika-vidhi or the vaidika­
vidhi. When one is fit to accept the mantra, he is initiated by the paficaratrika­
vidhi or the vaidika-vidhi. In any case, the result is the same. 

Regarding mantra-siddhi-adi-sodhana, the efficiency of the mantra, Srila Bhakti­
siddhanta Sarasvati Thakura gives sixteen divisions, which are confirmed in the 
Hari-bhakti-vilasa (beginning with 1.204): 

siddha-sadhya-susiddhari-
kramaj jfieyo vicak?al')aih 

These are (1) siddha, (2) sadhya, (3) susiddha and (4) ari. These four principles 
can be divided further: (1) siddha-siddha, (2) siddha-sadhya, (3) siddha-susid­
dha, (4) siddha-ari, (5) sadhya-siddha, (6) sadhya-sadhya, (7) sadhya-susiddha, 
(8) sadhya-ari, (9) susiddha-siddha, (1 0) susiddha-sadhya, (11) susiddha-susid­
dha, (12) susiddha-ari, (13) ari-siddha, (14) ari-sadhya, (15) ari-susiddha, and 
(16) ari-ari. 

Those who are initiated with the eighteen-alphabet mantra do not need to 
consider the above-mentioned sixteen divisions. As enjoined in the Hari-bhakti­
vilasa (1.215, 219, 220): 

na catra satrava do?a 
narl')asvadi-vicaral')a 
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rk$arasi-vicaro va 
na kartavyo manau priye 

natra cintyo 'ri-suddhyadir 
nari-mitradi-lak$aQam 

siddha-sadhya-susiddhari­
rapa natra vicaraf)a 

[Madhya-lila, Ch. 24 

There is sodhana, or purification of the mantra, but there is no such consideration 
for the Kr�r:Ja mantra. Balitvat kr$Qa-mantraQarh sarhskarapek$aQarh na hi. "The 
Kr�r:Ja mantra is so strong that there is no question of sodhana. (1.235) 

As far as dik$a is concerned, one should consult Madhya-lila, Chapter Fifteen 
(1 08). On the whole, when a person is initiated according to the paficaratrika­
vidhi, he has already attained the position of a brahmaQa. This is enjoined in the 
Hari-bhakti-vilasa (2.12): 

yatha kancanatarh yati 
karhsyarh rasa-vidhanatah 

tatha dik$a-vidhanena 
dvijatvarh jayate nwam 

"As bell metal can be turned into gold when treated with mercury, a disciple initi­
ated by a bona fide guru immediately attains the position of a brahmaQa." 

As far as the time of dik$a (initiation) is concerned, everything depends on the 
position of the guru. As soon as a bona fide guru is received by chance or by a 
program, one should immediately take the opportunity to receive initiation. In the 
book called Tattva-sagara, it is stated: 

durlabhe sad-gurOQarh ca 
sakrt-sanga upasthite 

tad-anujna yada labdha 
sa dik$avasaro mahan 

grame va yadi varaQye 
k$etre va divase nisi 

agacchati gurur daivad 
yatha dik$a tad-ajnaya 

yadaiveccha tada dik$a 
guror ajfianurapatah 
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na Urtharh na vratarh hemo 
na snanarh na japa-kriya 

dik�aya/:1 karaQarh kintu 
sveccha-prapte tu sad-gurau 
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"If, by chance, one gets a sad-guru, it doesn't matter whether one is in the 
temple or the forest. If the sad-guru, the bona fide spiritual master, agrees, one 
can be initiated immediately, without waiting for a suitable time or place." 

In the early morning hours (known as brahma-muharta) one should get up and 
immediately chant the Hare Kr�r:Ja mantra, or, at least, "Kr�r:Ja, Kr�r:Ja, Kr�r:Ja." In this 
way, one should remember Kr�r:Ja. Some 5/okas or prayers should also be chanted. 
By chanting, one immediately becomes auspicious and transcendental to the in­
fection of material qualities. Actually one has to chant and remember Lord Kr�r:Ja 
twenty-four hours daily, or as much as possible. 

smartavya/:1 satatarh vi�Qur 
vismartavyo na jatucit 

sarve vidhi-ni�edha/:1 syur 
etayor eva kirikara/:1 

"Kr�oa is the origin of Lord Vi�QU. He should always be remembered and never 
forgotten at any time. All the rules and prohibitions mentioned in the sastras 
should be the servants of these two principles." This is a quotation from Padma 
PuraQa in the portion called Brhat-sahasra-nama-stotra. 

Prata/:1-krtya means that one should evacuate regularly and then cleanse himself 
by taking a bath. One has to gargle (acamana) and brush his teeth (danta­
dhavana). He should do this either with twigs or a toothbrush-whatever 
is available. This will purify the mouth. Then one should take his bath. Actually 
householders and vanaprasthas should bathe two times a day (pratar­
madhyahnayo/:1 snanarh vanaprastha-grhasthayo/:1). A sannyasi should bathe three 
times daily, and a brahmacari may take only one bath a day. Whenever one is not 
able to bathe in water, he can bathe by chanting the Hare Kr�r:Ja mantra. One also 
has to perform his sandhyadi-vandana-that is, one has to chant his Gayatri 
mantra three times daily-morning, noon and evening. 

TEXT 332 
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danta-dhavana, snana, sandhyadi vandana 
guru-seva, Drdhva-puQc;fra-cakradi-dharaQa 

SYNONYMS 

danta-dhavana -washing the teeth; snana-bath; sandhya-adi vandana­
regular chanting of the mantras; guru-seva-serving the spiritual master; Ordhva­
puQc;fra-wearing perpendicularly straight tilaka; cakra-adi-dharaQa -stamping 
the body with different names and symbols of the Lord. 

TRANSLATION 

"In the morning, one should regularly brush his teeth, take his bath, offer 
prayers to the Lord and offer obeisances to the spiritual master. One should 
render service to the spiritual master and paint one's body in twelve places 
with firdhva-pu•:u:;lra [tilaka]. One should stamp the holy names of the Lord on 
his body, or one should stamp the symbols of the Lord, such as the disc and 
club. 

TEXT 333 
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gopicandana-malya-dhrti, tulasi-aharaQa 
vastra-pitha-grha-sarhskara, kr$Qa-prabodhana 

SYNONYMS 

gopi-candana-gopi-candana (available in Vrndavana and Dvaraka); malya­
beads on the neck; dhrti-wearing regularly; tulasi-aharaQa-collecting tulasi 
leaves; vastra-cloth; pitha-temple; grha-the house; sarhskara -cleansing; 
kr$Qa-prab odhana-awakening the Deity of Lord Kr�t:�a. 

TRANSLATION 

"After this, you should describe how one should decorate his body with 
gopicandana, wear neck beads, collect tulasi leaves from the tulasi tree, 
cleanse his cloth and the altar, cleanse one's own house or apartment and go 
to the temple and ring the bell just to draw the attention of Lord Kr�r:-a. 

TEXT 334 

9f., �' 9f•t-te. �9f�t�11' <fi�'(� I 

9f•<fite'f '!_sri �f�, �11' c;�--rn� ����sn 
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panca, ?O(iasa, pancasat upacare arcana 
panca-kala puja arati, kr?f)era bhojana-sayana 

SY NONYMS 

279 

panca-five; ?O(iasa-sixteen; pancasat-fifty; upacare-with ingredients; ar­
cana-offering worship; panca-kala-five times; puja-worshiping; arati­
offering arati; kr?f)era bhojana-sayana-in this way offering eatables to Kr�r:'la and 
laying Him down to rest. 

TRANSLATION 

"Also describe Deity worship, wherein one should offer food to Kr��Ja at 
least five times daily. One should in due time place Kr�Qa on a bed. You 
should also describe the process for offering arati and the worship of the Lord 
according to the list of five, sixteen or fifty ingredients. 

PURPORT 

The five ingredients are (1) very good scents, (2) very good flowers, 
(3) incense, (4) a lamp and (5) something edible. As for $O(iasopacara, the six­
teen ingredients, one should (1) provide a sitting place (asana), (2) ask Kr�r:'la to 
sit down, (3) offer arghya, (4) offer water to wash the legs, (5) wash the mouth, 
(6) offer madhu-parka, (7) offer water for washing the mouth, (8) bathe, 
(9) offer garments, (1 0) decorate the Lord's body with ornaments, (11) offer 
sweet scents, (12) offer flowers with good fragrance, like the rose or campaka, 
(13) offer incense, (14) offer a lamp, (15) give good food, and (16) offer prayers. 

In the Hari-bhakti-vilasa (Eleventh Vilasa, verses 127-140) there is a vivid 
description of what is required in Deity worship. There are sixty-four items men­
tioned. In the temple, worship should be so gorgeous that all sixty-four items 
should be available for the satisfaction of the Personality of Godhead. Sometimes 
it is impossible to get all sixty-four items; therefore we recommend that at least 
on the first day of installation all sixty-four items should be available. When the 
Lord is established, worship with all sixty-four items should continue as far as 
possible. The sixty-four items are as follows: (1) There must be a big bell hanging 
in front of the temple room so that whoever comes in the room can ring the bell. 
This item is called prabodhana, or offering oneself submissively to the Lord. This is 
the first item. (2) The visitor must chant jay a SrT Radha-Govinda, or jaya SrT Radha­
Madhava when he rings the bell. In either case, the word jaya must be uttered. 
(3) One should immediately offer obeisances to the Lord, falling down like a stick. 
(4) There must be regular mangala-arati in the temple during the early morning, 
an hour and a half before the sun rises. (5) There must be an asana, a sitting place 
before the altar. This asana is for the spiritual master. The disciple brings every­
thing before the spiritual master, and the spiritual master offers everything to the 
Supreme Personality of Godhead. (6) After mangala-arati, the Deity is supposed 



280 Sri Caitanya-caritamrta [Madhya-lila, Ch. 24 

to wash His teeth by using a twig; therefore a twig must be offered. (7) Water 
must be offered for washing the Deity's feet. (8) Arghya should be offered. 
(9) Water for acamana should be offered. (1 0) Madhu-parka, a small bowl con­
taining madhu (honey, a little ghee, a little water, a little sugar, yogurt and milk) 
should be offered. This is called madhu-parka-acamana. (11) One should place 
wooden slippers before the Lord. (12) One should massage the body of the Lord. 
(13) One should massage the body of the Lord with oil. (14) With a soft, wet 
sponge one should remove all the oil smeared over the Lord's body. (15) One 
should bathe the Lord with water in which nicely scented flowers have been 
soaking for some time. (16) After bathing the body of the Lord with water, one 
should bathe Him with milk. (17) Then with yogurt. (18) Then with ghee. 
(19) Then with honey. (20) Then with sugar. (21) Then one should wash the 
Deity with water and chant this mantra: 

cintamaf)i-prakara-sadmasu kalpa-vrk$a­
/ak$avrte$U surabhir abhipalayantam 

/ak$mi-sahasra-sata-sambhrama-sevyamanarh 
govindam adi-puru$arh tam aharh bhajami 

(22) One should dry the entire body with a towel. (23) A new dress should be 
put on the body. (24) A sacred thread should be given to the body. (25) Water 
should be offered for cleansing the mouth (acamana). (26) Nicely scented oils like 
liquid sandalwood pulp should be smeared over the body. (27) All kinds of orna­
ments and crowns should be placed on the body. (28) Then one should offer 
flower garlands and decorative flowers. (29) One should burn incense. 
(30) Lamps should be offered. (31) Precautions should always be taken so that 
demons and atheists cannot harm the body of the Lord. (32) Food offerings 
should be placed before the Lord. (33) Spices for chewing should be offered. 
(34) Betel nuts should be offered. (35) At the proper time, there should be ar­
rangements so that the Lord may take rest in bed. (36) The Lord's hair should be 
combed and decorated. (37) First-class garments should be offered. (38) A first­
class helmet should be offered. (39) The garments should be scented. (40) There 
should be Kaustubha jewels and other ornaments offered. (41) A variety of 
flowers should be offered. (42) Another mangala-arati should be offered. (43) A 
mirror should be offered. (44) The Lord should be carried on a nice palanquin to 
the altar. (45) The Lord should be seated on the throne. (46) Again water should 
be given for the washing of His feet. (47) Something again should be offered for 
eating. (48) Evening arati. (49) The Lord should be fanned with a camara fan, and 
an umbrella should be placed over His head. (50) The Hare Kr�r:ta mantra and ap­
proved songs should be sung. (51) Musical instruments should be played. 
(52) One should dance before the Deity. (53) One should circumambulate the 
Deity. (54) One should again offer obeisances. (55) One should offer different 
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types of prayers and hymns at the Lord's lotus feet. (56) One should touch the 
lotus feet of the Lord with one's head. This may not be possible for everyone, but 
at least the pujari should do this. (57) The flowers offered on the previous day 
should touch one's head. (58) One should take the remnants of the Lord's food. 
(59) One should sit before the Lord and think that he is massaging the Lord's legs. 
(60) One should decorate the Lord's bed with flowers before the Lord takes His 
rest. (61) One should offer one's hand to the Lord. (62) One should take the 
Deity to His bed. (63) One should wash the feet of the Lord and then sit Him on 
the bed. (64) One should place the Lord on the bed and then massage His feet. 

Arati should be offered to the Deities five times daily-early in the morning 
before sunrise, later in the morning, at noon, in the evening and at night. This 
means that there should be worship and a change of dress and flowers. As far as 
the eatables are concerned, all items should be first-class preparations. There 
should be first-class rice, dahl, fruit, sweet rice, vegetables and a variety of foods 
to be sucked, drunk and chewed. All the eatables offered to the Deities should be 
extraordinarily excellent. In Europe and America there is presently no monetary 
scarcity. People are not poor, and if they follow these principles of Deity worship, 
they will advance in spiritual life. As far as placing the Deity in the bed is con­
cerned, if the Deity is large and heavy, it is not possible to move Him daily. It is 
better that a small Deity, which is also worshiped, be taken to the bed. This 
mantra should be chanted: agaccha sayana-sthanarh priyabhil) saha kesava. "0 

Kesava, kindly come to Your bed along with Srimati Radharar:Ji." (Hari-bhakti-vilasa 
11.40) 

The Deity should be placed in bed with Srimati Radharar:Ji, and this should be 
indicated by bringing the wooden slippers from the altar to the bedside. When 
the Deity is laid down, His legs should be massaged. Before laying the Deity 
down, a pot of milk and sugar should be offered to Him. After taking this thick 
milk, the Deity should lie down and should be offered betel nuts and spices to 
chew. 

TEXT 335 

1\1!_�, �tt ��� I 

�t"'iiji·�tti'l, ��·Wpti{ II �t II 

sri-murti -lak�af)a, ara salagrama-lak�af)a 
kr�Qa-k�etra-yatra, kr�Qa-murti-darasana 

SYNONYMS 

sri-murti-lak�af)a-characteristics of the Deity; ara-and; sa/agrama-/ak�af)a­
characteristics of the salagrama-sila; kr�f)a-k�etra-yatra-visiting places like 
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Vrndavana, Dvaraka and Mathura; kr�Qa-murti-darasana-visiting the Deity in the 
temple. 

TRANSLATION 

"The characteristics of the Deities should be discussed as well as the 
characteristics of the salagrama-sila. One should also discuss visiting the 
Deities in the temple and touring holy places like Vrndavana, Mathura and 
Dvaraka. 

TEXT 336 

i{f��' ift1rt� �1l -i{ I 

���' �t�·�i{ II \!l\!l� II 

nama-mahima, namaparadha dure varjana 
vai�f)ava-lak�af)a, sevaparadha-khaf)<;/ana 

SY NONYMS 

nama-mahima-the glories of the holy name; nama-aparadha-offenses in 
chanting the holy name; dure varjana-giving up very carefully; vai�f)ava-lak­
�af)a-the symptoms of a Vai�r:tava; seva-aparadha-khaf)<;/ana-rejecting offenses 
in worshiping the Deity. 

TRANSLATION 

"You should glorify the holy name and carefully give up offenses when 
chanting the holy name. One should know the symptoms of a Vai�l)ava. One 
must give up or nullify all kinds of seva-aparadha, offenses in Deity worship. 

PURPORT 

The devotee should always be very careful not to commit the ten offenses 
when chanting the Hare Kr�r:ta mantra. If a devotee very strictly follows t�e 
methods of Deity worship, he will naturally and quickly become a pure Vai�r:tava. 
A pure Vai�r:tava has unflinching faith in the Lord, and he does not deviate at all. 
He is always engaged in perfect Deity worship. 

One should also notice the specific offenses against Deity worship. These are 
mentioned in the Skanda Puraf)a (Avanti-khaf)<;/a), spoken by Vyasadeva himself. 
One should liquidate all kinds of offenses. 

The salagrama-sila should be worshiped with tulasT where a sufficient quantity 
of tulasT leaves are available. Worship of salagrama-sila should be introduced in all 
ISKCON temples. Salagrama-si/a is the form of the Lord's mercy. To worship the 
Deity with the sixty-four items mentioned may be a difficult job, but the Lord has 
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become so small that anyone in any temple can carefully handle Deity worship 
simply by performing the same activities with salagrama-si/a. 

There are thirty-two offenses that should be avoided. (1) One should not enter 
the temple in a vehicle. Shoes and slippers should be removed before entering the 
temple. (2) One should offer obeisances as soon as he sees the Deity. (3) One 
should enter the temple after taking a bath. In other words, one should be very 
clean. (4) One should not offer obeisances to the Lord with one hand. (5) One 
should not circumambulate demigods before the Deities. (6) One should not 
spread out his legs before the Deity. (7) One should not sit down before the 
Deity with his legs crossed, nor should one touch his legs with his hands. (8) One 
should not lie down before the Deity. (9) One should not eat before the Deity. 
(1 0) One should not speak lies before the Deity. (11) One should not speak very 
loudly before the Deity. (12) One should not talk nonsense before the Deity. 
(13) One should not cry before the Deity. (14) One should not deal with others 
before the Deity. (15) One should not utter harsh words before the Deity. 
(16) One should not cover himself with a blanket. (17) One should not talk en­
viously of others before the Deity. (18) One should not praise others before the 
Deity. (19) One should not use slang before the Deity. (20) One should not pass 
air before the Deity. (21) One should not neglect the sixty-four items of Deity 
worship. (22) One should not eat anything not offered to the Deity. (23) One 
should not neglect offering seasonal fruits as soon as they are available. (24) One 
should always offer fresh, untouched fruit to the Deity. (25) One should not sit 
with his back toward the Deity. (26) One should not offer obeisances to others 
before the Deity. (27) One should not sit near the Deity without taking the 
spiritual master's permission. (28) One should not be proud to hear himself 
praised before the Deity. (29) One should not blaspheme the demigods. 
(30) One should not be unkind to others before the Deities. (31) One should ob­
serve all festivals in the temple. (32) One should not fight or quarrel before the 
Deity. 

TEXT 337 

llf'l-'Sfif-,..·�"Pi·'J...�"'lllfi'l I 

�' �' ?ff�, ���e, �-. II ��'l II 

sankha-ja/a-gandha-pu!ipa-dhupadi-lak?al)a 
japa, stuti, parikrama, dal)c;/avat vandana 

SYNONYMS 

sankha-of a conchshell; jala-of water; gandha-of incense or scents; 
pu$pa-of flowers; dhapa-adi-of incense, and so on; lak?al)a-the charac-
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teristics; japa-murmuring; stuti-offering prayers; parikrama-circumambula­
tion; daQQ'avat-offering obeisances; vandana-offering prayers. 

TRANSLATION 

"The items of worship, such as water, conchshell, flowers, incense and 
lamp, should be described. You should also mention chanting softly, offering 
prayers, circumambulating, and offering obeisances. All these should be 
carefully studied. 

PURPORT 

All these are mentioned in the Hari-bhakti-vilasa. The A$tama Vilasa of that 
book should be consulted as far as possible. 

TEXT 338 

��'1·Ptfif, ��:Jfl"W·�� I 

�fi1r;�llr�!·�!Jt'lt, ��M�tffl·��i{ " ���r 11 

purascaral)a-vidhi, k[$1)a-prasada-bhojana 
anivedita-tyaga, vai$f)ava-nindadi-varjana 

SY NONYMS 

purascaral)a-vidhi -ritualistic ceremonies; k[$1)a-prasada-bhojana -eating the 
remnants of food offered to the Lord; anivedita-tyaga-not touching anything 
not offered to the Lord; vai$Qava-ninda-adi-varjana-completely avoiding 
blaspheming a Vai�l)ava. 

TRANSLATION 

"Other items to be considered are the method of performing pura5carar;�a, 
taking kr�r;�a-prasada, giving up unoffered food and not blaspheming the 
Lord's devotees. 

PURPORT 

Regarding the vai$Qava-ninda, see Madhya-lila, 15.260. 

TEXT 339 

�H�'l, �t���' �t'!_�i{ I 

�e.�w-�Jt'lt, �l�t'lt<!f'!·��" " ��� " 

sadhu-lak$a/)a, sadhu-safiga, sadhu-sevana 
asatsanga-tyaga, sri-bhagavata-sravaf)a 
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SY NONYMS 

sadhu-lak�af)a-the symptoms of a devotee; sadhu-sanga-association with 
devotees; sadhu-sevana-offering service to devotees; asat-sanga-tyaga-giving 
up the company of nondevotees; sri-bhagavata-sravaf)a-reguiarly hearing the 
recitation of Srimad-Bhagavatam. 

TRANSLATION 

"One should know the symptoms of a devotee and how to associate with 
devotees. One should know how to satisfy the devotee by rendering service, 
and one should know how to give up the association of nondevotees. One 
should also regularly hear the recitation of Srimad-Bhagavatam. 

TEXT 340 

fwil�\!bJ, 9f���J, <.!l�tif�tfw-��11''1 I 

�:Jt��J, iSiiJI"t�'ITJt�-f�f�-R�t11:'1 II �So II 

dina-krtya, pak�a-krtya, ekadasy-adi-vivaraf)a 
masa-krtya, janma�tamyadi-vidhi-vicaraf)a 

SYNONYMS 

dina-krtya-daily duties; pak�a-krtya-duties on the fortnights; ekadasi-adi­
vivaraQa-description of Ekadasi and so on; masa-krtya-duties every month; 
janma�tami-adi-of performing janma�!ami and other ceremonies; vidhi-of the 
process; vicaraf)a -consideration. 

TRANSLATION 

"You should describe the ritualistic duties of every day, and you should de­
scribe the fortnightly duties-especially observing Ekada5i fast, which comes 
every fortnight. You should also describe the duties of every month, especially 
the observance of ceremonies like Janma�fami, Rama-navami and Nrsirilha­
caturda5i. 

TEXT 341 

<.!l�tlif�, iSfiJit�il't, �t1liliftlifiit I 

�11'11lil��' �111' ��,���wilt II �8� II 

ekadasi, janma�tami, vamana-dvadasi 
sri-rama-navami, ara nrsirhha-caturdasi 
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SYNONYMS 

ekadasr-the eleventh day of the fortnight; janma$tamr-the birthday 
ceremony of Lord Kf�l)a; vamana-dvadasl-the birthday or appearance day of 
Lord Vamana; srl-rama-navaml-the birthday ceremony of Lord Ramacandra; 
ara-and; nrsimha-caturdasr-the appearance day of Lord Nrsimha. 

TRANSLATION 

"Ekada§i, Janma�tami, Vamana-dvadasi, Rama-navami and Nrsirilha-catur­
dasi should all be observed. 

TEXT 342 

�� Jl�_, �'4ih�Jt�, ��'(i·<f.�'l I 

�<fi��'� ,�t�, c<fi�'"' �r·� '"'�i{ 11 �8� 11 

ei sabe viddha-tyaga, aviddha-karaf)a 
akaraf)e do$a, kaile bhaktira lambhana 

SYNONYMS 

ei sabe-all these things; viddha-tyaga-to avoid viddha-ekadasr or mixed 
EkadasT; aviddha-karaf)a-performing the pure EkadasT; akaraf)e do$a-the fault 
of not performing them; kaile-if done so; bhaktira Jambhana-there will be dis­
crepancies in devotional service. 

TRANSLATION 

"You should recommend the avoidance of mixed Ekadasi and the perfor­
mance of pure Ekada§i. You should also describe the fault in not observing 
this. O ne should be very careful as far as these items are concerned. If one is 
not careful, one will be negligent in executing devotional service. 

TEXT 343 

�ijj �'llt'l ��_, �t'l·_,� I 

!)�·Pll3'11f��<fi�'l-'"lllli'1 II �8� II 

sarvatra pramaf)a dibe puraf)a-vacana 
sr/-mQrti-Vi$f)U-mandira karaf)a-Jak$af)a 

SYNONYMS 

sarvatra-everywhere; pramaf)a-evidence; dibe-you should give; puraf)a­
vacana-quoting from the Puraf)as; srl-murti-the Deity; Vi$f)U-mandira-of the 
Vi�I)U temple; karaf)a-Jak$af)a-the characteristics of constructing. 
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TRANSLATION 

"Whatever you say about VaiH1ava behavior, the establishment of Vai�1;1ava 
temples and Deities and everything else should be supported by evidence 
from the Pura1;1as. 

TEXT 344 

':Jt1�t�' :Jt�t�1�, ��� 'C<l�it'-�1� I 

��i1Jt<t�<t<IJ :Jf<!t '"irt�' <!tJ<l�HI II �88 ll 

'samanya' sad-acara, ara 'vai�Qava' -acara 
kartavyakartavya saba 'smarta' vyavahara 

SYNONYMS 

samanya-general; sat-acara-good behavior; ara-and; vai�Qava-of devo­
tees of Lord Vi�t:Ju; acara-etiquette; kartavya-akartavya-things which are to be 
done and which are not to be done; saba-all; smarta-connected with regula­
tive principles; vyavahara-business. 

TRANSLATION 

"You should give general and specific descriptions of the behavior and ac­
tivities of a Vai�1;1ava. You should outline things that are to be done and things 
that are not to be done. A ll this should be described as regulations and eti­
quette. 

TEXT 345 

�� :Jf�t'itit� �i! �· f5t'it Wpfi{ I 
' 

�<it � fi'l�<!t'l, � '<1\�t<l ��'I II �8<t II 

ei sarik�epe sutra kahiluri dig-darasana 
yabe tumi likhiba, kr�t:Ja karabe sphuraQa 

SYNONYMS 

ei-thus; sarik�epe-in brief; sutra-codes; kahi/uri-1 have described; dik­
darasana-just a little direction; yabe-whenever; tumi-you; likhiba-will at­
tempt to write; kr�t:Ja-Lord Kr�t:Ja; karabe-will do; sphuraQa-manifesting. 

TRANSLATION 

"I have thus given a synopsis of the Vai�1;1ava regulative principles. I have 
given this in brief just to give you a little direction. When you write on this 
subject, Kr�r:'la will help you by spiritually awakening you." 
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PURPORT 

One cannot write on spiritual matters without being blessed by Kr�r:'la and the 
disciplic succession of gurus. The blessings of the authorities are one's power of 
attorney. One should not try to write anything about Vai�r:'lava behavior and ac­
tivities without being authorized by superior authorities. This is confirmed in 
Bhagavad-grta: evam paramapara-praptam imam rajar?ayo vidu/:1. 

TEXT 346 

�� �' ��a( ��1f �ili'!?:.il ��i� I 

�i�i1f �<It'! fu7:.�1f" �7:.� �<t�i� II �8� II 

ei ta' kahilu prabhura sanatane prasada 
yahara sravaf)e cittera khaf)c;fe avasada 

SYNONYMS 

ei ta'-in this way; kahi/u-1 have described; prabhura-of Lord Sri Caitanya 
Mahaprabhu; sanatane-unto Sanatana Gosvami; prasada-mercy; yahara sra­
vaf)e-hearing which; cittera-of the mind; khaf)c;fe-disappears; avasada-all 
moroseness. 

TRANSLATION 

Thus I have narrated Lord Caitanya's mercy upon Sanatana Gosvami. When 
one hears these topics, one's heart will be cleansed of all contamination. 

TEXT 347 

filiSf·ti"t?:.'l <fi5f� ��i1f �fil�i I 

:Jiili�7;il �if1t" ��i� �1��tt� f���i II �89 II 

nija-granthe karf)apura vistara kariya 
sanatane prabhura prasada rakhiyache likhiya 

SYNONYMS 

nija-granthe-in his own book; karf)apura-Kavi-karr:"�apOra; vistara kariya­
vividly describing; sanatane-unto Sanatana Gosvami; prabhura-of Lord Sri 
Caitanya Mahaprabhu; prasada-the mercy; rakhiyache-has kept; /ikhiya­
writing. 

TRANSLATION 

The authorized poet Kavi-karr;Japura has written a book named Caitanya­
candrodaya-nafaka. This book tells how Sri Caitanya Mahaprabhu blessed 
Sanatana Gosvami with His specific mercy. 
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TEXT 348 

C5\TC��� ����-f���'t1lf't�J�I (j �'i� fi!fll'Z 

�9f�j�� �lf �� ��<jt� C��i5\J""''Il'l1� i!'Cif I 

�{&\S��c't';r ��m�:�1 �ic����i?f�: 
c"t�t�.,: rr��� 1!�1-'!1f �"'�' .ffr���t'ii"l!'ll{_ n ,:)s�rn 

gaucjendrasya sabha-vibhO$aQa-maQiS tyaktva ya rddharh sriyarh 
rupasyagraja e$a eva taruQirh vairagya-lak$mirh dadhe 

antar-bhakti-rasena pOrQa-hrdayo bahye 'vadhOtakrtih 
saivalaih pihitarh maha-sara iva priti-pradas tad-vidam 

SYNONYMS 

289 

gaucja-indrasya-of the ruler of GaU<;la-desa (Bengal); sabha-of the parlia­
ment; vibhO$aQa-fundamental; maQih-the gem; tyaktva-relinquishing; yah­
one who; rddham-opulent; sriyam-kingly enjoyment; rapasya agrajah-the 
elder brother of SrTia ROpa GosvamT; e$ah-this; eva-certainly; taruQim­
youthful; vairagya-lak$mim-the fortune of renunciation; dadhe-accepted; an­
tah-bhakti-rasena-by the mellows of inner love of Kr�r;�a; pOrQa-hrdayah­
satisfied fully; bahye-externally; avadhOta-akrtih-the dress of a mendicant; 
saivalaih-by moss; pihitam-covered ; maha-sarah-a great lake or very deep 
lake; iva-like; priti-pradah-very pleasing; tat-vidam-to persons acquainted 
with the science of devotional service. 

TRANSLATION 

"Srila Sanatana Gosvami, the elder brother of Srila Rupa Gosvami, was a 
most important minister in the government of Hussain Shah, the ruler of 
Bengal, and he was considered a most brilliant gem in that assembly. He 
possessed all the opulences of a royal position, but he gave up everything just 
to accept the youthful goddess of renunciation. Although he externally ap­
peared to be a mendicant who had renounced everything, he was filled with 
the pleasure of devotional service within his heart. Thus he can be compared 
to a deep lake covered with moss. He was the object of pleasure for all the 
devotees who knew the science of devotional service. 

PURPORT 

This and the following two verses are from Caitanya-candrodaya-nataka 
(9.34, 35, 38). 
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TEXT 349 

�� "1!011�•PJ,9fi'>I�C'W1-
'i(e�tl!i�f'!i'lftl!ilf�t<1f: 1 

'5{jf<;r�$f 9ffil�t�'!i-Clf1�J1� 
���<Ti��'<( �"9i<ii-C'>I'hf: II "8� II 

[Madhya-lila, Ch. 24 

tam sanatanam upagatam ak?Qor 
d[?ta-matram atimatra-dayardrah 

alilinga parighayata-dorbhyam 
sanukampam atha campaka-gaurah 

SYNONYMS 

tam-unto him; sanatanam-Sanatana Gosvami; upagatam-having arrived; 
ak?QOQ-with the eyes; dr?ta-matram-being only seen; ati-matra-greatly; 
daya-ardraf)-merciful; a/ilinga-embraced; parighayata-dorbhyam-with His 
two arms; sa-anukampam-with great affection; atha-thu s; campaka-gauraf)­
Lord Sri Caitanya Mahaprabhu, who has a complexion the color of a campaka 

flower (golden). 

TRANSLATION 

"As soon as Sanatana Gosvami arrived in front of Lord Caitanya, the Lord, 
seeing him, became merciful to him. The Lord, who has the complexion of a 
golden campaka flower, opened His arms and embraced him while expressing 
great affection." 

TEXT 350 

<iiiM'l �f<I"O!C<Ti far-<l:l�1 

'1!-�f� ��� �nt9fnr�� fq:f.<t� 1 

�'>ft1jr.�01tR;f<fr."llS Clf<l:-

�tl!i<l: �9[� '1"11\!i<l� II "¢ • 

ka/ena vrndavana-ke/i-varta 
/upteti tam khyapayitum visi?ya 

krpamrtenabhi?i?eca devas 
tatraiva rupam ca sanatanam ca 

SYNONYMS 

ka/ena-in the course of time; vrndavana-keli-varta-topics concerning the 
transcendental mellows of the pastimes of Lord Kr�r:ta in Vrndavana; lupta-
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almost lost; iti-thus; tam-all those; khyapayitum-to enunciate; visi�ya­
making specific; krpa-amrtena-with the nectar of mercy; abhi$i$eca-sprinkled; 
deva/:1-the Lord; tatra-there; eva-indeed; rapam-Srila ROpa Gosvami; ca­
and; sanatanam-Sanatana Gosvami; ca-as well as. 

TRANSLATION 

"In the course of time, the transcendental news of Kr�r:'la's pastimes in 
Vrndavana was almost lost. To enunciate explicitly those transcendental 
pastimes, Sri Caitanya Mahaprabhu, at Prayaga, empowered Srila Rupa 
Gosvami and Sanatana Gosvami with the nectar of His mercy to carry out this 
work in Vrndavana." 

TEXT 351 

�� �' <fl�( �ili'!t� �,� ��t� I 

�� (!f_,t'l fut�� �t� �_,�t� II �!>�� II 

ei ta' kahilun sanatane prabhura prasada 
yahara sravar)e cittera khaQc;:/e avasada 

SYNONYMS 

ei ta'-thus; kahi/un-1 have explained; sanatane-unto Sanatana Gosvami; 
prabhura prasada-the mercy of Lord Sri Caitanya Mahaprabhu; yahara sravaQe­
hearing which; cittera-of the heart; khaQc;:/e-disappears; avasada-moroseness. 

TRANSLATION 

I have thus explained the mercy bestowed on Sanatana Gosvami by Sri 
Caitanya Mahaprabhu. If one hears this, all moroseness in the heart will 
diminish. 

TEXT 352 

��� �"Pt'itt'l� �<fi� �� '�' I 

fclfi{-�t'it·�tt'5f '�t'l�<ef�'� R'li� II �!)�� II 

kr�Qera svarupa-gaQera sakala haya 'jiiana' 
vidhi-raga-marge 'sadhana bhakti'ra vidhana 

SYNONYMS 

kr$Qera svarapa-gaQera-of Lord Kr�r:Ja in His various expansions; saka/a-all; 
haya-there is; jiiana-knowledge; vidhi-raga-marge-in the process of devo-
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tional service under regulative principles or in spontaneous love; sadhana bhaktira 
vidhana-the authorized means of executing devotional service. 

TRANSLATION 

By reading these instructions to Sanatana Gosvami, one will become fully 
aware of lord Kr�r:-a's various expansions and the process of devotional ser­
vice according to the regulative principles and spontaneous love. Thus every­
thing can be fully known. 

TEXT 353 

'�t�';f', 'oef�11�', '<ef'@11 f'il�i�' 1 

�111 �'I 'e� iSfttilil �� �� II �<t� II 

'k(�Qa-prema', 'bhakti-rasa', 'bhaktira siddhanta' 
ihara sravaf)e bhakta janena saba anta 

SYNONYMS 

kr�Qa-prema-love of Godhead; bhakti-rasa-the mellows of devotional ser­
vice; bhaktira siddhanta-the conclusions of devotional service; ihara sravaf)e­
by hearing this chapter; bhakta-a devotee; janena-knows; saba-all; anta­

limits. 

TRANSLATION 

By reading this chapter, a pure devotee can understand love of Kr�r:-a, the 
mellows of devotional service and the conclusion of devotional service. Every­
one can understand all these things to their ultimate end by studying this 
chapter. 

TEXT 354 

���-fii'!Jtilii!·���·ij1!'fl 
�t11 �t'l�if, <;�� �t� �� �if II �<t8 II 

sri-caitanya-nityananda-advaita-caraf)a 
yafira praf)a-dhana, sei paya ei dhana 

SYNONYMS 

sri-caitanya-nityananda-advaita-caraf)a-the lotus feet of Lord Sri Caitanya 
Mahaprabhu, Lord Nityananda and Advaita Prabhu; yafira praf)a-dhana-whose 
life and soul; sei-such a person; paya-gets; ei dhana-this treasure-house of 
devotional service. 
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TRANSLATION 

The conclusion of this chapter can be known to one whose life and soul are 
the lotus feet of Sri Caitanya Mahaprabhu, Nityananda Prabhu and Advaita 
Prabhu. 

TEXT 355 

���-�iltQ!-�\if � �-t I 

��ilmti!'l�i! <li� ��\ft� II ��� II 

sri-rupa-raghunatha-pade yara asa 
caitanya-caritamrta kahe kr?Qadasa 

SYNONYMS 

sri-rupa-Srila Ropa Gosvami; raghunatha-Srila Raghunatha dasa Gosvami; 
pade-at the lotus feet; yara-whose; asa-expectation; caitanya-caritamrta­
the book named Caitanya-caritamrta; kahe-describes; kr?Qadasa-Srila 
Kr�r:Jadasa Kaviraja Gosvami. 

TRANSLATION 

Praying at the lotus feet of Sri Rupa and Sri Raghunatha, always desiring 
their mercy, I, Kr�r:Jadasa, narrate Sri Caitanya-caritamrta, following in their 
footsteps. 

Thus end the Bhaktivedanta purports to the Sri Caitanya-caritamrta, Madhya­
lila, Chapter Twenty-four, describing the atmarama verse and the Lord's mercy 
upon Sanatana Cosvami. 
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